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 Surah Yaseen Translation and full Commentary 

 ضورة يص

صۗ  
ٰ
    ۝ي
ِ

ْ
حِيْ  اىسَّ

ِ
َ
ٰ ْ
حْ ِ اىسَّ

ه
ًِ اللّٰ

ْ
 Ǻبطِ

ِ

ْ
هِيْ
َ ْ

نِ الْ
ٰ
ا
ْ
س
ُ
ل

ْ

اى
َ
و ۚ۝Ą  

َ ْ
يِيْ

َ
ض
ْ
س ٍُ
ْ

ََ اى ٍِ

َ
 ى
َ
م
َّ
اُِ ۙ۝Ǽ  

ٍ

ْ
ــلِيْ
َ
ت
ْ
ط
ُّ
اطٍ ٌ

َ
 صِِ

ٰ َ
عَل ۙ۝Ć 

َ
و
ْ
ي ِ

ْ
نْ
َ
ث ۭ۝

 
ْ
حِيْ ِ اىسَّ

ْ
شِيْ
َ
ػ

ْ

   Ĉاى
َ
ن
ْ
و
ُ
فِي
ٰ
 ؽ
ْ
ً
ُ
ه
َ
 ف
ْ ُ
هُ

ُ
ؤ

ۗ
َ
بَ
ٰ
 ا
َ
زِر
ْ
ُ
ُ
 ا

ٓ

ا
َّ
ا ٌ
ً
ٌ
ْ
و
َ
 ك
َ
زِر
ْ
ن
ُ
ىتِ ۙ۝Č 

َ
 لَ
ْ
ً
ُ
ه
َ
 ف
ْ
هُِ ِ

َ
ثَ
ْ
ن
َ
 ا
ي َ
 عَل

ُ

ل
ْ
و
َ
ل

ْ

 اى
َّ
ق
َ
 ح
ْ
ر
َ
ل
َ
۝ى

  
َ
ن
ْ
و
ُ
ن ٌِ
ْ ُ
  Ċيُ

َ
ن
ْ
و
ُ
ح ٍَ
ْ
ل
ُّ
ٌ 
ْ
ً
ُ
ه
َ
انِ ف

َ
ك
ْ
ذ
َ ْ
 الَ

َ
هِىَ اِلَ

َ
 ف

ً

لً
ٰ
ي
ْ
ؽ
َ
 ا
ْ
اكِهًِ

َ
ن
ْ
غ
َ
 ا
ْٓ
ا فِِ

َ
ن
ْ
ي
َ
ػ
َ
 ج
َّ
 ۝Ďاِنَّ

ْۢ
ا مِِ

َ
ن
ْ
ي
َ
ػ
َ
ج
َ
 ۝و

ْ
ًِ
ْ
رِيْ
ْ
ي
َ
ِ ا

ْ
يْ
َ
ب

   
َ
ن
ْ
و
ُ
صِِ
ْ
ب
ُ
 ي
َ
 لَ
ْ
ً
ُ
ه
َ
 ف
ْ
ً
ُ ٰ
نٰ
ْ
ي
َ
ش
ْ
ؽ

َ

ا
َ
ا ف
ًّ
ر
َ
 ض
ْ
فِهًِ

ْ
ي
َ
 د
ْ
مِِ

َّ
ا و
ًّ
ر
َ
 Ḍض

َ
 لَ
ْ ُ
هُ

ْ
زِر
ْ
ن
ُ
 ث
ْ
َ

 لَ
ْ
م
َ
 ا
ْ
ً
ُ َ
تَ
ْ
ر
َ
ز
ْ
ُ
َ
ا
َ
 ء
ْ
ًِ
ْ
يْ
َ
ي
َ
 غ
ٌ
ء
ۗ
ا
َ
و
َ
ض
َ
۝و

   
َ
ن
ْ
و
ُ
ن ٌِ
ْ ُ
بِ 01يُ

ْ
ي
َ
ؾ

ْ

ََ بَِى
ٰ ْ
حْ شَِِ اىسَّ

َ
د
َ
سَ و
ْ
ن ِ

ّ
 اىز

َ
ع
َ
ـب
َّ
ِ اث

َ
 مِ

ُ
زِر
ْ
ن
ُ
ا ث
َ َّ
ٍ    ؀ۚاِنَّ

ْ
سِْ
َ
سٍ ن
ْ
ج
َ
ا
َّ
فِسَةٍ و

ْ
ؾ
َ
ِِ  
ُ
ُ
ْ
ِ
ّ

ِّ
َ
َ
َ
 00 ف

ِ

ْ
ـحْ
ُ
ُ َُ
ْ َ

 نَ
َّ
؀اِنَّ

  ٍ

ْ
بِيْ

ُّ
امٍ ٌ

َ
 اٌِ
ْٓ
 فِِ
ُ
ه
ٰ
ن
ْ
ي
َ
ص
ْ
ح
َ
ءٍ ا
ْ َ
 شَ

َّ ُ
كُ

َ
 ڳ و
ْ ُ
هُ

َ
ر
َ
ثَ
ٰ
ا
َ
ا و
ْ
و
ُ
ٌ
َّ
ر
َ
ا ك
َ
بُ ٌ

ُ
ت

ْ

ه
َ
ُ
َ
 و

ٰ

تٰ
ْ
و ٍَ
ْ

بَ 01اى
ٰ ْ
صْ
َ
 ا

ً

لً
َ
ث
َّ
ٌ 
ْ
ً
ُ
ه
َ
 ى
ْ
ب ِ

ْ
اضْ

َ
و
ۧ
۝

 
َ
ض
ْ
س ٍُ
ْ

ا اى
َ
ه
َ
ء

ۗ

ا
َ
 ج
ْ
ةِ اِۘذ

َ
ي
ْ
س
َ
ل

ْ

  اى
َ
ن
ْ
و
ُ
 02ي

ْ
ُ

كُ
ْ
ي
َ
 اِى

ٓ َّ
ا اِنَّ

ْٓ
ـو
ُ
اى
َ
ل
َ
اىثٍِ ف

َ
 بِث
َ
نَّ
ْ
ز
َّ
ش
َ
ػ
َ
ا ف
َ ُ
هُ
ْ ُ
بُ
َّ
ز

َ

ه
َ
ِ ف

ْ
يْ
َ
ــن
ْ
 اج
ُ
ًِ
ْ
يْ
َ
 اِى

ٓ

ا
َ
ن
ْ
ي
َ
ض
ْ
ر
َ
 ا
ْ
۝ۚ اِذ

   
َ
ن
ْ
و
ُ
ي
َ
ض
ْ
س
ُّ
ٌ03 

َّ
 اِلَ
ْ ُ
تُ
ْ
ُ
َ
 ا
ْ
ءٍ ۙ اِن

ْ َ
 شَ

ْ
َُ مِِ

ٰ ْ
حْ  اىسَّ

َ

ل
َ ْ
نْ
َ
 ا

ٓ

ا
َ
ٌ
َ
ا ۙ و
َ
ن
ُ
ي
ْ
ث
ّ
ٌِ  
ٌ َ
ِّ
َ
 ب
َّ
 اِلَ
ْ ُ
تُ
ْ
ُ
َ
 ا

ٓ

ا
َ
ا ٌ
ْ
و
ُ
اى
َ
   ؀ك

َ
ن
ْ ُ
زِبُ

ْ

ه
َ
ا 04 ث

َ
ن
ُّ
ب
َ
ا ر
ْ
و
ُ
اى
َ
؀ك

   
َ
ن
ْ
و
ُ
ي
َ
ض
ْ
س ٍُ
َ
 ى
ْ
ُ

كُ
ْ
ي
َ
 اِى

ٓ َّ
 اِنَّ

ُ
ً
َ
ي
ْ
ػ
َ
  05ي

ُ ْ
ٍُبِيْ

ْ

 اى
ُ
ؼ
ٰ
ي
َ
ب

ْ

 اى
َّ
 اِلَ

ٓ

ا
َ
ن
ْ
ي
َ
ي
َ
ا غ
َ
ٌ
َ
ا ؀06و

ْ
و
ُ َ
تَ
ْ
ن
َ
 ث
ْ
َّ

 لَ
ْ
ىِٕن
َ
 ۚ ى
ْ
ُ

 بِكُ
َ
نَّ
ْ َّ
يَّ
َ
ــط
َ
 ث
َّ
ا اِنَّ

ْٓ
و
ُ
اى
َ
؀ك

ابٌ 
َ
ز
َ
ا غ
َّ
ن
ّ
ٌِ  
ْ
ُ

كُ
َّ
ـن
َّ
ط ٍَ
َ
ي
َ
ى
َ
 و
ْ
ُ

كُ
َّ
ن
َ ُ
جُ
ْ َ
نَ
َ
ٌ    ى

ْ
ىـِـيْ
َ
   07ا

َ
ن
ْ
و
ُ
ف ِ
ْ

سْ
ُّ
ٌ 
ٌ
م
ْ
و
َ
 ك
ْ ُ
تُ
ْ
ُ
َ
 ا
ْ
و
َ
ۭ  ب
ْ ُ
تُ
ْ
سِ
ّ
ن
ُ
َْ ذ ىن

َ
ۭ  ا
ْ
ُ

كُ
َ
ػ
َّ
ٌ 
ْ
ُ

ىنسُكُ

ۗ

ا
َ
ا ط
ْ
و
ُ
اى
َ
؀ك

08  
َ ْ
يِيْ

َ
ض
ْ
س ٍُ
ْ

وا اى
ُ
بِػ
َّ
مِ اث

ْ
و
َ
ل
ٰ
 ي

َ

ال
َ
 ك
ٰ
عٰ
ْ
ط
َّ
 ي
ٌ
و
ُ
ج
َ
ةِ ر
َ
ن
ْ
رِي ٍَ

ْ

ا اى
َ
ص
ْ
ك
َ
 ا
ْ
 مِِ

َ
ء

ۗ

ا
َ
ج
َ
 ؀11و

ْ
ج
َ
 ا
ْ
ُ

كُ
ُ
َٔــي ـ
ْ
ط
َ
 ي
َّ
 لَ
ْ َ
ا مِ

ْ
و
ُ
بِػ
َّ
اث ۙ؀ 

ْ ُ
هُ

َّ
سًا و

   
َ
ن
ْ
و
ُ
ر
َ
ت
ْ
ه
ُّ
ٌ10؀ 
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َ
ن
ْ
و
ُ
ػ
َ
ج
ْ ُ
هِ تُ

ْ
ي
َ
اِى
َ
 و
ْ
سَنِِ

َ
ط
َ
 ف
ْ
زِي

َّ

 اى
ُ
ر
ُ
ب
ْ
غ
َ
 ا
ٓ َ
 لَ
َ
الِِ
َ
ٌ
َ
 11؀و

ْ
 مِِ

ُ
ِز

َّ

تَّ
َ
ا
َ
نِ ء

ْ
ِد
ُّ
 يُّ
ْ
 اِن
ً
ة
َ
ىـِـه
ٰ
 ا
ٓ
ُِه 
ْ
و
ُ
د

نِ  
ْ
و
ُ
لِز
ْ
ن
ُ
 ي
َ
لَ
َّ
ًٔا و ـــ
ْ
ـي
َ
 ش
ْ
ً
ُ ُ
تَ
َ
اغ
َ
ف
َ
ْ ش

ّ
ـنِِ
َ
 غ
ِ
َ
ْ
ؾ
ُ
 ث
َّ
ٍ لَ
ّ ُ
َُ بِض

ٰ ْ
حْ ٍ  12اىسَّ

ْ
بِيْ

ُّ
وٍ ٌ

ٰ
ي
َ
فِِْ ض

َّ
ا ى
ً
 اِذ
ْٓ
ّ

اِنِِ ۚ؀13  
ْ
ُ

كُِ
ّ
ب
َ
 بِِ
ُ
ت
ْ
ن
َ
ٌ
ٰ
 ا
ْٓ
ّ

؀اِنِِ

نِ  
ْ
و
ُ
ػ
َ ْ
اسْ
َ
 14ف

َ

ال
َ
ۭ  ك
َ
ة
َّ
ن
َ ْ

وِ الْ
ُ
د
ْ
 اد
َ
و
ْ
كِي
ۭ
؀  

َ
ن
ْ
و ٍُ
َ
ي
ْ
ػ
َ
 ي
ْ
مِِ
ْ
و
َ
 ك
َ
ت
ْ
ي
َ
ي
ٰ
  15ي

َ ْ
ٌِيْ سَ

ْ

ه ٍُ
ْ

 اى
َ
نِِْ مِِ

َ
ي
َ
ػ
َ
ج
َ
 و
ْ
ِ

ّ
بّ
َ
 ر
ْ
سَ لِِ

َ
ف
َ
ا ؽ
َ
ِِ
ۙ؀16 

ٓ

ا
َ
ٌ
َ
؀و

  
َ ْ
ىيِْ ِ

ْ
نْ
ُ
ا ٌ
َّ
ن
ُ
ا ن
َ
ٌ
َ
ءِ و

ۗ

ا ٍَ
َّ
 اىط

َ ّ
رٍ مِِ

ْ
ن
ُ
 ج
ْ
ُ  مِِ رِ

ْ
ػ
َ
 ب
ْۢ
ه  مِِ ٌِ

ْ
و
َ
 ك
ٰ َ
ا عَل

َ
ن

ْ

ى
َ ْ
نْ
َ
ا17ا

َ
اِذ
َ
 ف
ً
ة
َ
احِر

َّ
 و
ً
ة
َ
ح
ْ
ي
َ
 ص
َّ
 اِلَ

ْ
ت
َ
ُ
َ
 كَ
ْ
  ؀اِن

ْ ُ
هُ

  
َ
ن
ْ
و
ُ
ر ِ
ٰ
  18خٰ

َ
ن
ْ
و
ُ
شِء
ْ َ
تَ
ْ
ط
َ
ا بِه  ي

ْ ُ
نُ
َ
 كَ
َّ
لٍ اِلَ

ْ
و
ُ
ض
َّ
 ر
ْ ّ
 مِِ

ْ
ًِ
ْ
ثِيْ

ْ
َ
ا يَ
َ
ادِ ڱ ٌ

َ
ػِب

ْ

 اى
َ َ
 عَل

ً
ة
َ ْ
سْ
َ ٰ
ا ؀21يٰ

َ
ن

ْ

ه
َ
ي
ْ
ه
َ
 ا
ْ
َ

ا كُ
ْ
و
َ َ
 يُّ
ْ
َ

لَ
َ
؀ا

  
َ
ن
ْ
و
ُ
جِػ
ْ َ
 يُّ
َ
 لَ
ْ
ًِ
ْ
يْ
َ
 اِى
ْ
ً
ُ َّ
نَّ
َ
نِ ا

ْ
سُو
ُ
ل

ْ

 اى
َ ّ
 مِِ

ْ
ً
ُ
ه
َ
ي
ْ
ب
َ
 20ك

ْ
ي ِ
َ
ٍَّا جُ

َّ
 ى

ٌّ ُ
 كُ

ْ
اِن
َ
و
ۭ
؀  

َ
ن
ْ
و
ُ َ
ـض
ْ ُ
ا مُ
َ
ن
ْ
ي
َ
ر
َّ
 ى
ٌ
 21ع

ُ
ض

ْ
ر
َ ْ
 الَ

ُ
ً
ُ
ه
َّ
 ى
ٌ
ة
َ
ي
ٰ
ا
َ
و
ۧ
؀

  
َ
ن
ْ
و
ُ ُ
كُ

ْ
َ
 يَ
ُ
ه
ْ
ن ِ

َ

ا فَ
ًّ
ب
َ
ا ح
َ ْ
نٰ ٌِ ا 

َ
ن
ْ
سَج
ْ
د
َ
ا
َ
ا و
َ ٰ
نٰ
ْ
ي
َ
ي
ْ
ح
َ
 ښ ا
ُ
ة
َ
ت
ْ
ي ٍَ
ْ

ا 22اى
َ ْ
 فِيْ

َ
نَّ
ْ
ــس
َّ
َ

فَ
َّ
ابٍ و

َ
ن
ْ
غ
َ
ا
َّ
وٍ و

ْ
يِ

َّ

 نَّ
ْ ّ
تٍ مِِ

ه
ن
َ
ا ج
َ ْ
ا فِيْ

َ
ن
ْ
ي
َ
ػ
َ
ج
َ
؀و

نِ 
ْ
و
ُ
ي
ُ
ػ

ْ

 اى
َ
 23مِِ

ُ ُ
كُ

ْ

ا
َ
ىيِ ۙ؀  

َ
ن
ْ
سُو

ُ

ه
ْ
ش
َ
 ي

َ

لً
َ
ف
َ
ۭ  ا
ْ
ًِ
ْ
رِيْ
ْ
ي
َ
 ا
ُ
ه
ْ
ت
َ
ي ِ
َ
ا عَ

َ
ٌ
َ
ُ  ۙ و سِ

َ َ

 ثَ
ْ
ا مِِ

ْ
ا 24و

َ
ه
َّ ُ
 كُ
َ
اج
َ
و
ْ
ز
َ ْ
 الَ

َ
ق
َ
ي
َ
 د
ْ
زِي

َّ
ََ اى

ٰ ْ ُ
سُب ۙ؀

  
َ
ن
ْ
ٍُو
َ
ي
ْ
ػ
َ
 ي
َ
ا لَ
َّ
مِِ
َ
 و
ْ
طِهًِ

ُ
ف
ْ
ُ
َ
 ا
ْ
مِِ

َ
 و
ُ
ض

ْ
ر
َ ْ
 الَ

ُ
ت َِ

ْۢ
ن
ُ
ا ث
َّ
 25مِِ

َ
ار
َ َّ
 اىنٰ

ُ
ه
ْ
ن ٌِ  
ُ
خ
َ
ي
ْ
ط
َ
 ښ ِ
ُ
و
ْ
ي
َّ
 اى
ُ
ً
ُ
ه
َّ
 ى
ٌ
ة
َ
ي
ٰ
ا
َ
  ؀و

َ
ن
ْ
و ٍُ يِ

ْ
ظ
ُّ
ٌ 
ْ ُ
ا هُ

َ
اِذ
َ
ف

26 
ِ

ْ
يِــيْ
َ
ػ

ْ

ِ اى
ْ
شِيْ
َ
ػ

ْ

 اى
ُ ْ
رِيُّ

ْ
ــل
َ
 ث
َ
ىمِ
ٰ
اۭ ذ
َ
ه
َّ
سٍّ ى
َ
ــل
َ
ت
ْ
ٍُط  ىِ

ْ
سِي
ْ َ

صُ تَ
ْ
ٍ
َّ
اىش

َ
و نِ ؀27ۙ

ْ
و
ُ
ج
ْ
س
ُ
ػ

ْ

ى
َ
 كَ
َ
اد
َ
 غ
ه َ
 حَتّ

َ

ازِل
َ
ن
َ
ٌ 
ُ
ه
ٰ
ُ
ْ
ر
َّ
ر
َ
سَ ك ٍَ

َ
ل

ْ

اى
َ
و
ۭ
؀

  ِ
ْ
رِْ

َ
ل

ْ

 28اى

ْ

 اى
َ
رِك

ْ
ر
ُ
 ث
ْ
ن
َ
 ا

ٓ

ا
َ
ه
َ
غِِْ ى
َ
ب
ْۢ
ن
َ
صُ ي

ْ
ٍ
َّ
 اىش

َ
  ؀لَ

َ
ن
ْ
و
ُ
ح
َ
َ
ْ
ط
َّ
مٍ ي
َ
ي
َ
 ف
ْ
 فِِ

ٌّ ُ
كُ
َ
ارِۭ  و

َ َّ
 اىنٰ

ُ
ابِق

َ
 ض
ُ
و
ْ
ي
َّ
 اى
َ
لَ
َ
سَ و ٍَ

َ
 31ل

ٌ
ة
َ
ي
ٰ
ا
َ
؀و

نِ  
ْ
و
ُ
ح
ْ
ٍَش
ْ

مِ اى
ْ
ي
ُ
ف

ْ

 فِِ اى
ْ
ً
ُ َ
ــتَ
َّ
ي ِ
ّ
ر
ُ
ا ذ
َ
ن
ْ
ي
َ َ
 حْ
َّ
نَّ
َ
 ا
ْ
ً
ُ
ه
َّ
  30ى

َ
ن
ْ
و
ُ
ب
َ
ن
ْ َ
ا يُّ
َ
يِه  ٌ

ْ
ث
ّ
ٌِ  
ْ ّ
 مِِ

ْ
ً
ُ
ه
َ
ا ى
َ
ن
ْ
ل
َ
ي
َ
د
َ
و ۙ؀31 

ْ
ً
ُ
ه
ْ
سِك
ْ
ؾ
ُ
ُ 

ْ

ا
َ
ش
َّ
ِ 
ْ
اِن
َ
؀و

 ِ
َ

 صِ

َ

لً
َ
 ف

َ
ن
ْ
و
ُ
ز
َ
ل
ْ
ن
ُ
 ي
ْ ُ
 هُ

َ
لَ
َ
 و
ْ
ً
ُ
ه
َ
 ى
َ ْ

ٍ  32يْخَ

ْ
 حِيْ

ٰ
ا اِلَ

ً
اغ
َ
ت
َ
ٌ
َ
ا و
َّ
ن
ّ
ٌِ  
ً
ة
َ ْ
حْ
َ
 ر
َّ
اِلَ ۙ؀33 

َ ْ
يْ
َ
ا ب
َ
ا ٌ
ْ
و
ُ
ل
َّ
 اث
ُ
ً
ُ
ه
َ
 ى
َ
و
ْ
ا كِي

َ
اِذ
َ
؀و

  
َ
ن
ْ
و
ُ َ
حْ
ْ ُ
 تُ
ْ
ُ

كُ
َّ
ي
َ
ػ
َ
 ى
ْ
ُ

كُ
َ
ف
ْ
ي
َ
ا د
َ
ٌ
َ
 و
ْ
ُ

كُ
ْ
رِي
ْ
ي
َ
 34ا

َّ
 اِلَ

ْ
ًِ ِ
ّ
بّ
َ
تِ ر

ٰ
ي
ٰ
 ا
ْ ّ
ةٍ مِِ

َ
ي
ٰ
 ا
ْ ّ
 مِِ

ْ
ًِ
ْ
ثِيْ

ْ َ
ا تَ
َ
ٌ
َ
  ؀و

َ ْ
سِضِيْ

ْ
ػ
ُ
ا ٌ
َ ْ
نٰ
َ
ا غ
ْ ُ
نُ
َ
 كَ

35 
ْ َ
 مِ

ُ
ػًِ

ْ
ط
ُ
ُ
َ
ا ا
ْٓ
و
ُ
ن
َ
ٌ
ٰ
 ا
َ ْ
زِيْ

َّ
ا ليِ
ْ
سُو
َ
ف
َ
 ن
َ ْ
زِيْ

َّ
 اى

َ

ال
َ
 ۙ ك
ُ ه
 اللّٰ

ُ
ُ

كُ
َ
ك
َ
ز
َ
ا ر
َّ
ا مِِ
ْ
و
ُ
فِل
ْ
ُ
َ
 ا
ْ
ً
ُ
ه
َ
 ى
َ
و
ْ
ا كِي
َ
اِذ
َ
   ؀و

ڰ
ه ٍَ
َ
ػ
ْ
ط
َ
 ا
ُ ه
 اللّٰ
ُ
ء

ۗ

ا
َ
ش
َ
 ي
ْ
و
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Transliteration English 

Bismillaahir Rahmaanir Raheem 

1. Yaa-Seeen 

2. Wal-Qur-aanil-Hakeem 

3. Innaka laminal mursaleen 

4. 'Alaa Siraatim Mustaqeem 

5. Tanzeelal 'Azeezir Raheem 

6. Litunzira qawmam maaa unzira aabaaa'uhum fahum ghaafiloon 

7. Laqad haqqal qawlu 'alaaa aksarihim fahum laa yu'minoon 

8. Innaa ja'alnaa feee a'naaqihim aghlaalan fahiya ilal azqaani fahum 

muqmahoon 
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9. Wa ja'alnaa min baini aydeehim saddanw-wa min khalfihim saddan fa 

aghshai naahum fahum laa yubsiroon 

10. Wa sawaaa'un 'alaihim 'a-anzartahum am lam tunzirhum laa 

yu'minoon 

11. Innamaa tunziru manit taba 'az-Zikra wa khashiyar Rahmaana 

bilghaib, fabashshirhu bimaghfiratinw-wa ajrin kareem 

12. Innaa Nahnu nuhyil mawtaa wa naktubu maa qaddamoo wa 

aasaarahum; wa kulla shai'in ahsainaahu feee Imaamim Mubeen 

13. Wadrib lahum masalan Ashaabal Qaryatih; iz jaaa'ahal mursaloon 

14. Iz arsalnaaa ilaihimusnaini fakazzaboohumaa fa'azzaznaa bisaalisin 

faqaalooo innaaa ilaikum mursaloon 

15. Qaaloo maaa antum illaa basharum mislunaa wa maaa anzalar 

Rahmaanu min shai'in in antum illaa takziboon 

16. Qaaloo Rabbunaa ya'lamu innaaa ilaikum lamursaloon 

17. Wa maa 'alainaaa illal balaaghul mubeen 

18. Qaaloo innaa tataiyarnaa bikum la'il-lam tantahoo lanar jumannakum 

wa la-yamassan nakum minnaa 'azaabun aleem 

19. Qaaloo taaa'irukum ma'akum; a'in zukkirtum; bal antum qawmum 

musrifoon 

20. Wa jaaa'a min aqsal madeenati rajuluny yas'aa qaala yaa qawmit 

tabi'ul mursaleen 

21. Ittabi'oo mal-laa yas'alukum ajranw-wa hum muhtadoon 

22. Wa maa liya laaa a'budul lazee fataranee wa ilaihi turja'oon 

23. 'A-attakhizu min dooniheee aalihatan iny-yuridnir Rahmaanu bidurril-

laa tughni 'annee shafaa 'atuhum shai 'anw-wa laa yunqizoon 

24. Inneee izal-lafee dalaa-lim-mubeen 

25. Inneee aamantu bi Rabbikum fasma'oon 

26. Qeelad khulil Jannnah; qaala yaa laita qawmee ya'lamoon 

27. Bimaa ghafara lee Rabbee wa ja'alanee minal mukrameen (End Juz 

22) 
28. Wa maaa anzalnaa 'alaa qawmihee mim ba'dihee min jundim minas-

samaaa'i wa maa kunnaa munzileen 

29. In kaanat illaa saihatanw waahidatan fa-izaa hum khaamidoon 

30. Yaa hasratan 'alal 'ibaaad; maa ya'teehim mir Rasoolin illaa kaanoo 

bihee yastahzi 'oon 

31. Alam yaraw kam ahlak naa qablahum minal qurooni annahum ilaihim 

laa yarji'oon 

32. Wa in kullul lammaa jamee'ul-ladainaa muhdaroon 
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33. Wa Aayatul lahumul ardul maitatu ahyainaahaa wa akhrajnaa minhaa 

habban faminhu ya'kuloon 

34. Wa ja'alnaa feehaa jannaatim min nakheelinw wa a'naabinw wa 

fajjarnaa feeha minal 'uyoon 

35. Li ya'kuloo min samarihee wa maa 'amilat-hu aideehim; afalaa 

yashkuroon 

36. Subhaanal lazee khalaqal azwaaja kullahaa mimmaa tumbitul ardu wa 

min anfusihim wa mimmaa laa ya'lamoon 

37. Wa Aayatul lahumul lailu naslakhu minhun nahaara fa-izaa hum 

muzlimoon 

38. Wash-shamsu tajree limustaqarril lahaa; zaalika taqdeerul 'Azeezil 

Aleem 

39. Walqamara qaddarnaahu manaazila hattaa 'aada kal'ur joonil qadeem 

40. Lash shamsu yambaghee lahaaa an tudrikal qamara walal lailu 

saabiqun nahaar; wa kullun fee falaki yasbahoon 

41. Wa Aayatul lahum annaa hamalnaa zurriyatahum fil fulkil mashhoon 

42. Wa khalaqnaa lahum mim-mislihee maa yarkaboon 

43. Wa in nashaa nughriqhum falaa sareekha lahum wa laa hum 

yunqazoon 

44. Illaa rahmatam minnaa wa mataa'an ilaa heen 

45. Wa izaa qeela lahumuttaqoo maa baina aideekum wa maa khalfakum 

la'allakum turhamoon 

46. Wa maa ta'teehim min aayatim min Aayaati Rabbihim illaa kaanoo 

'anhaa mu'rideen 

47. Wa izaa qeela lahum anfiqoo mimmaa razaqakumul laahu qaalal 

lazeena kafaroo lillazeena aamanooo anut'imu mal-law yashaaa'ul 

laahu at'amahooo in antum illaa fee dalaalim mubeen 

48. Wa yaqooloona mataa haazal wa'du in kuntum saadiqeen 

49. Maa yanzuroona illaa saihatanw waahidatan ta'khuzuhum wa hum 

yakhissimoon 

50. Falaa yastatee'oona taw siyatanw-wa laaa ilaaa ahlihim yarji'oon 

51. Wa nufikha fis-soori faizaa hum minal ajdaasi ilaa Rabbihim 

yansiloon 

52. Qaaloo yaa wailanaa mam ba'asanaa mim marqadinaa; haaza maa 

wa'adar Rahmanu wa sadaqal mursaloon 

53. In kaanat illaa saihatanw waahidatan fa-izaa hum jamee'ul ladainaa 

muhdaroon 

54. Fal-Yawma laa tuzlamu nafsun shai'anw-wa laa tujzawna illaa maa 

kuntum ta'maloon 
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55. Inna Ashaabal jannatil Yawma fee shughulin faakihoon 

56. Hum wa azwaajuhum fee zilaalin 'alal araaa'iki muttaki'oon 

57. Lahum feehaa faakiha tunw-wa lahum maa yadda'oon 

58. Salaamun qawlam mir Rabbir Raheem 

59. Wamtaazul Yawma ayyuhal mujrimoon 

60. Alam a'had ilaikum yaa Baneee Aadama al-laa ta'budush Shaitaana 

innahoo lakum 'aduwwum mubeen 

61. Wa ani'budoonee; haazaa Siraatum Mustaqeem 

62. Wa laqad adalla minkum jibillan kaseeraa; afalam takoonoo ta'qiloon 

63. Haazihee Jahannamul latee kuntum too'adoon 

64. Islawhal Yawma bimaa kuntum takfuroon 

65. Al-Yawma nakhtimu 'alaaa afwaahihim wa tukallimunaaa aideehim 

wa tashhadu arjuluhum bimaa kaanoo yaksiboon 

66. Wa law nashaaa'u lata masna 'alaaa aiyunihim fasta baqus-siraata fa-

annaa yubsiroon 

67. Wa law nashaaa'u lamasakhnaahum 'alaa makaanatihim famas-

tataa'oo mudiyyanw-wa laa yarji'oon 

68. Wa man nu 'ammirhu nunakkishu fil-khalq; afalaa ya'qiloon 

69. Wa maa 'allamnaahush shi'ra wa maa yambaghee lah; in huwa illaa 

zikrunw-wa Qur-aanum mubeen 

70. Liyunzira man kaana haiyanw-wa yahiqqal qawlu 'alal-kaafireen 

71. Awalam yaraw annaa khalaqnaa lahum mimmaa 'amilat aideenaaa 

an'aaman fahum lahaa maalikoon 

72. Wa zallalnaahaa lahum faminhaa rakoobuhum wa minhaa ya'kuloon 

73. Wa lahum feehaa manaa fi'u wa mashaarib; afalaa yashkuroon 

74. Wattakhazoo min doonil laahi aalihatal la'allahum yunsaroon 

75. Laa yastatee'oona nasrahum wa hum lahum jundum muhdaroon 

76. Falaa yahzunka qawluhum; innaa na'lamu maa yusirroona wa maa 

yu'linoon 

77. Awalam yaral insaanu annaa khalaqnaahu min nutfatin fa-izaa huwa 

khaseemum mubeen 

78. Wa daraba lanaa maslanw-wa nasiya khalqahoo qaala mai-

yuhyil'izaama wa hiya rameem 

79. Qul yuh yeehal lazeee ansha ahaaa awwala marrah; wa Huwa bikulli 

khalqin 'Aleem 

80. Allazee ja'ala lakum minash shajaril akhdari naaran fa-izaaa antum 

minhu tooqidoon 

81. Awa laisal lazee khalaqas samaawaati wal arda biqaadirin 'alaaa ai-

yakhluqa mislahum; balaa wa Huwal Khallaaqul 'Aleem 
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82. Innamaa amruhooo izaaa araada shai'an ai-yaqoola lahoo kun fa-

yakoon 

83. Fa Subhaanal lazee biyadihee malakootu kulli shai-inw-wa ilaihi 

turja'oon 

  

Translation 

In the Name of Allah, the Most Beneficent, the Most Merciful. 

1. Ya Sin 

2. By the Qur‘an, that is full of wisdom, 

3. You are truly one of the messengers of Allah, 

4. (and you are) on a straight path, 

5. (this Qur‘an being) a revelation from the All- Mighty, the Very-

Merciful, 

6. so that you may warn a people whose fathers were not warned, and 

hence, they are unaware. 

7. The word has indeed come true about most of them, so they will not 

believe. 

8. We have placed iron collars on their necks, so they are reaching up to 

their chins, and their heads are forced to remain upwards. 

9. And We have placed a barrier in front of them and a barrier behind 

them, and (thus) they are encircled by Us; so they do not see. 

10. It is all equal for them whether you warn them or do not warn them, 

they will not believe. 

11. You can (usefully) warn only the one who follows the advice and 

fears the RaHman (the All-Merciful Allah) without seeing (Him). So 

give him the good news of forgiveness and of a noble reward. 

12. Surely We will give new life to the dead, and We are recording 

whatever (deeds) they send before them and whatever effects they 

leave behind. Every thing is fully computed by Us in a manifest book 

of record. 

13. Cite to them the example of the People of the Town, when the 

messengers came to it, 

14. when We sent to them two (apostles), and they rejected both of them, 

so We confirmed them with a third one. So they said, :We are sent to 

you. 
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15. They (the people of the Town) said, :You are no more than human 

beings like us, and the RaHman (the All-Merciful Allah) has not sent 

down any thing. You are but telling a lie. 

16. They (the messengers) said, :Our Lord knows that we are undoubtedly 

sent to you. 

17. Our obligation is no more than to convey the message clearly. 

18. They (the People of the Town) said, :We take you as a bad omen for 

us. If you do not desist, we will certainly stone you and you will be 

afflicted by a painful punishment from us. 

19. They said, :Your bad omen is with yourselves. (Do you take it as bad 

omen) if you are given a good counsel? Rather, you are a people who 

cross all limits. 

20. And there came a man rushing from the farthest part of the city. He 

said, :O my people, follow the messengers. 

21. Follow those who do not claim any reward from you, and who are on 

the right path. 

22. What excuse do I have if I do not worship the One who has created 

me and to whom you will be returned? 

23. Shall I adopt those gods besides Him whose intercession, if RaHman 

(the All-Merciful Allah) intends to do harm to me, cannot help me in 

the least, nor can they come to my rescue? 

24. In that case, I will be in open error indeed. 

25. Undoubtedly I have believed in your Lord; so listen to me. 

26. (Thereafter when his people killed him,) it was said to him, :Enter the 

Paradise . He said, :Would that my people knew 

27. how my Lord has forgiven me and placed me among the honoured 

ones! 

28. And We did not send down to his people any army from the heavens 

after him, nor were We (in need) to send down. 

29. It was no more than a single Cry, and in no time they were 

extinguished. 

30. Alas for the slaves (of Allah) ! No messenger came to them, but they 

have been mocking at him. 

31. Did they not see how many generations We have destroyed before 

them who will not come back to them? 

32. All of them are but to be assembled together (and) to be arraigned 

before Us. 

33. And a sign for them is the dead land. We gave it life and brought forth 

grain from it; so from it they eat. 
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34. And We have placed gardens of date-palms and grapes, and caused 

springs to gush forth therein, 

35. so that they may eat fruits thereof, while it was not made by their 

hands. Would they not then offer gratitude? 

36. Pure (from every fault) is the One who has created all the pairs of 

whatever the earth grows and of the humans themselves and of that 

which they do not know. 

37. And a sign for them is the night. We strip (the cover of) the day from 

it, and they are suddenly in darkness. 

38. And the sun is quickly proceeding towards its destination. That is the 

designing of the All-Mighty, the All-Knowing. 

39. And for the moon We have appointed measured phases, until it turned 

(pale, curved and fine) like an old branch of date palm. 

40. Neither it is for the sun to overtake the moon, nor can the night 

outpace the day. Each one is floating in an orbit. 

41. And it is a sign for them that We boarded their children in the loaded 

ship, 

42. and created for them things similar to it on which they ride. 

43. And if We so will, We can drown them; then no one will respond to 

their cry, nor will they be rescued, 

44. unless there be mercy from Us, and (unless) We let them enjoy for a 

while. 

45. And (they pay no heed) when it is said to them, :Save yourselves from 

that (punishment) which is before you (in this world) and that which 

will come after you (die), so that you may receive mercy. 

46. There comes to them no sign from the signs of your Lord, but they 

turn averse to it. 

47. And when it is said to them, :Spend (to the needy) from the provision 

Allah has given to you , the disbelievers say to the believers, :Shall we 

feed those whom Allah could have fed, if Allah so willed? You are 

but in open error. 

48. And they say, :When will this promise come true, if you are truthful? 

49. They are looking for nothing but for a single Cry that will seize them 

when they will be quarrelling. 

50. So they will not be able to make a bequest, nor will they return to their 

household. 

51. And the Horn will be blown, and suddenly they will be rushing from 

their graves towards their Lord. 
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52. They will say, :Woe to us! Who has raised us from our sleeping 

place? :This is what RaHman (the All-Merciful Allah) had promised, 

and the messengers had told the truth. 

53. It will be no more than a single Cry, and in no time they will all be 

arraigned before Us. 

54. Then, nobody will be subjected to injustice in the least, and you will 

not be recompensed but for what you used to do. 

55. The people of the Paradise are engaged today in (their) activities, 

happily enjoying (them). 

56. They and their spouses are in pleasant shades, reclining on couches. 

57. For them there are fruits, and for them there is whatever they ask for. 

58. :Salam (Peace upon you) is the word (they receive) from Merciful 

Lord. 

59. And (it will be said to the infidels,) :Get apart (from the believers) 

today O the guilty ones. 

60. Did I not direct you, O children of ‘Adam (Adam), that you must not 

worship the Satan, (because) he is an open enemy for you, 

61. and that you must worship Me, (because) this is the straight path? 

62. He had misguided lot many people from among you. So, did you not 

have sense? 

63. (Now) this is the Jahannam of which you were consistently warned. 

64. Enter it today, because you have been persistently denying (the truth). 

65. Today We will set a seal on their mouths, and their hands will speak 

to Us, and their legs will bear witness about what they used to do. 

66. If We so will, We would wipe out their eyes (right here in this world), 

and they would be racing towards the way, but how would they see? 

67. And If We so will, We would disfigure them at their places, and they 

would not be able to move, nor would they return. 

68. And whomsoever We give long life, we reverse him in creation. Then, 

do they have no sense? 

69. We did not teach him (the Holy Prophet) poetry, and it is not proper 

for him. It is nothing (of that sort,) but (it is) an advice and a readable 

book that explains (the Truth), 

70. so that it may warn him who is alive (to listen to the truth), and so that 

the word may prove true against the disbelievers. 

71. Did they not see that We have created for them cattle, among things 

made (directly) by Our hands, and then they become their owners? 

72. And We have brought them under their control, so as some of them 

are their means of transport, and some of them they eat. 
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73. And for them there are (other) benefits in them and things to drink. 

So, would they not be grateful? 

74. They have adopted gods other than Allah, so that they may be helped 

(by them). 

75. They cannot help them, rather they (the disbelievers themselves) are 

(like) an army brought forth for (protecting) them (the so-called co-

gods) 

76. So, their remarks must not grieve you. Surely We know what they 

conceal and what they disclose. 

77. Did man not see that We have created him from a drop of semen? 

Then suddenly he stood as an open adversary (to Us). 

78. He has set up an argument about Us and forgot his creation. He said, 

:Who will give life to the bones when they are decayed? 

79. Say, :These will be revived by the same One who had created them 

for the first time, and who is fully aware of every creation, 

80. __ the One who created for you fire from the green tree, and in no 

time you kindle from it. 

81. Is it that the One who has created the heavens and the earth has no 

power to create ones like them? Why not? He is the Supreme Creator, 

the All-Knowing. 

82. His practice, when He intends to do something, is no more than He 

says, :Be , and it comes to be. 

83. So, pure (from every fault) is the One in whose hand is the dominion 

of all things. And towards Him you are to be returned. 

The Merits of Surah Yaseen 

Sayyidna Ma'qil Ibn Yasar (زض) narrates that the Holy Prophet ( صهى الله عهٍه

 and some (Surah Ya Sin is the heart of the Qur'an) ٌٰسٓ قَهةُ انقُسآٌ :said (وآنه وسهى

words of this Hadith tell us that a person who recites Surah Ya Sin 

exclusively for the sake of Allah and the 'Akhirah is forgiven, and that it 

should be recited over the dead among us (reported by Ahmad and Abu 

Dawud and an-Nas'i and Ibn Hibban and al-Hakim and others - as in Ruh-ul-

Ma’ ani and al-Mazhari). 

Imam al-Ghazzali said that one reason for calling Surah Ya Sin the heart of 

the Qur'an could be that, in this Surah, themes relating to the Day of 

Judgment and the Resurrection have appeared with particular details and 

eloquent presentation. Then, out of the principles of faith, there is the belief 
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in the Hereafter, something on which depends the soundness of human 

deeds. The fear of the Hereafter makes one ready for good deeds and this is 

what stops one from indulging in desires that are impermissible and things 

that are unlawful. So, the way soundness of the body depends on the 

soundness of the heart, similarly the soundness of the faith ('Iman) depends 

on the concern for the Hereafter (Ruh). And the way Ya Sin is a well 

recognized name of this Surah, it is named in a Hadith also as ` Azimah 

(reported by Abu Nasr as-Sajazi from Sayyidah ` A'ishah (زض) . 

And according to another Hadith the name of this Surah has appeared in 

Torah as ًَّ ةيُعِ  (Mu'immah), that is, a Surah that universalizes its blessings in 

worldly life and in the Hereafter for its readers, and the name of its reader 

has been given as Ash-Sharif, and it was said that his intercession on the 

Day of Judgment will be accepted for a number of people that would exceed 

the number of people in the tribe of Rabi'ah (reported by Said Ibn Mansur 

and al-Baihaqi from Hassan Ibn ` Atiyyah) and in some narrations, its name 

has also been cited as َۃيُدَافَع  (mudafiah) that is, it removes misfortunes from 

its readers, while some others mention it by the name قاضٍِة (Qadiyah) that is, 

the caretaker of needs (Ruh-ul- Ma’ ani). 

And narration of Sayyidna Abu Dharr al-Ghifari (زض) says: The reciting of 

Surah Ya Sin near a dying person makes the ordeal of death easy on him 

(reported by ad-Dailami and Ibn Hibban - Mazhari). 

And Sayyidna ` Abdullah Ibn Zubayr (زض) said: Whoever puts Surah Ya 

Sin ahead of his need, his need is fulfilled (reported by al-Mahamili in his 

'Amali - Mazhari) 

And Yahya Ibn Kathir said: Whoever recites Surah Ya Sin in the morning 

will remain happy until evening and whoever recites it in the evening will be 

happy until morning and he said that this thing was confided to him by a 

person who had experienced it (reported by Ibn al-Faris - Mazhari). 

Ya Sin (يس): According to the well-known position concerning this word, it 

is one of the 'isolated letters' (al-huruf-ul-muqatta’ at) the knowledge of 

which rests with Allah alone. Hower, Ibn-ul- ` Arabi has reported that Imam 

Malik has said that it is one of the names of Allah. And a narration from 

Sayyidna Ibn ` Abbas (زض) also says that it is one of the Divine Names. 

And according to another narration, this is a word from the Ethiopian 
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language that means: '0 human person' and denotes the person of the noble 

Prophet (صهى الله عهٍه وآنه وسهى) . And, it is gathered from a saying of Sayyidna 

Ibn Jubayr (زض) that the word: Ya Sin is the name of the noble Prophet 

 It appears in Ruh-ul-Ma’ ani that giving the Holy . (صهى الله عهٍه وآنه وسهى)

Prophet (صهى الله عهٍه وآنه وسهى) a name composed of these two elegant letters - 

Ya and Sin - has great secrets behind it. 

About Giving someone the name: (Ya Sin: written as 

Yasin) 

Imam Malik (زح) does not like to name a person as Yasin for the reason that, 

according to him, it is one of the Divine Names and its exact meaning 

remains unknown. Therefore, it is possible that it may have some meaning 

that is exclusive to Allah Ta’ ala, and nobody is allowed to have that name, 

for example: اىق
َ
لخ

َ
ازِق ,(al-khaliq: The Creator) ا ىرَّ

َ
-ar-raziq: The Provider) ا

Sustainer) and other names of this nature. Still, if this word is written with a 

script that reads: (Yasin), it is permissible to give that name to a human 

being, because the Qur'an says:  َشِي
َ

 يَ
ْ

 اّل
ٰ َ َ

مٌ عَل
َ

 (Peace on Ilyasin or Al Yasin) شَلَ

(Ibn al-'Arabi). The well recognized rendering (qira'ah) of this verse is:  ْإِل

ٍَ شِي :but, in some renderings, it also appears as (ilyasin) ٌَاسٍِ
َ

لِ يَ
ٰ

 .(al-yasin) ا

The word: ءآتا  (fathers) in verse 6: َآتَاؤُهُىْ  قَوْيًا يَّا أَُرِزَ  نِتُُرِز  (so that you may warn 

a people whose fathers were not warned) means the Arabs. The sense is that 

no warner, that is, a prophet, has come to their ancestors since a long time, 

the reference being to the ones nearer among them. 

Since the coming of their patriarch, Sayyidna Ibrahim عهٍه انسلاو and with 

him, Sayyidna Isma'il (عهٍه انسلاو) no prophet had appeared among the Arabs 

for several centuries, even though, the work of calling people to the true 

faith with warnings and glad tidings kept going on as mentioned in the verse 

of the Qur'an:'  ٌذِي
َ
ا ُ

َ
 فيِه

َ
لَ

َ
 ر

َّ
ةٍ اّلَّ

َّ
ٌ

ُ
 أ

ْ ّ
اّن مِِ

َ
 and there was no community without a)  و

warner having passed among them - 35:24) also confirms the same truth - 

that Divine mercy has never kept any nation or community deprived of the 

essential call and warning at any time and in any region. But, it is obvious 

that teachings of prophets when communicated by their deputies do not 

bring about the same effect as it is witnessed when the prophets do it in 

person. Therefore, in the present verse, it was said about the Arabs that no 
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warner came to them. As fall out of this situation, there was no regular 

system of education in Arabia where people could learn and teach which 

was why they came to be called: ٍَ ٍٍِّ  .(ummiyyun: the unlettered ones) أُيِّ

Verses 7 and 8  ِ
َ

ث
ْ
ن

َ
 أ

ٰ َ َ
 عَل

ُ
وْل

َ
ل

ْ
 اى

َّ
 خَق

ْ
د

َ
ل

َ
  ى

ً
لَّ

َ
لَ

ْ
غ

َ
ًْ أ اكِيِ

َ
ن

ْ
ع

َ
ا فِِ أ

َ
ن

ْ
 جَعَي

َّ
 اّنَّ

َ
ون

ُ
ن ٌِ

ْ ُ
 يُ

َ
ًْ لَّ يُ

َ
هِِْ ف  (The word has 

indeed come true about most of them, so they will not believe. Surely We 

have placed iron collars on their necks, so they are reaching up to their 

chins, and their heads are forced to remain upraised.) mean that Allah Ta’ 

ala has already placed before human beings two alternate ways of life - the 

way of kufr (disbelief) and 'Iman (faith) and the way of Jannah (Paradise) 

and Jahannam (the Hell) - and to give direction and substance to this call of 

faith, He also sent prophets and Books. In fact, He went further ahead by 

giving human beings the choice to first identify what is good or bad for one 

and then take to either of the two ways. 

Now if there is that unfortunate person who does neither think, nor ponders 

over proofs spread throughout nature, nor listens to the call of the prophets, 

nor deliberates in the Book of Allah, then, once this person has made a 

choice and has taken to a way thus chosen, Allah Ta’ ala assembles for him 

everything he needs to achieve that end. One who embraces the wont of 

disbelief, for him the supply of things and circumstances that would increase 

his disbelief never run short. This is what has been expressed as:  
ٰ َ َ

 عَل
ُ

وْل
َ
ل

ْ
 اى

َّ
 خَق

ْ
د

َ
ل

َ
ى

 ِ
َ

ث
ْ
ن

َ
  أ

َ
ون

ُ
ن ٌِ

ْ ُ
 يُ

َ
ًْ لَّ يُ

َ
7) هِِْ ف ) which means that against most of these people, because 

of their choice of the evil, the decisive verdict of Allah - that they are not 

going to believe - already stands pronounced. 

Given next is a similitude of their condition by saying that they look like 

people whose necks have been shackled in a manner that causes their faces 

and eyes stay upraised rendering them totally unable to see their way on the 

ground. If so, it is obvious that one cannot remain safe against the likelihood 

of falling down into some ditch or abyss. 

Then comes another similitude. It was said that it is like a wall having been 

placed as a barrier all around someone. Thus surrounded, this person 

becomes unaware of what is going on outside. Similarly, these infidels are 

surrounded by their ignorance and, on top of it, by their hostility and 

doggedness. Under these conditions, it is as if the truth present elsewhere 

simply does not reach them. 
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Imam Razi (زح) has said that there are two kinds of barriers against 

perception. One barrier is of the kind that prevents one from seeing even 

himself. The second barrier is the inability to see one's surrounding. For the 

disbelievers, both kinds of barriers against seeing the truth were present. 

Therefore, the first example is that of the first barrier, that is, one who 

cannot bend his neck to lower his eyes cannot see even his own self or the 

state in which he exists. Then the second example is that of the second 

barrier that stops one from seeing his surroundings. (Ruh-ul- Ma’ ani) 

The majority of commentators have declared the present verse to be a 

similitude of their disbelief and hostility only. And some commentators, on 

the basis of some narrations, have taken it to be the description of an event, 

that is, Abu Jahl and some others, bent on killing or hurting the Holy 

Prophet (صهى الله عهٍه وآنه وسهى)  ،lunged towards him but Allah Ta’ ala cast 

curtain over their eyes. Thus, rendered helpless, they went back. Many 

similar events have been reported in books of Tafsir, such as, Ibn Kathir, 

Ruh-ul-Ma’ ani, al-Qurtubi, Mazhari and others. But, most of these are weak 

narrations. The Tafsir of the verse cannot be based on such sources. 

In verse 12, by saying:  َر
َ

ثَ
ٓ
أ

َ
وا و ٌُ َّ

د
َ
ا ك

َ
ةُ ٌ

ُ
ت

ْ
ه

َ
ُ

َ
  و

ُ
هِْ  (and We are recording whatever 

(deeds) they send ahead and whatever effects they leave behind.), the doing 

of deeds has been equated with 'sending ahead' to point out that good or bad 

deeds done in the mortal world have not gone the way of all flesh right here. 

Instead of that, these were their wherewithal, their baggage that has gone 

ahead of them to their destination in the next world that they have to 

confront. Now, if these deeds were good, they will make them look 

handsome in Paradise, and if they were bad, the embers of Hell will be their 

fate. The real purpose of 'recording' these deeds is to keep them preserved. 

Writing too is a means of doing that, so that there remains no probability of 

error, forgetfulness, increase or decrease. 

The effects of deeds are also recorded like the deeds 

themselves 

The terse statement:  َر
َ

ثَ
ٓ
أ

َ
ْ  و ُ

هِ  (wa 'atharahum: and their effects) in Verse 12 

means that the way deeds done by them are written, so are their effects too. 

The word: َآثَاز  (athar: traces, or effects) denotes fruits, outcomes and 

consequences that show up later and keep surviving. For example, someone 
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helped people learn their religion, told them about its injunctions or wrote a 

book for to enable them to get the best out of their faith, or instituted some 

sort of endowment that turned out to be beneficial for people after him and, 

for that matter, did something that brought benefit to common Muslims, 

then, as far as the effects of this good deed remain, and as long as they bring 

fruits, they all will continue to be written in his Book of Deeds. 

Similar is the case of bad deeds, the evil fruits and effects of which continue 

to remain in the world. For example, someone instituted oppressive laws, or 

institutions that tend to corrupt the human deeds and morals, or made people 

follow the way of evil outcomes of his deed keep taking shape, these will 

continue to be recorded in his Book of Deeds - as it has been said by the 

Holy Prophet (صهى الله عهٍه وآنه وسهى) himself while explaining this verse. 

Narrates Sayyidna Jarir Ibn ` Abdullah al-Bajali (زض) that the Holy Prophet 

 :said (صهى الله عهٍه وآنه وسهى)

 

Whoever started a good practice, he will have its reward, and the reward of 

whoever acts in accordance with it after him, without the least decrease in 

the reward of others acting upon it. And whoever started a bad practice, on 

him shall be its sin along with the sin of whoever acts in accordance with it 

after him, without the least decrease in the sins of others acting upon it" - Ibn 

Kathir from Ibn Abi Hatim. 

ثَرَ  :The word۔
ٓ
 .is also used in the sense of footprints (athar: traces or effects) أ

As in Hadith, when one walks to the Masjid, one good deed is recorded at 

every step he takes. Some Hadith narrations seem to indicate that the word: 

ثَرَ 
ٓ
 appearing in this verse refers to these very footprints. The (athar: traces) أ

way the reward of Salah is written down, similarly, on every step taken 

while going for Salah, one good deed is recorded. At this stage in his Tafsir, 

Ibn Kathir has put together all narrations that mention that there were many 

people in Madinah whose homes were at some distance from the Prophet's 

Masjid. They thought of setting up their homes closer to the Masjid. The 
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Holy Prophet (صهى الله عهٍه وآنه وسهى) told them not to do that. He advised 

them: Live where you do. When you walk in from afar, do not take this time 

to have been wasted. The more your steps, the more shall be your reward. 

There could be a possible doubt here in that the present Surah is Makki, 

while the event mentioned in these Hadith belongs to Madinah. This could 

be answered by saying that the verse might as well be in its general sense - 

that is, the traces of deeds are also written - and that this verse may have 

been revealed in Makkah. But thereafter, when this event came to pass in 

Madinah, he mentioned this verse in support. Then he counted footprints too 

within the effects and traces the writing of which has been mentioned in this 

verse of the Qur'an. This way the apparent contradiction between these two 

explanations also stands removed (as explicated and preferred by Ibn 

Kathir). 

Commentary 

The expression:  يثمضسب  (cite an example) in verse 13:  ِ
ْ

اض
َ

رْ  و
َ
ل

ْ
ابَ اى

َ ْ
صْ

َ
 أ

ً
لَ

َ
ث

َّ
يًُ ٌ

َ
ةِ  بْ ى

َ
ي  

(And cite to them the example of the People of the Town) is generally used 

to prove something by giving the example of a similar thing. The following 

event has been narrated by the Holy Qur'an to alert people against 

disbelievers who rejected the very notion of there being a prophet or 

messenger. 

The town in which this event took place 

The Qur'an does not tell us the name of this town. In historical narrations, 

Muhammad Ibn Ishaq has reported from Sayyidna Ibn ` Abbas, Ka'b Ahbar 

and Wahb Ibn Munabbih (زض) that it was the town of Antakiyah (Antioch) 

and majority of commentators have opted for it. Abu Hayyan and Ibn Kathir 

have said that no statement counter to it has been reported from any of the 

commentators. According to details given in Mu` jim-ul-Buldan, Antakiyah 

is a wellknown town of Syria, famous, for its verdant growth and stability. 

Its fort and its protective wall around the town are considered ideal. The 

town has many churches with inlay work in gold and silver. This is a coastal 

town. During the Islamic period, it was conquered by the famous Sahabi 

Sayyidna Abu ` Ubaidah Ibn Jarrah (زض) . Yaqut al-Hamawi, the author of 

Mu` jim-ul-Buldan has also written that the grave of Habib Najjar (whose 



 

18 
 

story appears a little later in this verse) is a known site in Antakiyah. People 

from far and near come to visit it. From this clear statement from him also, it 

seems likely that the town mentioned in this verse is this very town of 

Antakiyah. 

Ibn Kathir has written that Antakiyah is one of the four major towns which 

have been deemed to be the centers of the Christian faith, that is, al-Quds, 

(Jerusalem), Rumiyyah (Rome), Iskandariyyah (Alexandria) and Antakiyah 

(Antioch). And he also said that Antakiyah is the first city that embraced the 

faith brought by Sayyidna ` Isa al-Masih (عهٍه انسلاو) . It is on this very 

ground that Ibn Kathir is reluctant in accepting that the town mentioned in 

this verse could be the famous town of Antakiyah - because, according to the 

explicit statement of the Qur'an, this was a town of disbelievers who refused 

to accept any prophet or messenger. And according to historical accounts, 

they were idolaters and polytheists. If so, how can Antakiyah, that was 

foremost in welcoming and embracing the faith of Sayyidna ` Isa al-Masih 

 ?be the town referred to here،  (عهٍه انسلاو)

In addition to that, it is also proved from the cited verses of the Qur'an that 

this whole town was hit by a punishment that left no one alive. No such 

event about the town of Antakiyah - that all its inhabitants had 

simultaneously died at some time - has been reported in history. Therefore, 

according to Ibn Kathir, either the town mentioned in this verse is some 

town other than Antakiyah, or that it is some other town bearing the same 

name of Antakiyah which is not the famous town of Antakiyah. 

Though, the author of Fath-ul-Mannan has also given answers to the doubts 

expressed by Ibn Kathir, however, the easiest way out has been offered by 

Maulana Ashraf Thanavi (زح) in Tafsir Bayan-ul-Qur'an. To understand the 

subject of these verses of the Qur'an, he says, it is not necessary to determine 

the location of this town, and since the noble Qur'an has kept it ambiguous, 

there is just no need to exert so much effort to determine it. The famous 

saying of the early forbears of Islam that: ًَہُ الُله ًُوا يَا اَتھَ  Leave ambiguous) اَتھِ

that which Allah has left ambiguous) also requires nothing but this. 

In the next sentence of verse 13:  
ْ
رْ  اّذ

َ
  أ

ُ
يْك

َ
 اّى

َّ
وا اّنَّ

ُ
اى

َ
ل

َ
اىثٍِ ف

َ
 تثِ

َ
نَّ

ْ
ز

َّ
عَز

َ
ا ف

َ ُ
هُ

ُ
بُ

َّ
ذ

َ
ه

َ
ِ ف

ْ
ي

َ
ن

ْ
ًُ اج

يْهِ
َ
ا اّى

َ
ن

ْ
 شَي

رْ 
ُّ
ٌ  

َ
ون

ُ
شَي  (when the messengers came to it... - 13). The text has briefly 

mentioned the coming of messengers to the town. The number of the 
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messengers sent has been identified in verse 14: رْ 
ُّ
ٌ 

ُ
يْك

َ
 اّى

َّ
ا اّنَّ

َ
ى

َ
 جَاء

ْ
  اّذ

َ
ون

ُ
شَي  (when We 

sent to them two (apostles), and they rejected them both, so We supported 

them with a third one. So they said, "We are sent to you" ) This shows that 

three messengers were sent to the said town. First came two, the people of 

the town rejected them and refused to listen to them. Then Allah Ta’ ala 

strengthened them by sending the third messenger. After that, all three 

addressed the people of the town, telling them that they had been sent to 

guide them to the straight path. 

What does 'messenger' mean? Who were these people? 

In the Qur'an, the word: زسول (rasul: messenger) and: يُسسم (mursal: sent) is 

generally used for a prophet or apostle of Allah. In this verse, Allah Ta’ ala 

has attributed their sending to Himself. This too indicates that they are 

prophets who have been sent to accomplish some mission. This is what Ibn 

Ishaq reports from Sayyidna Ibn ` Abbas (زض) Ka'b Ahbar (زض) and Wahb 

Ibn Munabbih. According to the reports, these three elders mentioned as the 

ones sent to this town were the prophets of Allah. Their names as given in 

this narration are Sadiq, Saduq and Shalum, while in another narration, the 

name of the third appears as Sham` un. (Ibn Kathir) 

And it has been reported from Sayyidna Qatadah (زض) that the word: ْيُّس ٌَ سَهُو  

(mursalun: sent ones) has not been used here in its technical sense, instead, it 

appears in the sense of a bearer of message, and the three elders who were 

sent to this town were no prophets themselves, rather, were from among the 

disciples of Sayyidna ` Isa (عهٍه انسلاو) and were sent for the guidance of this 

town under his order (Ibn Kathir). And since their sender, Sayyidna ` Isa 

 was a messenger of Allah, therefore, in a way, his sending was (عهٍه انسلاو)

indirectly the sending of Allah Ta’ ala. Hence, his sending has been 

attributed to Allah Ta’ ala. Out of the commentators, Ibn Kathir has opted 

for the first saying while al-Qurtubi and others have gone by the second. 

From the apparent sense of the text of the Qur'an too, it is generally gathered 

that these blessed souls were prophets of Allah. Allah knows best. 

The word:  ْ
َّ

طَيّ
َ
ْ  :in verse 18 (tatayyur)  ث

َّ
طَيّ

َ
 ث

َّ
وا اّنَّ

ُ
اى

َ
ْ  ك ُ

 تكِ
َ

نَّ  (We take you as a bad 

omen for us.) means the seeing of an evil omen in someone or taking 

someone to be wretched. It is being said here that the people of this town did 

not listen to these blessed souls sent to them and chided them as being 
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wretched or carriers of misfortune. It appears in some narrations that a 

famine had overtaken this town, because the people of the town had curtly 

turned down the good counsel of the messengers. 

That is why the people of the town called them wretched, or maybe they 

were hurt in some other way. So, as is the common habit of disbelievers, 

they would hasten to attribute any distress that afflicts them to prophets and 

the righteous who are nothing but their guides and benefactors. Hence, in 

this case too, they lost no time and attributed their own wretchedness to 

these blessed elders. This happens to be similar to what has been said in the 

Qur'an about the people of Sayyidna Musa (

 (So when something good come to them they 

said, "This is our right". And if they suffered from something evil, they 

ascribed it as an ill omen to Musa and those with him - 7:131). Similarly, the 

people of Sayyidna Salih (عهٍه انسلاو) said to him:  (They said, 

"we regard you and those with you as a sign of bad omen". - 27:47). 

The sense of the statement:  ُِائر
َ

وا ط
ُ
اى

َ
ْ  ك ُ

عَك
َّ
ٌ 

ُ
كُ  (They said, "Your bad omen deeds.' 

The word: طَأٌس (ta'ir) essentially denotes bad omen or misfortune and, on 

occasions, it is also used to refer to the effects of misfortune, that is, 

wretchedness. Here, this is what it means. (Ibn Kathir, Qurtubi) 

In verse 20, it was said:  َةِ ر
َ
دِين ٍَ ْ

صََ اى
ْ
ك

َ
 أ

ْ
 مِِ

َ
جَاء

َ
صْعَٰ  و

َ
 ي

ٌ
جُو  (And there came a man 

rushing from the farthest part of the city.) In the first verse (13), the place 

where this incident transpired was expressed as: اَنقَسٌَۃ (al-qaryah: town) 

which, according to the Arabic lexical usage, does not signify a small 

village, instead, it means a habitation in the absolute sense. It may be a small 

habitation or a big city. Now, in this verse, this place has been identified as: 

 a name used only for a big city. From here, we learn that ,(al-madinah) اَيَدٌُِۃ

the habitation where this event took place was some big city. Hence, this too 

supports the saying where it has been identified as Antakiyah. The 

expression:  ِة
َ
دِين ٍَ ْ

صََ اى
ْ
ك

َ
 means (aqsal-madinah: farthest part of the city) أ

outskirts of the city. The word: ٌَٰسْعَى as a rushing) in the phrase:  َصْعَٰ  ر
َ
 ي

ٌ
جُو  has 

been derived from: ٰسَعٰی ٌَسْعَى (run) which means to walk in a running gait. 

Therefore, the expression would mean that a man came running from the 

farthest part of the city. Then, there are occasions when this word is also 
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used in the sense of walking with concern, poise and sense of purpose to be 

accomplished - which may not include running- as in Surah Al-Jumu` ah: 

رِ 
ْ
 ذِن

ٰ َ
اشْعَوْا اّلَ

َ
   ف

َّ
ـوِ الي  (fas` aw ila dhikril-lah: hasten for the remembrance of Allah 

(Khutbah and Salah of Jumu'ah) - 62:9). Here, this very sense is intended. 

The event relating to the person coming from the 

farthest part of the city 

The noble Qur'an has left this too as ambiguous. It does not mention his 

name, nor does it say who he was. As part of historical narrations, Ibn Ishaq 

has reported from Sayyidna Ibn ` Abbas, Ka` b al-Ahbar And Wahb Ibn 

Munabbih that the name of this person was Habib. There are different 

sayings about his profession. The most famous is the one that says that he 

was a carpenter. (Ibn Kathir). 

Other historical narrations reported by commentators at this stage tell us that 

this person too was initially an idolater. He happened to meet the two 

messengers who came to this town the first time. It was either as a result of 

their teachings or, as it appears in some narrations, by seeing extraordinary 

working of wonders at their hands, his heart was lit with faith. He repented 

from past idolatry, embraced Islam and retired to a cave devoting to 

worship. When he got the news that the people of the city have rejected the 

teachings of these messengers, have become hostile to them and were 

threatening to kill them, he came to his people prompted by the mixed 

objectives of his concern for their good as well as the safety of the 

messengers. He advised them to follow these messengers and declared that 

he himself had become a believer: (I have believed in your Lord; so listen to 

me.- 25) 

The addressee here could be his own people where calling Allah Ta’ ala 

their Lord was to express a reality - though, they did not accept it. Then, it 

could also be that this address is to the messengers and the purpose of 

saying:  َِنتُ ب
َ
ٌ

ٓ
 أ

ّ
عُونِ  اّنِِ

َ ْ
اسْ

َ
ْ ف ُ

ك
ّ
تِ  (listen to me) may be that they should hear what he 

was saying and bear witness before Allah that he was a believer. 

Verse 26 states: ﴿ 
َ

ٍُون َ
عْي

َ
وْمِِ ي

َ
يْتَ ك

َ
 ى

َ
 يَ

َ
ال

َ
 ۖ ك

َ
ة

َّ
ن

َ ْ
وِ الْ

ُ
ر

ْ
 اد

َ
رَ ٦٢كِيو

َ
ف

َ
ا غ

َ
رَ  لِِ رَ   ﴾ بِِ

ْ
ٍُه

ْ
 اى

َ
نِِ مِِ

َ
جَعَي

َ
 و

ّ
يَ  بِِ ٌِ ﴿٧٢﴾ (it 

was said to him, " Enter the paradise". He said,"Would that my people knew 

https://allonlineislam.com/surah-jumua-english/
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how my Lord has forgiven me and placed me among the honored ones!" - 

26, 27), that is, it was said to the person who had come from the farthest part 

of the city to prompt people to believe in the messengers, "Enter Paradise." 

It is obvious that this address was communicated through some angel who 

told him to go into the Paradise. In fact, the essential sense of asking him to 

enter Paradise is to give him the good news that his place in Paradise is a 

settled matter which would translate into reality at its appointed time after 

going through the process of Resurrection. (Qurtubi) 

And the possibility that he was shown his place in Paradise at that very point 

of time is not so remote. In addition to that, there is the post-death and pre-

resurrection state known as barzakh. In this state of Barzakh too, people 

bound to go to Paradise are treated well with provision of comfort from 

Paradise. Therefore, the arrival of such people in the state of Barzakh is, in a 

way, virtual entry into Paradise. 

By the words, "Enter Paradise" a hint is released to suggest that this person 

was martyred - because, entering Paradise or being enabled to perceive the 

traces of Paradise can come about only after death. 

In historical narratives, it has been reported from Sayyidna Ibn ` Abbas 

 and early Tafsir authorities, Muqatil and Mujahid that this person was (زض)

Habib Ibn Isma'il an-Najjar and he is among people who had believed in our 

noble Prophet ( وآنه وسهىصهى الله عهٍه  ) six hundred years before he actually 

appeared - as it has been reported about the great tubba' (line of kings in 

Yemen) that he had come to believe in him much before he was born by 

reading the prophesies of his coming given in past scriptures. The third 

respected elder who believed in him before he was ordained and gave his 

call as prophet is Waraqah Ibn Nawfal who has been mentioned in the 

Hadith of the Sahih al-Bukhari as part of the events that relate to the initial 

descent of Wahy (revelation). This too is a singularity of the Holy Prophet 

 that these three persons had believed in him before his (صهى الله عهٍه وآنه وسهى)

birth and ordainment. This did not come to pass in the case of any other 

messenger or prophet. 

According to the report of Wahb Ibn Munabbih, this person was a leper. He 

lived in a house at the farthest gate of the city. For seventy years, he kept 

praying to his assumed gods that he be delivered from his ailment. By 
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chance, these messengers entered the city of Antakiyah from that very gate. 

When he met them the first time, they advised him to shun idolatry and 

invited him to turn to the worship of Allah Ta’ ala for all his needs. He asked 

them if they had any proof for the correctness of their assertion. When they 

answered in affirmative, he told them about the disease of leprosy he 

suffered from and asked them if they could remove it from him. They said, 

We shall pray to our Lord. He will make you healthy.' He said, 'How strange 

of you to say that. Here I am, praying to my gods for the past seventy years, 

yet nothing has happened. 

How can your Lord change my condition in a single day?' They said, 'Our 

Lord is powerful over everything, while those you have taken as gods have 

no reality. They can neither bring benefit to anyone nor can they cause loss.' 

After hearing what they said, this person believed and those blessed souls 

prayed for him. Allah Ta’ ala blessed him with perfect health, leaving no 

traces of the disease he suffered from. Now, his faith became firm, and he 

promised to himself that he would spend the half of what he will earn in a 

day in the way of Allah. When he heard that people of the city were 

mobbing the messengers, he came running, tried to explain that the 

messengers were true, and that he himself was a believer. 

The result was that his people charged at them in fury. It appears in the 

narration of Sayyidna ` Abdullah Ibn Masud (زض) that with their kicks and 

blows they martyred them. According to some other narrations, they threw 

rocks at them. As for him, even at a time such as this, when he was being 

beaten mercilessly, he kept saying: زَبِّ اهدِ قَويِی (My Lord, show my people 

the right way). 

It is mentioned in some narrations that these people martyred the three 

messengers as well. But, no authentic narration mentions specifically as to 

what happened to them. Probably, they were not killed. (Qurtubi) 

Since this man of piety laid down his life valiantly in the way of Allah, he 

was blessed with honor as said in Verses 26 and 27: ٍُو َ
عْي

َ
وْمِِ ي

َ
يْتَ ك

َ
 ى

َ
 يَ

َ
ال

َ
رَ ك

َ
ف

َ
ا غ

َ
 بِِ

َ
  لِِ رَ   ن

ّ
بِِ

رَ 
ْ
ٍُه

ْ
 اى

َ
نِِ مِِ

َ
جَعَي

َ
يَ  و ٌِ  ("He said, 'Would that my people knew how my Lord has 

forgiven me and placed me among the honored ones!" ). He was asked to 

enter Paradise. When he saw the supreme rewards and blessings of Paradise, 

he remembered his people and wished that if his people could know how 
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generously he was rewarded and what honors were bestowed on him in 

return for believing in the messengers, perhaps, they too would have 

believed. This is the wish expressed in this verse. 

The prophetic method of da'wah (preaching): 

Significant guidance for message bearers of Islam 

The way the three messengers sent to this habitation addressed polytheists 

and disbelievers, the way these blessed souls responded to their harsh 

remarks and threats, and similarly, the way in which Habib Najjar, who had 

believed as a result of the Da'wah of these messengers, addressed his people 

is something worth repeated consideration, for it has great lessons for 

everyone who is serving the cause of religious preaching and public welfare. 

In response to the honest call and advice of these messengers, the polytheists had 

said three things: 

1. You are human beings like us. Why should we do what you ask us to 

do? 

2. Allah, the Rahman has not sent any message and book to anyone. 

3. You are plain liars. 

Just think about it. What sort of reply would this hard talk deserve? 

Particularly so, when it was in answer to words of selfless good counsel? 

But, imagine what these messengers said. They said no more than:  َا  ر
َ
ن

ُّ
 ت

َّ
ًُ اّنَّ َ

عْي
َ
ي

ٍُرْ  َ
ْ ى ُ

يْك
َ
  اّى

َ
ون

ُ
شَي  (Our Lord knows that we have been sent to you). And they said:  يَا

ٍُبِيُ 
ْ
 اى

ُ
غ

َ
بَلَ

ْ
 اى

َّ
ا اّلَّ

َ
يْن

َ
ي

َ
 Our obligation is no more than to convey the message) ع

clearly." ) which amounts to saying, We had a duty to do. This we have 

done. We have spoken plainly and clearly making the message of Allah clear 

to you. From this point onwards, the choice is yours - you may or may not 

accept it.' Nothing in their speech has any reflection of the heated remarks 

made by their addressees. Indeed, their reply is kind and reflecting goodwill 

for them. 

After that, these people became more aggressive. They said, "We take you 

as a bad omen for us. If you do not desist, we will certainly stone you, and 

you will be subjected to a painful punishment from us. (36:18) The answer 

that they deserved was: 'You yourself are the wretched ones and this is 
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because of the nemesis of your own deeds.' But, these messengers said it 

briefly without alluding to their wretchedness openly and directly. In fact, 

they said:  ُِائر
َ

ْ  ط ُ
عَك

َّ
ٌ 

ُ
كُ  our bad omen is with your selves). Then, they returned 

to the same soft approach and said:  ْر
ّ
نِ

ُ
ئَِ ذ

َ
  أ

ُ
ت  ([ Do you take it as bad omen ] if 

you are given a good counsel? which amounts to saying: Would you just 

think about it? Have we done anything against you? What we have done 

here is no more than give you some good counsel in your interest. Yes, they 

did make the gravest of their remark when they said:  ِْس
ُّ
وْمٌ ٌ

َ
 ك

ْ ُ
ُتُ

َ
 أ

ْ
و

َ
  ت

َ
ون

ُ
ف  (Rather, 

you are a people who cross all limits." ) which amounted to saying that their 

remarks were out of context, not limited to what was being said. 

That was a dialogue featuring these messengers. Now, let us turn to what a 

neo-believer who responded to the invitation of these messengers has to say 

to his people. He started by telling his people two things, and then invited 

them to listen to the messengers and accept their good counsel. The first 

thing he said was: Just imagine, here are these people coming to you from a 

far place only to give you some good counsel. They are taking care of 

themselves while bearing by the hardships of travel to and stay at a place 

that is not their home, yet they are not asking you for anything in return. 

This is something unusual, and by itself invites an honest person to think. 

These are selfless people. Why not listen to them? Why not give it a little 

thought? The second thing is about what they are saying. And what they are 

saying is reasonable, pure and simple, just and right. If not this, what else 

could guide anyone to the true path? After that, since the purpose was to 

warn his people against their error and straying, it was said: You have 

forsaken your Creator who is powerful over everything and, in His place, 

you have taken to gods you have carved out yourself, assuming that they 

will give you what you need. Why does it not occur to you that they, on their 

own, can do nothing for you, nor do they have any access to Allah by virtue 

of which they could ask Him to do what you need to be done? 

It will be noticed that Habib Najjar did not attribute all these things to them, 

rather, gave it the form of attributing it to his own self, something like 

saying, 'If I were to do so, it would really be a grave error' and he said:  ًَ وَيَا نِ

 
ُ

بُد
ْ
ع

َ
 أ

َ
طَرَ  لَّ

َ
ذِي ف

َّ
نِِ  اى  (And what excuse do I have if I do not worship the One who 

has created me...). This he said so that the adversary might not be enraged, 
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rather, should think about it with a cool mind. After that, when his people 

remained unmoved by his soft pleas, even threatened to kill him, even then, 

he uttered no word of curse against them, rather, surrendered his life saying 

nothing but: زَبِّ اهدِ قَويِی (My Lord, show my people the right way). 

Far too strange is what happened after this oppressed martyr saw the 

blessings and rewards given to him by Allah in the Paradise. Even at that 

time, he remembered nobody but his own unjust people and, still filled with 

goodwill for them, he wished that somehow his people were to know how 

generously he was welcomed in Paradise - may be, they would abandon their 

ways of disbelief and started sharing the blessings of Paradise with him! 

SubhanAllah, the love and concern for the creatures of Allah run through 

their blood despite that they are treated unjustly. This is one thing that has 

changed the destinies of nations, taking them out of the darkness of disbelief 

and error, and blessing them with a station that even angels envy them. 

In our time, da'wah workers have generally abandoned this prophetic way, 

therefore, their call and communication have lost effectiveness. Betraying 

anger and making damaging comments against the adversary are supposed 

to be master strokes in lectures and sermons while, in reality, such tactics 

push the adversary to more hardened stances of doggedness and hostility. 0 

Allah make us follow the way of prophets and bless us with the good fortune 

of doing what you like and are pleased with. 

In verses 28 and 29, it was said:  ٍَ  اىصَّ
َ ّ

عْدِهِ مِِ جُندٍ مِِ
َ
وِ مِِ ت ٌِ وْ

َ
 ك

ٰ َ َ
ا عَل

َ
ن

ْ
ى

َ
نز

َ
ا أ

َ
ٌ

َ
ٌُ و ا 

َّ
ن

ُ
ا ن

َ
ٌ

َ
 نِزىيَِ اّناءِ و

 
َ

ون
ُ

د ٌِ ا
َ
ْ ر ُ

ا هِ
َ
اّذ

َ
 ف

ً
ة

َ
اخِد

َ
 و

ً
 صَيْدَة

َّ
تْ اّلَّ

َ
ُ

َ
 And We did not send down to his people any) " كَ

army from the heavens after him, nor were We (in need ) to send down. It 

was no more than a single Cry, and in no time they were extinguished.) 

Mentioned here is the Divine punishment that descended upon the people 

who had rejected the messengers and had beaten up Habib Najjar until he 

died a martyr. And regarding the sending of punishment, it was said that 

Allah did not have to send an army of angels to seize these people - nor was 

it the way of Allah to send such an army, because just a single angel of Allah 

is enough to destroy the greatest, mightiest and the bravest of nations. Why 

would he need to send an army of angels? After that, given there was a crisp 

description of the punishment coming upon them - it was just a single shrill 

Cry of the angel, and there they were, all extinguished under its sonic sweep. 
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It appears in Hadith narrations that the archangel, Jibra'il al-'amin (عهٍه انسلاو) 

 ،holding the two sides of the city gate, came up with a hard and horrendous 

Cry, the shock from which proved unbearable for any living soul, and they 

all succumbed to sudden death. 

The state of their dying has been expressed through the word: ٌَ  خَايِدُو

khamidun) by the Qur'an. The words: خَايِدا (khamada) and ًُود  are (khumud) خُ

used to mean the extinguishing or dying of fire. The life of the living 

depends on energy. When this energy is not there, what remains is death. So, 

'khamidun' means extinguished, gone extinct, put off. 

Commentary 

Most of the subjects taken up in Surah Ya Sin related to signs of Divine 

power and the rewards and favors bestowed on human beings. These have 

been harnessed to prove that there is a life hereafter and that people need to 

be firm in their belief in being raised again and having to face the Day of 

Judgment. In the verse cited above, the Divine signs pointed to are, on one 

hand, clear proofs of His perfect power, while on the other, they serve as 

mirrors of particular rewards and favors of Allah Ta’ ala bestowed on human 

beings and the rest of creatures. In this, lie unusual lessons of wisdom. 

In the first verse (33), the land on which we live has been cited as an 

example. It is there, all the time, before everyone., It is physically seen, 

when rain come down from the sky and pour water over the dry land, that it 

is revived by the rain which makes it, so to say, live again. The outcome 

starts showing up in the form of vegetation, trees and their fruits. Mentioned 

thereafter were streams that were made to run below the land and on its 

surface in order to help the trees grow and survive. It was said:  ِر
َ َ
وا مِِ ثَ

ُ ُ
كُ

ِ
هِ  ىيَِب  (so 

that they may eat fruits thereof). In other words, the purpose of harnessing 

the entire range of the natural forces of winds, clouds and the land is that 

people get to eat their fruits. All these things can be observed by seeing with 

one's own eyes. And everyone knows how to do that. Onwards from here, 

human beings were alerted to something for which this whole universal 

system was put into place. 

Growth of vegetation is not an act of man 
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It was said: ًِدِيه
ْ
ي

َ
 أ

ُ
و

ْ
ت

َ
ي ِ

َ
ا عَ

َ
ٌ

َ
ْو  (wa ma 'amilathu aiydihim: while it was not made 

by their hands). The majority of commentators have taken the letter: يَا (ma) 

in this verse for negation which means that 'it was not made by their hands. 

According to this interpretation, this sentence has a ring of warning given to 

heedless man: Just think about your job and the labor you put in it. What is 

your true share in the great blossoming of fruits? Of course, you put the seed 

in the land, water it, let the earth be soft so that delicate buds sprout without 

being obstructed by something. But, making a whole tree grow from that 

tiny seed, having leaves and branches shoot out from it and then commission 

it to produce all sorts of fruits is something totally different. What is your 

contribution in all these things? 

This is the unshared domain of the one who is absolutely powerful, wise and 

knowing, and this can only be an act of God. Therefore, human beings are 

duty-bound to derive benefit out of these things, yet they should never forget 

the Creator and master of whatever there is. Parallel to this, there is a verse 

of Surah Waqi'ah where it was said:  َر
َ
ف

َ
رُ  أ

ْ َ
ا تَ

َّ
ٌ 

ُ
تُ

ْ
ي

َ
رَ  أ

ْ َ
 تَ

ْ ُ
ُتُ

َ
أ
َ
 أ

َ
ن

ُ
ارِ  ثُ

َّ
َُ اىز ْ َ

مْ نَ
َ
 أ

ُ
و

َ
وُ

ُ
  ع

َ
ون

ُ
ع  (Well, 

tell Me about that (seed) which you sow: Is it you who grow it, or are We 

the One who grows? - 56:63-64). The outcome is: 'Even though human 

beings do not share in the making of these fruits in any way, yet it was Our 

grace that We created them, made them the owners of the whole range, as 

well as taught them the ways of eating and deriving other benefits out of 

these.' 

The particular difference between human and animal 

food 

Ibn Jarir and some other commentators have not taken the letter (يَا) ma in: 

ًِهَتہُ  for negation, rather have read it as a relative (wa ma 'amilath) وَيَا عَ

pronoun in the sense of: انَّرِي (al-ladhi: that which). In that case, this part of 

verse 35 would come to mean that all these things have been created, so that 

they eat fruits there from, and also eat that which human hands make, 

produce or process out of these vegetations and fruits. For example, desserts 

made from fruit, chutneys and pickles, and the extracts of oil from some 

fruits are the outcome of human effort and processing. This would come to 

mean that these fruits created by nature are firstly made edible without any 

functional human input, then Allah Ta’ ala has given man the ingenuity to 

prepare all sorts of delicious and useful things from each single kind of fruit. 

https://allonlineislam.com/surah-waqiah-in-english/
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Thus, creating fruit and giving man the expertise to compound fruit with 

other ingredients and turn it into a variety of tasteful and useful edibles is yet 

another blessing from Allah. After having reported this Tafsir of Ibn Jarir, 

Ibn Kathir has said that this Tafsir is supported by the phonetic rendering 

(Qira'ah) of Sayyidna ` Abdullah Ibn Masud (زض) as well because, the 

word: ا
َّ
  :takes the place of: (ma) in his qira'ah, that is (mimma) مِِ

ُ
و

ْ
ت

َ
ي ِ

َ
ا عَ

َّ
ٌْدٌِھِىْمِِ أَ  

(mimma amilathu aidthim: from that which their hands have processed). 

Going into a little detail, it can be said that animals too eat vegetation and 

fruits. Some eat meat. Some others eat soil. But, they all feed on simples. 

The grass eater eats grass only. The meat eater eats meat only. Preparing 

different kinds of food by combining a variety of ingredients whereby the 

addition of salt, chilies, sugar and the sour makes food turn into tens of kinds 

happens to be the singularity of human beings alone. They alone have been 

given the ability to put different edibles together and come out with a meal 

tasting different from the other. This is ingenious. The preparation of meat 

with salt and seasonings and fruits with sweeteners is a culinary art Allah 

Ta’ ala has taught human beings to use to their advantage. 

The text, after recounting the substance and design of these great Divine 

blessings in these verses, concludes by saying:  ُر
ُ
ه

ْ
ش

َ
 ي

َ
لَ

َ
ف

َ
  أ

َ
ون  afala yashkurun: 

Would they not then offer gratitude?) which means that even after having 

seen all these things how is it possible from a reasonable person that he does 

not be grateful to Allah? Onwards from here, after having mentioned land 

produce and climate, human beings and animals have been included in the 

spectrum whereby there appears yet another sign of the absolute Power: 

رْ 
َ ْ
نبِتُ الْ

ُ
ا ث

َّ
يَا مِِ

َّ ُ
 كُ

َ
اج

َ
و

ْ
ز

َ ْ
 الْ

َ
ق

َ
ي

َ
ذِي ر

َّ
 اى

َ
ان

َ ْ ُ
  سُب

ُ
ُف

َ
 أ

ْ
مِِ

َ
 و

ُ
 ض

َ
ٍُون َ

عْي
َ
 ي

َ
ا لَّ

َّ
مِِ

َ
ًْ و صِيِ  (Pure is the One who has 

created all the pairs of whatever the earth grows, and of the humans 

themselves, and of that which they do not know. - 36:36). Here, the word: 

 
َ

اج
َ

و
ْ

ز
َ
وج :is the plural form of (azwaj) أ

َ
 and means pairs. A pair is two (zawj) ز

things of the same kind and refers to a couple, or a match of the other. For 

example, a married man and woman is a pair; hence, each one of them is the 

zawj of the other. Similarly, males and females of animals are pairs. In the 

botanical kingdom, many trees have been found as having males and 

females among them. 
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Date palms and Papaya are common examples. Others may also be like these 

as is the case with all trees bearing fruits and flowers in which, according to 

modern scientific information, procreation has been identified. In the same 

way, it is not improbable if the same arrangement of male and female exists 

in solids, minerals and other elements of creation, though in a manner not 

discovered as yet -towards which the text points out in:  
َ

ٍُون َ
عْي

َ
 ي

َ
ا لَّ

َّ
 mimma la) مِِ

ya` lamun: and from that which they do not know - 36). Generally, 

commentators refer to: َأَشْوَاج (azwaj: pairs) as categories and kinds because 

the way male and female are called pairs, similarly, two contrasting things 

are also referred to as pairs, like chill and heat, land and water, sorrow and 

happiness, health and sickness, then, within each of these, many further 

degrees, categories and kinds come up in terms of high, low and the average. 

Similarly, there are many categories and kinds in human beings and animals 

in terms of color, form, language and way of life. The word:  
َ

اج
َ

و
ْ

ز
َ
 :azwaj) أ

pairs) is inclusive of all these categories and kinds. In the present verse (36), 

mentioned first is:  
َّ
رْ مِِ

َ ْ
نبِتُ الْ

ُ
  ا ث

ُ
ض  (all the pairs of whatever the earth grows)- 

These are the categories and kinds of vegetation. After that,  ًْ صِيِ
ُ
ُف

َ
 أ

ْ
 and of مِِ

the humans themselves,) mentioned there are the categories and kinds of 

human selves as such. And after that, in:  
َ

ٍُون َ
عْي

َ
 ي

َ
ا لَّ

َّ
 and from that which they) مِِ

do not know) included there are thousands of such creations as have not yet 

unfolded before human beings. Allah Ta’ ala alone knows how many 

categories and kinds of living forms, vegetation and minerals exist under the 

layers of the earth and in rivers and in mountains. 

In verse 37, it was said:  َار
َ َّ
 اىنَّ

ُ
و

ْ
ن ٌِ  

ُ
ذ

َ
صْي

َ
ِ 

ُ
يْو

َّ
ًُ الي يُ

َّ
 ى

ٌ
ة

َ
ي

ٓ
أ

َ
 And a sign for them is the)  و

night. We strip the [ cover on day from it, and they are suddenly in 

darkness.). After having described the signs of Divine power in what was 

created on the earth, the text mentions cosmic creations. The word: سَهخ 

(salkh) literally means to skin. If the skin from an animal or the cover from 

things is removed, the thing inside becomes obvious. Allah Ta’ ala has, in 

this similitude, pointed out that the real element in this world is darkness. 

Light is transitory, for it spreads over the earth through planets and stars. In 

a predetermined system, at a fixed time, this light that is spread over the 

darkness of the world is removed from on top. What remains is darkness. 

This, in common parlance, is called night. 
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In verse 38, it was said:  ِر
ْ َ
سُ تَ ٍْ َّ

اىش
َ

رٍّ  و
َ
ل

َ
ٍُصْت ِ دِيُ   ي ى

ْ
ل

َ
 ث

َ
ىمِ

َٰ
يَا ۚ ذ

َّ
   ى

ِ
عَييِ

ْ
عَزِيِز اى

ْ
اى  (And the sun is 

quickly proceeding towards its resting place. That is the designing of the 

All-Mighty, the All-Knowing. 36:38). The word: ر
َ
ل

َ
ٍُصْت ِ  mustaqarr) is used to ى

denote place of rest as well as time of rest, that is, it could be time-oriented 

and, space-oriented too. Then, this word is also employed in the sense of the 

end or destination of a course or journey - even if another journey begins 

immediately after it without any break or stillness (as mentioned by Ibn 

Kathir). 

Some respected commentators have taken the word:  ّر
َ
ل

َ
ٍُصْت ِ  at this (mustaqarr) ى

place as a time-oriented destination, that is, when the sun reaches the end of 

its movement already determined - and that time is the Day of Doom (the 

Qiyamah). In the light of this Tafsir, the verse would mean that the sun is 

moving on its orbit supported by such a precise and perfect system that does 

never betray the difference of even a minute or second. Thousands of years 

have passed over this orbit. But, all this is not everlasting. There is a 

particular point in time and space for it. When that is arrived at, this solar 

system and the movement will stop, end - and that is the Day of Qiyamah. 

This Tafsir has been reported from Qatdaha:sv (Ibn Kathir). 

And a verse from Surah Az-Zumar in the Holy Qur'an also supports it, that 

is, the word: ّيُّسْتَقَس  (mustaqarr) means a time-oriented destination or abode 

and refers to the Day of Qiyamah. The words of the verse of Surah az-Zumar 

are: 

رْ 
َ ْ
الْ

َ
اتِ و

َ
او ٍَ  اىصَّ

َ
ق

َ
ي

َ
رُ  ر وِّ

َ
 ۖ يهُ

ّ
قِ

َ ْ
 بِِلْ

َ
ارِ   ض

َ َّ
 اىنَّ

َ َ
 عَل

َ
يْو

َّ
رُ   الي وِّ

َ
يهُ

َ
ارَ   و

َ َّ
رَ   اىنَّ

َّ َ
سَ

َ
يْوِ ۖ و

َّ
 الي

َ َ
رَ   عَل ٍَ َ

ل
ْ
اى

َ
سَ و ٍْ َّ

رِ  ۖ اىش
ْ َ
َ 

ٌّ ُ
ى.  ُ ًٍّ صَ

ُّ
جَوٍ ٌ

َ
ي لِْ  

He created the heavens and the earth in His wisdom. He wraps the night over 

the day and He wraps the day over the night, and He has put the Sun and the 

Moon under His command, each one of tham moving for an appointed term. 

(39:5) 

The statement in this verse is nearly the same as given in the present verse of 

Surah Ya Sin. Firstly, the alternation of the night and the day has been 

described through a similitude in terms of common perception - Allah Ta’ 

ala puts the cover of night over the day and that of day over the night. Thus, 

the night and the day have been likened to two covers. The cover of the 

night is draped over the day and it is night, and the cover of the day is 

https://allonlineislam.com/surah-zukhruf-english/
https://allonlineislam.com/surah-zukhruf-english/
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draped over the night and it is day. After that, it was said that the sun and the 

moon are both subjugated before Allah Ta’ ala and are subservient to His 

command. 

Each is moving up to an appointed term. The words used in the text are:  ٍأَجَم

ًّى  meaning fixed term, and the verse means that the (ajalim-musamma) يُّسَ

movement of both the sun and the moon is not everlasting. When it reaches a 

certain fixed term, that is, the Day of Qiyamah, this movement shall stand 

terminated. In the present verse of Surah Ya Sin too, the word: ٌّيُّسْتَقَس  

(mustaqarr) quite obviously means this very fixed or appointed term, that is, 

a time-oriented point of arrival, destination or abode. In the light of this 

Tafsir, neither does the sense of the verse present any difficulty, nor is there 

any objection in terms of astronomy and mathematics. 

And some respected commentators have taken it to mean a spatial 

destination or abode as based on the following Hadith reported in the Sahihs 

of al-Bukhari and Muslim and others from several Sahabah and chains of 

authority. 

According to a narration of Sayyidna Abu Dharr al-Ghifari (زض)  ،once he 

was present in the company of the Holy Prophet (صهى الله عهٍه وآنه وسهى) at the 

time of sunset. Addressing him, he said, "Abu Dharr, do you know where 

the sun sets?" Sayyidna Abu Dharr (زض) says that he submitted: "Allah and 

His Messenger know best." Thereupon, the Holy Prophet ( صهى الله عهٍه وآنه

 said, "The sun keeps on moving until when it reaches beneath the 'Arsh (وسهى

(the Throne) it makes sajdah (sujud or prostration)." After that, he said, 

"This is what 'mustaqarr' means in this verse:  ِر
ْ َ
سُ تَ ٍْ َّ

اىش
َ

رٍّ  و
َ
ل

َ
ٍُصْت ِ يَا  ي ى

َّ
ى  (And the sun 

is quickly proceeding towards its resting place.). 

In a narration, again from Sayyidna Abu Dharr (زض)  ،there appear the 

additional words to the effect: "I asked the Holy Prophet ( ه وآنه صهى الله عهٍ

رِ  :the explanation of (وسهى
ْ َ
سُ تَ ٍْ َّ

اىش
َ

رٍّ  و
َ
ل

َ
ٍُصْت ِ يَا  ي ى

َّ
ى  (And the sun is quickly proceeding 

towards its resting place.). He said: ِيُستَقَسُّهَا تَحتَ انعَسش (mustaqarruha that al-

'Arsh: Its resting place is under the ` Arsh). Al-Bukhari has reported this 

narration at several place and, with the exception of Ibn Majah, this 

narration is present in all Six Books. 
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And there is a Hadith bearing on the same subject reported from Sayyidna ` 

Abdullah Ibn Masud (زض) as well. It has some additions to the effect that, 

every day, when the sun reaches beneath the ` Arsh, it performs a Sajdah and 

seeks permission for the next orbit. After the permission, it starts the next 

orbit - until, there will come that day when it will not have the permission to 

start the next orbit. Instead, it will be commanded to go back towards where 

it had come from. In other words, it would be asked to go beneath the earth 

from the side of the West, then, return from the same side of the West and 

rise from the West. The day it happens, it will be the sign of the Day of 

Qiyamah being absolutely close and, thereafter the doors of 'iman and 

taubah (repentance) will be closed. That will be a time when the taubah 

(repentance) of anyone sunk in sin or the taubah of anyone soaked in shirk 

and kufr will not be accepted (Ibn Kathir with reference to 'Abd-ur- Razzaq). 

The prostration of the sun: A look into the phenomenon 

of the sun performing sajdah (prostration) beneath the ` 

Arsh 

From these narrations of Hadith, we learn that mustaqarr means a spatial 

destination, that is, a place where one orbit of the movement of the sun 

stands completed - and they also tell us that this place is beneath the Arsh. 

Hence, the verse would mean that, every day, the sun moves towards a 

particular destination, and once it has reached there, it performs sajdah 

before Allah Ta’ ala and seeks His permission for the next orbit. Once the 

permission is given, it begins the next orbit. 

But, when seen outwardly, several strong difficulties arise on the basis of 

principles laid down by experiments, observations and astronomy. 

1. The state of the ` Arsh of Rahman (generally referred to as the Divine 

Throne) as understood from the Qur'an and Sunnah is that it surrounds 

all that we know as the masses of land and expanses of the sky. All 

these masses and expanses along with planets and stars, without any 

exception, are enclosed within the ` Arsh - and the ` Arsh of Rahman 

holds this entire cosmic universe inside itself. If seen from this angle, 

the sun is, in all conditions and at all times, simply under the ` Arsh. 

What, then, would be the sense of going beneath the ` Arsh after it 

sets? 
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2. It is common observation that the sun, after it sets at some place, does 

rise elsewhere. Therefore, its rising and setting is an ongoing 

phenomenon. What then is the meaning of going beneath the ` Arsh 

after setting and doing Sajdah? 

3. From the apparent sense of the Hadith mentioned above, we learn that 

the sun, after having reached its destination (mustaqarr), pauses within 

which it offers Sajdah before Allah and seeks the permission for the 

next orbit - although, there being no break in the movement of the sun 

at any time is an open observation. And since this rising and setting of 

the sun keeps taking place all the time in terms of different locations, 

therefore, this pause should also be there all the time as a result of 

which the sun should not have any movement any time. 

Such difficulties are related not only to astronomy, but also to observations 

and experiences that cannot be bypassed. Technically, the daily movement 

of the sun under the arrangement of the celestial sphere and its being 

positioned in the fourth heaven is a theoretical assumption of Ptolemy that 

was refuted by Pythagoras. Modern knowledge has confirmed the error in 

the theory of Ptolemy and also brought the soundness of the theory of 

Pythagoras to the level of certitude. Then there are the space flights in our 

time and the spectacle of human access to the moon that makes at least this 

much certain that all planets are in the lower space of the sky, not inside. 

The verse of the Qur'an:  
َ

صْبَدُون
َ
مٍ ي

َ
ي

َ
 فِِ ف

ٌّ ُ
ُ

َ
 - .And each one is floating in an orbit و

Ya Sin, 36:40) which is to appear a little later also confirms this view. Since 

this view is also suggestive of the daily rising and setting as being from the 

movement of the earth and not from the movement of the sun, another 

technical difficulty is added to the understanding of the aforementioned 

Hadith. 

To understand its answer, it must be borne in mind that to the extent the 

explanation of the cited verse is concerned, no difficulty out of the doubts 

and difficulties mentioned above relates to the Qur'an. The sense it carries is 

no more than that Allah Ta’ ala has commissioned the sun to move in such 

an organized and steady way that it keeps moving continuously in a single 

state towards its destination (mustaqarr). If, this destination is taken to mean 

a time-oriented destination - that is, the Day of Qiyamah - as in the Tafsir of 

Qatadah, then, it would mean that this movement of the sun shall continue in 

a single state right through the last Day of Qiyamah - and shall terminate on 

that very Day. And if it were to be taken as a spatial destination, even then, 
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its destination can be said as being the point in the orbit of the sun, the point 

from which the sun started its movement at the time of the initial creation. 

When it reaches that point, one orbit through a day and night stands 

completed, for this very point is the end of its journey and, once it reaches 

there, the next orbit begins. As for the precise determination of where lies 

that point from which this magnificent orbit of the sun started in eternity, the 

noble Qur'an does not throw human beings into unnecessary debates of this 

nature, something that does not bring them any benefit, neither in this world 

nor in the world-to-come. This is an inquiry of this very nature. Therefore, 

the Qur'an has bypassed it and drawn attention to the essential purpose. That 

purpose is to put particular aspects of the most perfect power and wisdom of 

Allah Ta’ ala into clear focus. It was said that the sun is the largest and the 

brightest sphere of this universe. That too did neither come into existence 

automatically, nor does it move on its own, nor can it sustain. In its present 

movement through days and nights all the time, it moves under the 

permission and will of Allah Ta’ ala. 

Any doubt, out of the doubts mentioned above, does not apply to what has 

been said in the cited verse. However, all these doubts and difficulties in 

comprehension do arise from the Hadith statement about the sun that soon 

after its setting, it goes beneath the ` Arsh, performs sajdah and seeks 

permission to start the next orbit. And this debate sprung up in relation to 

this verse for the reason that, in some words of the Hadith, reference has 

been made to this verse. Answers to these doubts given by experts of Hadith 

and commentators of the Qur'an differ. From the apparent connotation of the 

words there, it is generally gathered that this sajdah of the sun takes effect 

only once in a day-night span after its setting. Respected writers, who have 

taken the Hadith in terms of its apparent sense, have laid down three 

probabilities concerning the setting: (1) That it may refer to the setting in the 

main part of populated areas, that is, of a place the setting of the sun whereat 

holds good for its setting for the majority of the population of the world; (2) 

that it be the setting of the Equator; or (3) the setting on the horizon of 

Madinah. Thus, the difficulty that the setting and rising of the sun is a 

phenomenon which keeps manifesting itself all the time, every moment, 

does not remain there, because this Hadith is talking about the setting of a 

particular horizon. But, the clear-cut and cloudless rejoinder seems to be that 

which my teacher, ` Allamah Shabbir Ahmad Usmani has given in his 
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treatise:  ٍِس
َّ

ود اىش
ُ ُ
 Sujudu'sh-Shams: The Prostration of the Sun) which finds سُ

support in the statements of several leading commentators. 

Before one proceeds to understand the presentation, it is useful to first 

understand a matter of principle about prophetic teachings and 

interpretations. The noble prophets, may peace be upon them, and the 

Scriptures they bring incessantly invite the entire Divine creation to ponder 

over whatever has been created in the heavens and the earth, and it is from 

these that they build their argument to prove the existence of Allah Ta’ ala, 

His Oneness, Knowledge and Power. But, deliberation in these things is 

desirable, according to Shari'ah, only to the extent of its relevance to one's 

worldly and social requirement or religious and other worldly need. Beyond 

that, the great mass of the creation of Allah is not thrown into the senseless 

concern of digging into bland philosophical hair splitting and the ultimate 

reality of things. 

The reason is that, first of all, the real and perfect knowledge of the ultimate 

reality of things is something scientists and philosophers have themselves 

been unable to find out, despite having spent their entire lives in the pursuit - 

not to say much about the poor masses. Let us suppose, even if this could be 

acquired somehow, yet it fulfills no religious need, nor does it help to 

acquire something materially sound and worthwhile, what is the sense of 

indulging in this unnecessary and wasteful debate? Obviously, nothing but a 

waste of wonderful years of life and a waste of precious wealth! noble 

Prophets (عهٍہى انسلاو) through the creations in the heavens and the earth and 

the major changes that occur therein is limited to the extent that could be 

rationalized by every human beings by virtue of bare observation and 

elementary deliberation. Technical refinements of philosophy and 

mathematics that can be resolved by experts in the field alone are not the 

material on which an argument of this nature is based, nor are people invited 

to deliberate in these. The reason is simple. Believing in Allah Ta’ ala and 

acting in accordance with His message is the duty of every human being - 

learned or illiterate, man or woman, urbanite or villager, dweller of some 

mountain or island. Therefore, prophetic teachings are synchronized with the 

level of perception, reason and understanding of common people that need 

no technical expertise. 

Take the example of knowing the times of Salah, fixing the orientation to 

Qiblah, and knowing the months, years and dates. The knowledge of all 
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these things can also be acquired through mathematical computations. But, 

the Shari'ah of Islam has, rather than rely on high-tech mathematical 

calculations to determine any of these things, placed reliance on common 

observations. Months and years and their dates were set in accordance with 

the lunar calendar. The basis of determining whether the new moon has or 

has not appeared was declared to be physical observation alone, the seeing 

of the new moon. The days of fasting and the Hajj were fixed on that very 

basis. 

When some people asked the Holy Prophet (صهى الله عهٍه وآنه وسهى) about the 

secret behind the waning, waxing and disappearing of the moon and then its 

rising again, the answer to it was given by the Qur'an on his behalf:  
َ

 هِِ
ْ

و
ُ
ك

 
ّ
ِ

ج
َ ْ
الْ

َ
اسِ و

َّ
وَاكِيتُ ليِن

َ
ٌ (Say: They are indicative of time for the people, and of the 

Hajj - A1-Baqarah, 2:189). In other words, the Holy Prophet ( صهى الله عهٍه وآنه

 was asked to tell people that all those changes occurring in the life of (وسهى

the moon are there so that they could find out when the month begins and 

ends and then find out its dates and determine the days of the Hajj. This 

answer served them with a warning against their unnecessary and ineffectual 

question, because no business of theirs, in this world or in the next, hinges 

on finding the reality behind it. Therefore, they were supposed to ask only 

about something that related to either their worldly or other worldly need. 

After these initial remarks, let us give a little thought to the essential matter 

before us. Is it not that, in the cited verses, Allah Ta’ ala has, after having 

mentioned some manifestations of His perfect power and infinite wisdom, 

invited human beings to believe? Of these, mentioned first was the land that 

is before us all the time:  ْر
َ ْ
ًُ الْ يُ

َّ
 ى

ٌ
ة

َ
ي

ٓ
أ

َ
  و

ُ
ض  (And a sign for them is the land- 33). 

Then, mention was made of how rains made it come alive and the growth of 

trees and other produce became possible – something everyone sees and 

knows:  َر
ْ
ر

َ
أ

َ
ا و

َ
اى

َ
ن

ْ
خْيَي

َ
ا أ ا خَبًّ

َ ْ
نَّ ٌِ ا 

َ
جْن  (We gave it life and brought forth grain from it.- 

33). Mentioned first after that was the daily alternation of the night and day 

 
ُ

يْو
َّ
ًُ الي يُ

َّ
 ى

ٌ
ة

َ
ي

ٓ
أ

َ
 Mentioned thereafter were (And a sign for them is the night) : و

planets and stars. Out of these, about the sun it was said:  ِر
ْ َ
سُ تَ ٍْ َّ

اىش
َ

رٍّ  و
َ
ل

َ
ٍُصْت ِ يَا ۚ   ي ى

َّ
ذَٰنِكَ ى

دِيُ 
ْ
ل

َ
   ث

ِ
عَييِ

ْ
عَزِيِز اى

ْ
اى  (And the sun is quickly proceeding towards its resting place. 

That is the designing of the All-Mighty, the All-Knowing.- 38). Think about 



 

38 
 

it. The purpose here is to tell that the sun is not moving on its own, not of its 

volition or power. Instead, it is moving in subservience to the One who is 

Mighty and Knowing, and moving under the predetermined system 

originated by an entity with great power and knowledge. The Holy Prophet 

 close to the time of one sunset, had alerted Sayyidna (صهى الله عهٍه وآنه وسهى)

Abu Dharr al-Ghiffari (زض) to the reality behind it during a question answer 

interlude with him. 

He has told him that the sun, at the time of its setting, performs a Sajdah 

before Allah Ta’ ala beneath the ` Arsh and seeks the permission to start the 

next orbit. When it has the permission, it moves as usual and rises from the 

east in the morning. Its outcome is no more than that the atmosphere of the 

world goes through a new transformation at the time of the setting and rising 

of the sun, something that depends on the sun. The Holy Prophet ( صهى الله عهٍه

وسهىوآنه  ) took this moment as suitable to teach human beings their essential 

lesson that they should not take the sun to be an independent entity moving 

of its own volition and power. It moves only under the permission and will 

of Allah Ta’ ala. Every time it rises and every time it sets has to be with His 

permission, for it is subservient to His permission. This very act of moving 

under the command of Allah Ta’ ala has been declared to be its sajdah, the 

act of prostration before its creator. 

The reason is that a Sajdah made by anything happens to be appropriate to 

its state of being as the Qur'an has itself clearly said:  
ُ
صْبِيدَو

َ
ج

َ
 و

ُ
و

َ
ث

َ
ًَ صَلَ يِ

َ
 ع

ْ
د

َ
 ك

ٌّ ُ
ُ 

:"Everything [ in the creation of Allah ] already knows its Salah [ mode of 

worship ] and its tasbih [ mode of Divine glorification" - An-Nur, 24:41]. It 

means that the entire creation of Allah is engaged in worshipping and 

glorifying Allah, but each has its own separate way of doing it that has 

already been taught to it just like human beings who have been told how to 

do their Salah and Tasbih. Therefore, taking the sajdah of the sun to mean 

that it can take effect only when it places its forehead on some floor like a 

human being would not be correct. 

And when it stands clarified from the statements of the Qur'an and Sunnah 

that the Divine Throne, the ` Arsh of the Rahmn, surrounds all heavens and 

stars and surfaces, it is already obvious that the sun is nowhere but under the 

` Arsh, at all times and at every place. And when experience bears out that 

the time the sun is setting at one place, it is also rising at another. Therefore, 

no moment of the sun is free of either rising or setting. Thus, the being of the 
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sun under the ` Arsh is also perennial under all states and so is its setting and 

rising. Therefore, the outcome of the subject mentioned in the Hadith is that 

the sun, in its entire orbit, remains in the state of prostration (Sajdah) before 

Allah under the ` Arsh, that is, it moves under His permission and command. 

And this cycle will stay activated right through the proximity of the last day 

of the Qiyamah until comes the time for the emergence of the sign that the 

Qiyamah is very close. When this happens, the sun will, rather than start its 

next orbit, be commanded to turn back - and then, it will rise from the west. 

At that time, the door of taubah (repentance) will be closed and no 

declaration of faith ('Iman) or repentance (Taubah) from anyone shall remain 

acceptable at that hour. 

In short, this particularity of the setting of the sun, its passing under the ` 

Arsh, the making of prostration there and the incidence of seeking 

permission for the next orbit mentioned in the narration being studied is 

simply a similitude in consonance with the mores of effective prophetic 

teaching and in terms of common perception. Neither does it make it 

necessary that it performs Sajdah on some land surface like a human being, 

nor does it make it necessary that there be some pause in the movement of 

the sun at the time of making a sajdah, nor does it mean that it goes to some 

particular place doing only one sajdah during a day and night, and nor that it 

goes beneath the ` Arsh after setting only. 

But, at this time of great alternation, when people are seeing that the sun is 

receding away from them, what has been done is that they have been 

appraised of the truth of what is happening in the manner of a similitude 

while the reality is that this whole thing is happening because of the sun 

moving beneath the ` Arsh in subservience to the Divine command - the sun 

does not have any capability or power of its own. So, the way, at this time, 

the people of Madinah were convinced that the sun would now make its 

sajdah and seek permission for the next orbit, similarly, the message was 

relayed onwards to every place where the sun would be setting and everyone 

there would stand advised of the lesson thereof. Thus, the truth of the matter 

turns out to be that the sun at every moment while moving on its orbit keeps 

offering sajdah before Allah Ta’ ala and keeps seeking permission to move 

ahead - and it needs no pause or break to make Sajdah or seek permission. 

Following this submission, there remains no doubt concerning the Hadith 

quoted, neither in terms of observations, nor in terms of the rules of 



 

40 
 

astronomy, nor in the light of the position taken by Ptolemy or Pythagoras - 

though, the latter has found support in newer investigation. In either case, 

there remains no doubt or difficulty in the comprehension of the said Hadith. 

As for the question about the sun making Sajdah and seeking permission to 

start the next orbit as mentioned in the Hadith, where it is stressed that doing 

all this required life, awareness and reason. The sun and the moon are devoid 

of life and consciousness. How could these actions issue forth from them? 

An answer to this has already appeared under the verse of the Qur'an:  
ّ

اّن مِِ
َ

و

دِهِ  ٍْ َ
 بِِ

ُ
ح صَبِّ

ُ
 ي

َّ
ءٍ اّلَّ

ْ َ
 And there is not a single thing that does not extol His purity) شَ

and praise - Al'Isra', 17:44).  There it was said that things we take to be 

devoid of life, sense and consciousness do have a special share of spirit, life, 

sense and consciousness. However, their life, sense and consciousness are 

insignificant as compared with humans and animals, so insignificant that 

these cannot be perceived commonly. But, there is no proof for its absence 

either, neither in the revealed law, nor in reason while the noble Qur'an, in 

the verse cited above, has proved their being possessors of the elements of 

life, reason and consciousness, something also recognized in new 

investigations: ً
َ
عي

َ
الله سُباُو و ثعاىیٰ ا

َ
 .And Allah who is pure and High knows best و

Special Note 

From these clarifications of the Qur'an and Hadith, it is established that both 

the sun and the moon are in motion, moving for a fixed term. This refutes 

the theory that the sun has no movement at all. The findings of the latest 

research have also refuted this presumption. 

The text now turns to:  َر ٍَ َ
ل

ْ
اى

َ
رْ   و

َّ
د

َ
عُرْ  ك

ْ
ى

َ
 كَ

َ
اد

َ
 ع

ٰ َّ َ
 حَتّ

َ
ازِل

َ
ن

َ
ٌ 

ُ
ه

َ
دِيم نَّ

َ
ل

ْ
ِجُونِ اى  (And for the moon, We 

have appointed measured phases, until it turned [ pale, curved and fine ] like 

an old branch of date-palm.- 36:39). The dried bough of a date tree that gets 

bent like a bow is called:  ْر
ُ
ِجُون ع  (` urjun). 

The stages of the moon 

The word:  
َ

ازِل
َ
ن

َ
ٌ (manazil) is the plural of: يَُصِل (manzil) and denotes the 

place one arrives at. Allah Ta` la has bound the movement of the sun and the 
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moon both with particular points, each of which is known as a Manzil or 

stage. Since the moon completes its orbit in one month, therefore, it has 

thirty or twenty-nine stages. But, as the moon disappears at least for a day 

during every month, therefore, its stages are generally taken to be twenty-

eight. Astronomers have given these stages particular names in congruence 

with the stars that are found in the frontal proximity of these stages. Even 

during the days of Arabs of Jahiliyyah, stages were determined by these very 

names. The Holy Qur'an is far above these technical names. What it means 

to communicate are only the distances the moon traverses during particular 

days. 

 In this verse of Surah Yunus 10:5, the stages of the sun and the moon both 

have been mentioned:  َر ٍَ َ
ل

ْ
اى

َ
 و

ً
سَ ضِيَاء ٍْ َّ

 اىش
َ

رً   جَعَو
ُ

رَ  نُ
َّ

د
َ
ك

َ
  ا و

َ
ازِل

َ
ن

َ
ٌ 

ُ
ه  "[ He is the One who ] 

has made the sun a glow and the moon a light, and determined for it the 

stages - 10:5". The only difference is that the stages of the moon are 

identified through observation, while the stages of the sun are calculated 

mathematically. By saying:  ْعُر
ْ
ى

َ
 كَ

َ
اد

َ
 ع

ٰ َّ َ
دِيم حَتّ

َ
ل

ْ
ِجُونِ اى  - (until it turned [ pale, curved 

and fine ] like an old branch of date-palm.- 36:39), described there is the 

state of the moon towards the end of the month when it recedes from the 

stage of the full moon to the extent that it transforms into the shape of a 

dried old bough bent like a bow. It is in consonance with the Arab 

surrounding that it has been likened to a dried bough of the date tree that 

assumes the shape of a crescent. 

In verse 40, it was said:  
ٌّ ُ

ُ
َ

 و
َ

صْبَدُون
َ
مٍ ي

َ
ي

َ
 - And each one is floating in an orbit)  فِِ ف

40). Literally, the word: فَهَک (falak) does not mean the sky. Instead, it means 

the orbit in which some star moves. It tells us that the moon is not contained 

within some sky as presumed by the astronomical theory of Ptolemy. 

Instead, it moves in a particular orbit in the space lower than it. Then, there 

are recent investigations as well as the human access to the moon that have 

made it certain. 

In verse 41 and 42, it was said:  ُي
َّ
 ى

ٌ
ة

َ
ي

ٓ
أ

َ
رِّ و

ُ
ا ذ

َ
ن

ْ
ي

َ َ
 حَ

َّ
نَّ

َ
ا  ًْ أ

َ
يوِِ ٌ

ْ
ث ّ

ٌِ  
ّ

يًُ مِِ
َ
ا ى

َ
ن

ْ
ل

َ
ي

َ
ر

َ
دُونِ و

ْ
ش ٍَ ْ

مِ اى
ْ
ي

ُ
ف

ْ
ًْ فِِ اى ُ َ

تَ
َّ
ي

 ْ
َ

  ي
َ

بُون
َ
ن  (And a sign for them is that We boarded their children at the loaded 

ship, and created for them things similar to it on which they ride.). 

Mentioned earlier to these verses were manifestations of Divine power and 

wisdom in what was created on the earth and in the heavens in that order. In 
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the present verses, Divine power over the sea and its adjuncts has been 

mentioned. It was said that Allah Ta’ ala has made heavily laden boats and 

ships capable of sailing on the surface of the waters and reach distant places 

without getting drowned in route. 

Then, it was said in the verse that "We boarded their children at the loaded 

ship" - although, those who embarked the Ark were these very people. 

Perhaps, children were mentioned for the reason that one's children and 

family place a great burden of responsibility on parents, particularly when 

unable to move around. Thus, the sense of the verse is to emphasize that it is 

not only they who were riding the boat, but there also were young children 

and aged men and women and their belongings with them. The boat carried 

both, people and their things. 

In the verse following immediately (42), it was said:  
َ
ا ى

َ
ن

ْ
ل

َ
ي

َ
ْ ر

َ
ا ي

َ
يوِِ ٌ

ْ
ث ّ

ٌِ  
ّ

  يًُ مِِ
َ

بُون
َ
ن  

(and created for them things similar to it on which they ride.- 36:42). It 

means that human beings have not only been provided with boats and ships 

that serve as rides for themselves and carry their things, but Allah has also 

created other rides like the boat. From this, people of Arabia have taken it to 

mean the ride of camels as habitually familiar to them, particularly so, 

because the camel is a carrier of things. It takes heavy loads across countries, 

therefore, the Arab called camels: The Boat of the Land. 

No wonder if the Qur'an is alluding to the aeroplane 

But, it is obvious that the Qur'an has not specifically named a camel or some 

other particular mode of conveyance at this place. This includes every such 

means of transportation that carries people and their baggage, accompanied 

or unaccompanied, right up to their desired destination. In our time, the 

invention of aeroplanes has made it amply clear that aeroplanes are the 

greatest substantiation of the Qur'anic statement:  ِِيو
ْ
ث ّ

ٌِ  
ّ

 mim-mithlihi: things) مِِ

similar to it). Then, its similarity with boat or ship is strongly supportive of 

it, because the way the ship of the sea sails on the surface of the water, and 

the mass of water does not make it drown, similarly, the airplane sails or 

flies over the bed of air and it does not throw it down. No wonder if the 

Qur'an may have left the statement:  ْ
َ

ا ي
َ
يوِِ ٌ

ْ
ث ّ

ٌِ  
ّ

  مِِ
َ

بُون
َ
ن  (mim-mithlihi ma 

yarkabun: things similar to it that they ride) ambiguous, so that all modes of 
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conveyance and transportation that continue to be invented right through the 

last Day of Qiyamah get to be included therein. And Allah knows best. 

Commentary 

In the previous verses, through a description of Divine manifestations of 

power and wisdom in the creation of the heavens and the earth, people were 

invited to recognize their creator and believe that He alone is worthy of 

worship and, on the acceptance of this invitation, a promise of everlasting 

blessings was made along with a warning of severe punishment on its 

rejection. In the present verses and in the verses following these, there is a 

description of the disbelieving people of Makkah who were their direct 

addressees and who remained unmoved and unaffected either when 

persuaded to do something reward worthy, or when warned against some 

likely punishment. 

In this connection, two dialogues between believers and disbelievers have 

been narrated. Believers invite them to fear the punishment of Allah that can 

come before them even in this mortal world while, after their death, it has to 

come to them in the Hereafter after all. If they, it is said to them, were to 

believe in fear of this punishment, it would be better for them. But, the 

disbelievers show their aversion despite having heard all that. This aversion 

of theirs has not been expressly mentioned here in the words of the Qur'an, 

because the 'I` rad' or aversion mentioned in the next verse automatically 

proves their aversion here too. And in accordance with the rule of syntax, the 

apodosis or principal clause of the condition: ًُ يُ
َ
 ى

َ
ا كِيو

َ
 idha gila lahum: When) اّذ

it is said to them) remains elided. The word of the next verse (46) bear 

witness to this elision, that is, whenever a verse or sign from their Lord 

comes to them, they show nothing but their aversion to it. (And that is why 

the words "they pay no heed" are added in brackets in the translation of this 

verse above.) 

The wisdom behind some people receiving their 

sustenance indirectly 

In the second dialogue, believers exhort the disbelievers to help the poor and 

needy and feed the hungry and prompt them to give to the destitute from 

what Allah had given to them. In their sarcastic response, the disbelievers 
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say: You say that Allah is the provider and sustainer of the entire creation, 

yet He did not give them anything. Why should we? As for your words of 

advice to us that we should provide for them, this is nothing but that you 

have gone astray. Do you want to make us their Razzaq: Provider? These 

disbelievers too confessed that Allah Ta’ ala was the Provider as in the 

Qur'an:  ْر
َ ْ
خْيَا توِِ الْ

َ
ب

َ
 ف

ً
اء

َ
اءِ ٌ ٍَ  اىصَّ

َ
 مِِ

َ
ل

َّ َّ
 نز

َّ
ً مِ

ُ َ
تَ

ْ
ى

َ
ئِِ شَب

َ
ى

َ
ـو و

َّ
ََّ الي

ُ
وى

ُ
يَل

َ
ا ى

َ
وْتِِ

َ
عْدِ ٌ

َ
 مِِ ت

َ
ُض  (And if you ask 

them "as to who sends down water from the sky, then revives the land with 

it, they will certainly say, "Allah". - Al-Ankabut, 29:63) 

This tells us that they too regarded Allah Ta’ ala as the ultimate Razzaq or 

Provider, but when in confrontation with believers, they sarcastically 

remarked: When Allah is the Razzaq, the Provider, let Him provide for them 

too - why should we? This was as if these dim-witted people thought that 

giving in the way of Allah and providing for the poor was contrary to Allah's 

attribute in being the Master-Provider of all sustenance! They just did not 

understand that as the absolute Giver and Provider, He has His own wise law 

operating in this world. By giving to one person, He makes that person a 

conduit for others and thus gives them indirectly - although, he is perfectly 

and certainly capable of having everyone's sustenance delivered personally 

and directly, as is the case with animals and insects where everyone in that 

kingdom receives sustenance directly. There is no one rich and no one, poor. 

No one gives to anyone. Everyone dines from nature's own food spread. But, 

human beings are different. It is to make their system of social living just 

and to inculcate in them the spirit of mutual help and cooperation, that He 

makes some of them the medium of delivering sustenance to some others, so 

that the one who spends gets its reward, and the one who receives becomes 

grateful to the giver. The reason is that this whole phenomenon of mutual 

human cooperation and help on which depends the entire functional order of 

the world can survive only when one person needs the other. A poor person 

needs the money a rich person has, and a rich person needs the labor of a 

poor person. Neither of the two is free of the need for the other - and a little 

reflection would reveal that nobody is doing a favor to anybody. Whatever a 

person gives to the other person gives, in the ultimate analysis, in one's own 

interest and for one's own good. 

Now, there remains the question: On which basis, did the believers ask the 

disbelievers to spend in the way of Allah, particularly when they simply did 

not have the very faith in Allah and, as the jurists maintain, they were no 
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addressees of the subsidiary injunctions of the Shari` ah? The answer to that 

is clear. When the believers said that, they had no intention to have 

disbelievers implement some religious injunction, it was said on the basis of 

the accepted norm of human good will, sympathy and gentleness. 

Commentary 

رُ 
ُ

نظ
َ
ا ي

َ
ٌ  

ً
ة

َ
اخِد

َ
 و

ً
 صَيْدَة

َّ
 اّلَّ

َ
ون  (They are looking for nothing but for a single Cry that will 

seize them - 36:49). The question of the disbelievers quoted here is the one 

they used to'-ask the Muslims by way of mockery, and the real purpose was 

to deny the Day of Judgment. It was not asked for finding out the truth, nor 

as a serious effort to reach the reality. It was simply a way of taunting the 

Muslims and making fun of them. And even if it were for finding out the 

true nature of the event, then, the mercy of the Lord of the universe requires 

that the full and precise knowledge of the year and day of the coming of 

Qiyamah should not be given to anyone, so much so that it was not given 

even to any one from among His noble prophets and messengers. Even if 

this question asked by these dimwit people was no more than a fact-finding 

exercise on their part, it was patently absurd. 

Therefore, rather than tell them, in response, the time when Qiyamah will 

come, they were admonished. They were told that reasonable people, once 

they become aware of something that is bound to come in all certainty, 

should start making necessary preparations ahead of it, and not go about 

wasting precious time in trying to find out its precise hour and day. Common 

sense required that, once they had heard the foreboding of Qiyamah, they 

should have believed and did what it takes to achieve success in that life to 

come. But, so entangled they are in their heedlessness that they virtually 

seem to be waiting for nothing short of the time when the day of Qiyamah 

comes before them - and then, they would think about it. Therefore, it was 

said that these people were waiting for the Qiyamah - while, Qiyamah will 

have a scenario of its own, for it would be just one terrible sound of the Horn 

 that will seize everyone all of a sudden in a way that people will be (Sur) صُور

busy in their businesses settling their disputes and they all, in this very 

condition, will lie dead. 

It appears in Hadith that two men will be engaged in their activity of buying 

and selling cloth. Stretched before them will be the yardage of the cloth 
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pieces while, of a sudden, Qiyamah will come - and they would be unable to 

complete their deal of cloth. Then, there will be someone else busy 

plastering his water tank who will fall dead in the same state (reported by 

Abu Nu'aym from Sayyidna Abu Hurairah (زض) - al-Qurtubi). 

In verse 50, it was said  
َ
ْ ف

َ
ًْ ي ييِِ

ْ
ى

َ
 أ

ٰ َ
 اّلَ

َ
لَّ

َ
 و

ً
صِيَة

ْ َ
 تَ

َ
طِيعُون

َ
صْت

َ
 ي

َ
  لَ

َ
جِعُون  (So they will not be able 

to make a bequest, nor will they return to their household.), that is, people 

who are gathered there will not have the respite to make a will among 

themselves to do something on their behalf, and those who are still outside 

their houses will not find the respite even to go into their houses. They will 

lie dead in the very state in which they would be at that time. This is a 

description of the first blowing of the Horn of the day of Qiyamah as a result 

of which the entire gamut of the earth and heavens will be destroyed. 

After that, it was said:  ِور  فِِ اىصُّ
َ

فِذ
ُ
ُ

َ
 رَ   و

ٰ َ
اثِ اّلَ

َ
جْد

َ ْ
 الْ

َ ّ
 مِِ

ُ
ا هِ

َ
اّذ

َ
  ف

َ
ون

ُ
نصِي

َ
ًْ ي

ِ
ّ

بِِ  (And the Horn will 

be blown, and suddenly they will be rushing from their graves towards their 

Lord. (36:51). Here, the word: ِأَجْدَاث (ajdath) is the plural form of: ث
َ

 جَد

(jadath) which means a grave. And:  
َ

ون
ُ
نصِي

َ
 :is a derivation from (yansilun) ي

صلَن
َ
ِ (nasalan) which means to walk swiftly as it appears in another verse: 

رُ 
ْ َ
اثِ سَِ  يَ

َ
جْد

َ ْ
 الْ

َ
 مِِ

َ
ا جُون

ً
اع   (they will come out of their graves in haste - Al-Ma۔ arij, 

70:43). As for what is said in another verse:  ُر
ُ

نظ
َ
ْ كِيَامٌ ي ُ

ا هِ
َ
اّذ

َ
  ف

َ
ون  (and suddenly, 

they will stand up, looking around - Az-Zumar, 39:68), it is not contrary to 

that, for first came the instant of standing up in wonder and then came the 

act of racing toward the plains of the Resurrection. There is no contradiction 

in between these two. Then, as it is already proved from the verses of the 

Qur'an that the angels will call them to come to the plains of the 

Resurrection, it becomes clear that the presence of disbelievers on the plain 

of the Resurrection will not be out of their pleasure, rather, it would be out 

of compulsion whereby the call of the angels will prompt them to come 

hastening toward it. 

In verse 52, it was said:  ْر
َّ
ا مِِ ٌ

َ
ن

َ
عَث

َ
 ت

َ
ا مِ

َ
ن

َ
ي

ْ
ي

َ
 و

َ
وا يَ

ُ
اى

َ
  ك

َ
دِنَّ

َ
ك  (They will say, "Woe to us! 

Who has raised us from our sleeping place?" ). Though the disbelievers were 

already having their punishment in their graves with no sign of any relief, 

yet this punishment will appear as nothing when compared with the 



 

47 
 

punishing circumstances of the day of Qiyamah, therefore, they will cry out 

as to why they had to be taken out of their graves, for it would have been 

better if they had stayed right there. A response to this will come from either 

the angels or the common believers. 

This response appears immediately next in verse 52: ا 
َ

د
َ
ع

َ
ا و

َ
ا ٌ

َ
ـذٰ

َ
ٍُرْ  ىرَّ ى

ْ
 اى

َ
ق

َ
صَد

َ
َُ و ـٰ

َ ْ
  حَ

َ
ون

ُ
شَي  

("This is what the Rahman had promised, and the messengers had told the 

truth.) - to which they paid no attention. At this place, a choice has been 

made in using the word:  َّر  َُ ـٰ
َ ْ
حَ  (Rahman: The Most Merciful) out of the many 

attributes of Allah. It serves as an indicator - as for Him, He had already 

made elaborate arrangements, in His mercy, that you remain safe from this 

punishment, and that His act of alerting you in advance through His promise 

and through His Books and Prophets was, in fact, but a dictate of His 

attribute of mercy. 

Then, in verse 55, it was said: 
َ

انِيُون
َ
وٍ ف

ُ
غ

ُ
يَوْمَ فِِ ش

ْ
ةِ اى

َّ
ن

َ ْ
ابَ الْ

َ ْ
صْ

َ
 أ

َّ
 The people of the) اّن

Paradise are engaged today in (their) activities, happily enjoying [ them ]) - 

36:55). After having mentioned the worries of the people of Jahannam, 

described here is the state of the people of Paradise on the day of Qiyamah 

that they will be enjoying themselves. The word:  
َ

انِيُون
َ
 is the plural (fakihun) ف

form of: ُفَاکِہ (fakih). It signifies happiness of the heart as well as happiness 

out of one's surroundings. As for the expression:  ٍو
ُ
غ

ُ
 appearing (fi shughul) فِِ ش

before it, it could also mean that they will be totally unaffected by the 

misfortunes afflicting the people of Jahannam (as said by some 

commentators). 

And then it is also possible that, at this place, this expression:  ٍو
ُ
غ

ُ
 fi) فِِ ش

shughul) has been added to remove the thought - when, in Jannah, there will 

be no religious duty like obligatory or necessary worship, nor the job of 

earning one's livelihood, would this lack of activity not leave one uptight or 

bored? - hence, it was said that their enjoyment itself will be their principal 

activity, and the question of any boredom simply does not arise. 
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Next, in verse 56, it was said:  ًْ اجُيُ
َ

و
ْ

ز
َ
أ

َ
ْ و ُ

 :They and their spouses...). The word هِ

 of Jannah as well as wives of خُور as used here includes the Hurs (azwaj) اَشوَاج

the mortal world. 

The word: ٌَ   :appearing in verse 57 (yadda’ un) ٌَدَّعُو
َّ
يًُ ٌ

َ
ى

َ
 و

َ
ون

ُ
ع

َّ
د

َ
ا ي  (wa lahum ma 

yadda un) is a derivation from: ٰدَعوَی (da'wah) which means to call, that is, 

the thing the people of Jannah will call or wish to have, will come to them. 

The Qur'an has not used the word: ٌَ  ,Yas’ alun: they ask) at this place ٌَسْأَنُو

because having something after having asked for it is also a sort of exertion, 

something the Jannah will be free from, in fact, it will be a place where 

everything needed will be ready and present. 

In verse 59, it was said:  َيَوْم
ْ
وا اى

ُ
از

َ
ت

ْ
اٌ

َ
ٍُجْرِ  و

ْ
ا اى

َ ُّ
يه

َ
  أ

َ
ون ٌُ  (And get apart (from the 

believers) today 0 the guilty ones.- 36:59) On the plains of the Resurrection, 

initially when people rise from their graves, they will be scattered all mixed 

up as said in the Qur'an:  َجَر ًْ ُ َّ
نَّ

َ َ
  كَ

ٌ
 اد

ٌ
شِ

َ
نت

ُّ
ٌ - (kaannahum jaradum-muntashir: as if 

they are scattered locusts - Al-Qamar, 54:7). But, later on, group by group, 

they will be separated in terms of their deeds - disbelievers at one place and 

the believers, at another, and sinners at one place and the righteous and the 

accepted, at another - as it has been stated elsewhere:  ْجَت وِّ
ُ
 ز

ُ
وس

ُ
ف

ُّ
ا اىن

َ
اّذ

َ
 And) و

when the persons will be divided into pairs- at-Takwir, 81:7) In the said 

verse, this same distinction to be made has been described. 

In verse 60, it was said:  
َ

طَان
ْ
ي

َّ
وا اىش

ُ
عْبُد

َ
 ث

َّ
ن لَّ

َ
مَ أ

َ
د

ٓ
نِِ أ

َ
 ت

َ
ْ يَ ُ

يْك
َ
 اّى

ْ
يَد

ْ
ع

َ
ْ أ َ

لَ
َ
 Did I not direct) أ

you, 0 children of 'Adam, that you must not worship the Shaitan, (because) 

he is an open enemy for you,- 36:60). In other words, this would be said on 

the day of Qiyamah to all human beings, (even to the Jinn). But, the question 

remains that the disbelievers did not generally worship the Shaitan. They 

worshipped idols or other things. Therefore, how does this blame fall on 

them? The answer is that submitting before some entity in the absolute sense 

and to obey that entity in word and deed in everything and under all 

conditions is nothing but worship. Since these people always followed 

Shaitanic teachings, therefore, they were called the worshipers of the Shaitan 

- as said in Hadith that a person who, driven by love for money or spouse, 

starts doing everything that would increase wealth or please the spouse, even 

at the cost of the displeasure of Allah, is an obedient servant of the silver 
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coin and the obedient servant of the spouse (Abd-ud-dirham, Abd-uz-

zawjah). 

In verse 65, it was said:  ًْ وَاىِيِ
ْ
ف

َ
 أ

ٰ َ َ
 عَل

ُ
تُِ

ْ َ
يَوْمَ نَ

ْ
 Today We will set a seal on their) اى

mouths). On the day of Resurrection, when comes the time to account for 

deeds, everyone will be free to offer any excuse one has. But, Mushriks, the 

practitioners of shirk, those who associate partners in the pristine divinity of 

Allah Ta’ ala, will declare on oaths that they never had anything to do with 

shirk and kufr:  َـوِ ر
َّ
الي

َ
  و

َ
ن

ّ
ِ تِ

ْ
ٌُش ا 

َّ
ن

ُ
ا ن

َ
نِيَ  ا ٌ  (By Allah, our Lord, we ascribed no 

partners to Allah - A1-An` am, 6:23). 

And some of them will also say that they were free of whatever the angels 

had written down in their book of deeds. At that time, Allah Ta’ ala will put 

a seal on their mouths, so that they would not speak. Then, He will give 

power of speech to their own body parts, the hands and the feet, who will 

testify to all their deeds as court witnesses against them. As for the present 

verse, it mentions the speaking of hands and feet only. In another verse, 

mentioned there is the speaking of one's ear, eye and skin:  ًْ عُيُ
ْ َ
ًْ سْ

يْهِ
َ
ي

َ
 ع

َ
د ِ

َ
شَ

صَارُ 
ْ
ت

َ
أ

َ
  و

ُ
هِ

ُ
ود

ُ
جُي

َ
ْ و ُ

هِ  ' (their ears and their eyes and their skins will testify against 

them - 41:20). As for what has been said at one place: ً
ُ ُ
تَ

َ
صِن

ْ
ى

َ
ًْ أ

يْهِ
َ
ي

َ
 ع

ُ
يَد

ْ
ش

َ
ْج  (and 

their tongues will testify against them - An-Nur, 24:24), it is not contrary to 

'putting a seal on their mouths' because putting a seal means that they will be 

unable to say anything out of their own volition. Their tongue will speak 

counter to their personal choice and will testify to the truth. 

As for the question how these parts of the body would acquire power of 

speech, the Qur'an has already answered that by saying:  
َّ
 اى

ُ
ـو

َّ
ا الي

َ
ن

َ
ُطَل

َ
 أ

َّ ُ
ُ 

َ
ُطَق

َ
ذِي أ

ًْءٍ  that is, these parts of the body (Why did you testify against us? - 41:21) شَ

will say that Allah, who has given power of speech to all things endowed 

with the ability to speak, has also enabled us to speak. 

In the last of the verses cited above, it was said:  ْر ّ
ٍِ عَ

ُّ
ُ 

َ
مِ

َ
  و

َ
لَ

َ
ف

َ
قِ أ

ْ
ي
َ ْ
 فِِ الخ

ُ
صْو

ّ
هِ

َ
ن

ُ
ُ 

ُ
ٌَه ٌَعْقِهُو  

(And whomsoever We give long life, we reverse him in creation. Do they 

then not have sense?). The word: ر ّ
ٍِ عَ

ُّ
ُ (nu'ammir: We give a long life) in this 

verse has been derived from: ًٍِس  which means to prolong years of (ta` mir) تَ
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life. And the word: َُُكِّسْه َُ (nunakkishu) is a derivation from: تَُکٍِس (tankis) 

which means to reverse, invert or turn upside down. In this verse, Allah Ta’ 

ala has described yet another manifestation of His perfect power and 

eloquent wisdom in that every living being lies under the free will of Allah 

Ta’ ala all the time. 

The process of nature is going on. The thing started from a lifeless drop. 

Wrapped with three layers of darkness in the womb of the mother, that 

which came to be was this essence of the universe, and a small world in its 

own right. Countless was the number of most delicate mechanisms that were 

embedded into its life form. Then it was made to come alive with the 

infusion of the spirit. After having been nourished and grown for nine 

months inside the womb of the mother, a perfect human being came into this 

world. Of course, perfect it was, but the body it had was weak. Nature took 

care of that by placing in the breast of the mother food that would suit an 

infant's physical requirement. This gave it the gradual supply of needed 

energy. From that time to the time of youth, passed many stages and then 

came a strong body at its total bloom. Then came claims of the power thus 

acquired and rose the desire to defeat every conceivable adversary. 

But, that was not the end. When the creator and master of this new aspirant 

into the world decided otherwise, all these strengths started waning. Even 

the decline was not sudden. It took time. There were countless stages. 

Finally, came the fag end of the years of life. Once there, just imagine, has 

this person not reached back into the stage of one's childhood. Habits started 

changing. Reflexes became different. 

Things that used to be the dearest started appearing hateful. What was 

comfort once turned into suffering. This is what the Qur'an calls "tankis," 

that is, being turned upside down. One trusts what one sees with one's own 

eyes and what one hears with one's own ears in the life of this world. This 

too does not remain trustworthy during the later years of old age. Clearly 

understanding what is being said becomes difficult because one becomes 

hard of hearing. The same thing happens to the sense of sight that becomes 

weak. One cannot see well enough. The classical Arab poet, al-Mutanabbi 

has said: 
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And for one who lives long in the world, it will turn upside down right 

before his eyes to the extent that what he saw as truth will start appearing to 

be a lie. 

Not only that this major change in man's frame of existence is a standing 

manifestation of the unique power of Allah Ta’ ala, it is also a great favor to 

him. Is it not that all strengths the supreme Creator has placed in the living 

presence of man are, in reality, the God-given functional devices issued to 

him with the clarification that they were neither his property nor were they 

everlasting and that, finally, they will be taken back from him. This 

obviously required that, once came the time of such take over, all such 

strengths should have been taken back simultaneously. But, the most 

merciful and sublime Lord has not elected to do that. Instead, He has 

allowed that these strengths be taken back in installments that too are 

prominently long and spaced apart. Thus, these are taken back gradually, bit 

by bit, so that one gets alerted and starts getting ready to embark on the 

ultimate journey of the Hereafter. And Allah knows best. 

Commentary 

In the first verse cited here, it was said:  َعْر
ّ

 اىشِ
ُ
اه

َ
ن ٍْ َّ

ي
َ
ا ع

َ
ٌ

َ
و  و

َ
نبَغِِ ى

َ
ا ي

َ
ٌ

َ
ُو  (And We did not 

teach him poetry and it is not proper for him.) Since the deniers of the 

appearance of a prophet and messenger with a mission could not deny the 

unique effectiveness of the Qur'an and its ability to move hearts that was a 

matter of common experience, therefore, they invented convenient excuses. 

At times, they would call this Divine Word, some magic and the Holy 

Prophet (صهى الله عهٍه وآنه وسهى)  ،a magician. Then, on other occasions, they 

would say that this Word was poetry and he was a poet. By saying that, they 

wanted to prove that this unique effectiveness did not come out of the Divine 

Word as such, instead, they were either words of magic or sorcery that made 

an impression on hearts, or it is poetic speech for that too affects hearts. 

In this verse, Allah Ta’ ala said that He did not teach His prophet the art of 

poetry, nor was it appropriate to his station and saying that he was a poet, is 

false and wrong. 

Here, we have a question. Is it not that Arabs are a people who have poetry 

in their blood? Even their women and children would compose impromptu 

lines of poetry. They knew poetry and its reality. How could they say that 
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the Qur'an was poetry and the Holy Prophet ( لله عهٍه وآنه وسهىصهى ا ) was a 

poet? On what basis could this be because neither is the Qur'an restricted by 

the compulsion of poetic meter, nor of radif (the unchanging word that 

appears at the end of the hemistich) and qafiyah (the changing rhymed word 

that appears before the radif) anywhere in the text? Not even someone who 

is pathetically ignorant of the mores of poetry would think of calling this 

poetry. 

To answer this, it can be said that, essentially, poetry is composed of self-

structured imaginary subjects, whether in poetry or prose. By calling the 

Qur'an, poetry and the Holy Prophet (صهى الله عهٍه وآنه وسهى)  ،a poet their 

purpose was to tell him that the Divine Word he claims to have brought, is 

no more than imaginary tales. Or, may be, they called him a poet in terms of 

the well recognized meaning of poetry with a certain congruity in mind, that 

is, the effect produced by the Qur'an is similar to the effect produced by 

poetic compositions. 

Quoting his own chain of authority, Imam Abu Bakr al-Jassas (زح) has 

reported that someone asked Sayyidah ` A'ishah (زض) if the Holy Prophet 

 used to recite some verse of poetry once in a while. To (صهى الله عهٍه وآنه وسهى)

that, she said, "No, however, he once did recite a verse of Ibn Tarfah: 

 

"The time will reveal to you that which you did not know, and the news will 

be brought to you by one whom you did not appoint to do so. 

But the holy Prophet (صهى الله عهٍه وآنه وسهى) recited this as: وشٌ شعسی in a 

manner that broke the poetic measure. Sayyidna Abu Bakr (زض) submitted, 

'Ya RasulAllah, this verse is not like that.' He said, 'I am not a poet, nor is 

poetry appropriate for me." 

Ibn Kathir has reported this narration in his Tafsir, and at-Tirmidhi, an-

Nasa'I and Imam Ahmad have also reported it. This tells us that he simply 

did not consider reciting verses of poetry composed by others as appropriate 

for him. That he would compose it himself was unthinkable. As for some 

sentences having the resonance of poetic measure reported from the Holy 

Prophet (صهى الله عهٍه وآنه وسهى) himself, they did not issue forth from him with 

the intention of composing formal poetry. They were casual, and should 
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some one or two lines issue forth from a person that fall into poetic measure, 

these do not make him a poet. But, from this natural condition of the Holy 

Prophet (صهى الله عهٍه وآنه وسهى) that was based on great considerations of 

wisdom, it does not become necessary that poetry should be taken as 

blameworthy in any absolute sense - as explained under the details of 

injunctions relating to poetry in our commentary on verse 224 of Surah Ash-

Shu` ara' (26) appearing at its end.  Those interested may see it there. 

In verse 71, it was said: َأَوَنَىْ ٌَس ٌَ َْعَايًا فَھُىْ نَھَا يَانِكُو ٌْدٌَُِا أَ ًِهَتْ أَ َّا عَ َُا نَھُى يِّ وْا أََّا خَهَقْ  (Did 

they not see that We have created for them cattle, among things made 

(directly) by Our hands, then they are their owners?). Along with the 

mention of the Divine novelty and beneficence in the creation of the cattle in 

this verse, yet another great favor of Allah Ta’ ala has been identified. It has 

been said that man has played no role in the creation of these cattle. Allah 

Ta’ ala made them, exclusively, by His own hands, so to say. Then, He not 

only let human beings benefit from these cattle with His permission, but also 

made them their owners, so that they could dispose them off in any manner 

they chose - use them to their advantage or sell them off and use the money 

thus acquired. 

Gift of God - not capital or labor - is the real wisdom 

behind the ownership of things 

In our day, debate is still going on between various economic theories as to 

the basis of production of things and their ownership. Is it wealth, or is it 

labor? The votaries of the capitalist economic system declare capital and 

wealth as its basis. The protagonists of the socialist and communist system 

support labor as the real reason or justification behind production of things 

and their ownership. This decree of the Qur'an tells us that none of these two 

has any role to play in the creation of things and their ownership. The 

creation of anything does not rest in the possession or control of human 

beings. That is an act of Allah Ta’ ala, directly. Then, reason demands that 

the one who creates something should also be its owner. Therefore, when it 

comes to things of this world, the essential and real ownership is that of 

Allah Ta’ ala. The ownership of human beings in anything whatsoever can 

take effect only when Allah Ta’ ala passes it on to them in His mercy. Allah 

Ta’ ala has already revealed the law of the proof and transfer of ownership 

through his prophets. Counter to this law, no one can become the owner of 

anything. 

https://allonlineislam.com/surah-shura-english/
https://allonlineislam.com/surah-shura-english/
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In verse 72: َُْاهَا نَھُى  yet ,(And We have brought them under their control) وَذَنَّهْ

another favor and blessing has been pointed to. If one were to look at the 

camel, horse, elephant, ox and other animals, it will be realized that they are 

seemingly far stronger than human beings. Man is weak as compared to 

them - as a result of which, it should have not been possible for him to tame 

and control them. But, Allah Ta` la had it arranged in His own way. The way 

He created these animals and gifted them to human beings, in the same way, 

He made these free animals naturally subservient to man. A boy reins a 

strong horse and rides on its back to anywhere he likes to go. This thing too 

is no achievement of man. This comes from Allah Ta` H1a as His grace, a 

blessing that is given to man without asking. 

In the last verse cited above (75), it was said:  ُ
َ

ض
ْ ُّ
 مُّ

ٌ
ًْ جُند يُ

َ
ْ ى ُ

هِ
َ

  و
َ

ون  (rather they are 

an army brought forth for them). One sense of this verse is to take the word: 

 in the text to mean an opponent or adversary and take the verse to (army) جُُدٌ

mean that the things they have made their objects of worship in the mortal 

world will turn against them on the Day of Judgment and also bear witness 

against them. 

And according to a Tafsir reported from Hasan and Qatadah زحًة الله عهٍھًا it 

means that these people had taken to idols as gods in the hope that they 

would help them. But, the reality on the ground proved to be that they were 

already incapable of helping them. As a result, the very people who used to 

worship them as their servants and soldiers are now guarding them to the 

extent that they would take their side and fight against anyone who opposes 

them (a1-Qurtubi). The translation given in the text (with brackets) is based 

on this interpretation. 

Commentary 

The last five verses of Surah Ya Sin were revealed in the background of a 

particular event. This event has been attributed to Ubayy Ibn Khalaf in some 

narrations, and to 'As ibn Wa'il in some others. And there is no improbability 

in that such an event came to pass with both of them. The first narration was 

reported by al-Baihaqi in Shu` abul-'Iman, and the other reported by Ibn Abi 

Haatim from Sayyidna Ibn ` Abbas (زض) says that 'As Ibn Wa'il picked up a 

bone from the sandy and pebble-strewn valley of Makkah and after breaking 

it with his hands rubbed it into a handful of bone meal and then said to the 

Holy Prophet (صهى الله عهٍه وآنه وسهى)  ،"Will Allah revive this bone you are 
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seeing in my hands?" The Holy Prophet (  ,said, "Yes ( عهٍه وآنه وسهىصهى الله

Allah Ta’ ala will put you to death, then bring you back to life and then He 

will put you in Hell." (Ibn Kathir) 

The expression:  ٌبِي
ُّ
صِيٌ ٌ

َ
 in verse 77 means that this man (an open adversary) ر

was created from a lowly drop, yet he has the audacity to challenge Allah, 

and refuse to accept His power. 

In verse 78, it was said:  َ
َ

  ض
ً

لَ
َ
ث

َ
ا ٌ

َ
ن

َ
بَ ى  (And he has set up an argument about Us). 

Here, the expression refers to the event described above, that is, while 

smashing and rubbing the bone into bone meal, its revival was considered 

improbable. After that, it was said: ُخَهْقَه ًَ  It .(and forgot his own creation) وَََسِ

means while he was giving that example, he forgot the example of his own 

creation as to how he himself was created by infusing life in a lowly, impure 

and lifeless drop - a bland anatomy of his creation indeed. Had he not 

forgotten his real genetic origin, he would have never come up with such 

examples and would have never dared saying no to Divine power. 

In verse 80, it was said:  ِجَر
َّ

 اىش
َ ّ

 مِِ
ُ

ك
َ
 ى

َ
ِ   جَعَو

َ
ض

ْ
ر

َ ْ
رً   الْ

َ
ا نَّ  (the One who created for you 

fire from the green tree). Two trees used to be well known in ` Arabia - 

Markh (Cynanchum Vinimale) and ` Afar. The Arabs were accustomed to 

cutting two twigs from these two trees as they did with siwak or miswak. 

These twigs would be solid, green, and full of fresh water inside. By rubbing 

one on the other, it worked like firestone. They could strike fire out of these. 

This is what has been alluded to in striking fire out of the green tree. 

(Qurtubi) And if we were to consider the ultimate fate of trees, every green 

tree that flourishes initially, then, later on, once dried, it becomes a source of 

fuel and fire. Seen from this angle, every tree can be meant here - as seems 

to be the sense in the following verse of the noble Qur'an:  َر
َ
ف

َ
ارَ  أ

َّ
 اىن

ُ ُ
تُ

ْ
ي

َ
رُ   أ

ُ
تِِ تَ

َّ
  اى

َ
ون

رَ ١٧﴿
َ َ
 شَ

ْ ُ
ت

ِ
ب

َ
ِش

َ
 أ

ْ ُ
ُتُ

َ
أ
َ
  ﴾ أ

َ
ون

ُ
ٍُنشِئ

ْ
َُ اى ْ َ

مْ نَ
َ
ا أ

َ َ
تِ  (Now tell Me about the fire you kindle: Is it you 

who have originated its tree, are We the Orginiator? - 56:71-72). 

But, in the present verse, since the quality of the 'shajar' or tree has also been 

mentioned as being 'akhdar' or green, therefore, here it seems that meant 

here are those particular trees that used to be a source of fire despite being 

green and moisturized. 
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In verse 82, it was said:  ُر
ْ

ٌ
َ
ا أ

َ َّ
رَ  اّنَّ

َ
ا أ

َ
 اّذ

ُ
  ه

ُ
ون

ُ
يَه

َ
َ ف

ُ
 ن

ُ
و

َ
 ى

َ
ول

ُ
ل

َ
ن ي

َ
ا أ

ً
ئ

ْ
ي

َ
 ش

َ
اد  (His practice, when He 

intends to do something, is no more than He says, "Be", and it comes to be.). 

In other words, the verse means that when Allah Ta’ ala intends to create 

something, He has no need to follow the way things are made by human 

beings who have to collect raw materials, assemble technicians and work for 

a certain period of time until the thing is ready. His way, to use an 

understatement, is different. Whenever, He intends to create something, for 

Him it is sufficient to give the command: "Be." Right then, the thing so 

commanded comes into existence. From this, it does not necessarily follow 

that the creation of everything should invariably be instant. Instead, when 

the creation of something instantly under the dictate of the wisdom of the 

Creator is expedient, it stands created on the beam without any gradual mode 

or respite. And when the creation of something is decreed to be appropriate 

only as gradual due to some wise consideration, it comes into existence 

gradually - whether it is destined to be created along with a particular 

gradual mode in the very first decree, or it is addressed with a separate 

command of ٍُک 'kun' or 'be' at each gradual stage. وَالله سثحاَہ و تعانیٰ اَعهَى (And 

Allah, the Pure, the High knows best). 

[From Ma’ariful Quran English by Mufti Taqi Uthmani] 

  

 


