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Transliteration English
Bismillaahir Rahmaanir Raheem

1. Ar Rahmaan
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‘Allamal Quran

Khalagal insaan

‘Allamahul bayaan

Ashshamsu walgamaru bihusbaan

Wannajmu washshajaru yasjudan

Wassamaaa'a rafa'ahaa wa wada'al Meezan

Allaa tatghaw fil meezaan

. Wa ageemul wazna bilgisti wa laa tukhsirul meezaan

10 Wal arda wada'ahaa lilanaam

11.Feehaa faakihatunw wan nakhlu zaatul akmaam

12.Walhabbu zul ‘asfi war Raihaan

13.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan

14.Khalagal insaana min salsaalin kalfakhkhaar

15.Wa khalagal jaaan mim maarijim min naar

16.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan

17.Rabbul mashrigayni wa Rabbul maghribayn

18.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan

19.Marajal bahrayni yalta giyaan

20.Bainahumaa barzakhul laa yabghiyaan

21.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan

22.Yakhruju minhumal lu 'lu u wal marjaan

23.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan

24.Wa lahul jawaaril mun sha'aatu fil bahri kal a'laam

25.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

26.Kullu man 'alaihaa faan

27.Wa yabgaa wajhu rabbika zul jalaali wal ikraam

28.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

29.Yas'aluhoo man fissamaawaati walard; kulla yawmin huwa fee shaan

30.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

31.Sanafrughu lakum ayyuhas sagalaan

32.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

33.Yaa ma'sharal jinni wal insi inis tata'tum an tanfuzoo min aqtaaris samaawaati wal ardi
fanfuzoo; laa tanfuzoona illaa bisultaan

34.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

35.Yursalu 'alaikumaa shuwaazum min naarinw-wa nuhaasun falaa tantasiraan

36.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

37.Fa-izan shaqgatis samaaa'u fakaanat wardatan kaddihaan

38.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

39.Fa-yawma'izil laa yus'alu ‘an zambiheee insunw wa laa jaann
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40.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

41.Yu'raful mujrimoona biseemaahum fa'yu'khazu binna waasi wal agdaam
42.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

43.Haazihee jahannamul latee yukazzibu bihal mujrimoon
44.Yatoofoona bainahaa wa baina hameemim aan

45.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

46.Wa liman khaafa magaama rabbihee jannataan

47.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.
48.Zawaataaa afnaan

49.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

50.Feehimaa 'aynaani tajriyaan

51.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

52.Feehimaa min kulli faakihatin zawjaan

53.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.
54.Muttaki'eena 'alaa furushim bataaa'inuhaa min istabrag; wajanal jannataini daan
55.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

56.Feehinna gaasiratut tarfi lam yatmishunna insun gablahum wa laa jaaann
57.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

58.Ka annahunnal yaagootu wal marjaan

59.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

60.Hal jazaaa'ul ihsaani illal ihsaan

61.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

62.Wa min doonihimaa jannataan

63.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.
64.Mudhaaammataan

65.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

66.Feehimaa 'aynaani nad daakhataan

67.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

68.Feehimaa faakihatunw wa nakhlunw wa rummaan

69.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

70.Feehinna khairaatun hisaan

71.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

72.Hoorum magsooraatun fil khiyaam

73.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.

74.Lam yatmis hunna insun gablahum wa laa jaaann

75.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.
76.Muttaki'eena 'alaa rafrafin khudrinw wa 'abgariyyin hisaan
77.Fabi ayyi aalaaa'i Rabbikumaa tukazzibaan.
78.Tabaarakasmu Rabbika Zil-Jalaali wal-Ikraam
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Translation
In the Name of Allah, the Most Beneficent, the Most Merciful.

The RaHman (The All-Merciful Allah)

has taught the Qur‘an.

He has created man.

He has taught him (how) to express himself.

The sun and the moon are (bound) by a (fixed) calculation.

And the vine and the tree both prostrate (to Allah).

He raised the sky high, and has placed the scale,

so that you should not be wrongful in weighing.

Observe the correct weight with fairness, and do not make weighing deficient.

10 As for the earth, He has placed it for creatures,

11.in which there are fruits and date palms having sheaths,

12.and the grain having chaff, and fragrant flowers.

13.S0, ( O mankind and Jinn,) which of the bounties of your Lord will you deny?

14.He has created man from dry clay, ringing like pottery,

15.and created Jann (father of the Jinn) from a smokeless flame of fire.

16.So0, ( O mankind and Jinn,) which of the bounties of your Lord will you deny?

17.He is the Lord of both points of sunrise and both points of sunset.

18.S0, which of the bounties of your Lord will you deny?

19.He let forth the two seas to meet together,

20.while there is a barrier between them; they do not encroach (upon one another).

21.S0, which of the bounties of your Lord will you deny?

22.From both of them come forth the pearl and the coral.

23.S0, which of the bounties of your Lord will you deny?

24.And His are the sailing ships raised up in the sea like mountains.

25.S0, which of the bounties of your Lord will you deny?

26.Every one who is on it (the earth) has to perish.

27.And your Lord‘s Countenance will remain, full of majesty, full of honour.

28.50, which of the bounties of your Lord will you deny?

29.All those in the heavens and the earth beseech Him (for their needs.) Every day He is in a state
of action.

30.So0, which of the bounties of your Lord will you deny?

31.Soon We are going to spare Ourselves for you (to reckon your deeds), O two heavy species (of
Jinn and mankind) !

32.S0, which of the bounties of your Lord will you deny?

CoNoOaRrLODdDE
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33.0 genera of Jinn and mankind, If you are able to penetrate beyond the realms of the heavens
and the earth, then penetrate. You cannot penetrate without power.

34.S0, which of the bounties of your Lord will you deny?

35.A flame of fire and a smoke will be loosed against you, and you will not (be able) to defend.

36.S0, which of the bounties of your Lord will you deny?

37.S0, (it will be a terrible event) when the sky will be split apart and will become rosy, like (red)
hides.

38.S0, which of the bounties of your Lord will you deny?

39.0n that day, neither a man will be questioned about his sin, nor a Jinn.

40.S0, which of the bounties of your Lord will you deny?

41.The guilty ones will be recognized (by angels) through their marks and will be seized by
foreheads and feet.

42.S0, which of the bounties of your Lord will you deny?

43.This is Jahannam (Hell) that the guilty people deny.

44.They will circle around between it and between hot, boiling water.

45.S0, which of the bounties of your Lord will you deny?

46.And for the one who is fearful of having to stand before his Lord, there are two gardens,

47.S0, which of the bounties of your Lord will you deny?

48.__ both having branches.

49.S0, which of the bounties of your Lord will you deny?

50.In both there are two flowing springs.

51.So0, which of the bounties of your Lord will you deny?

52.In both there are two kinds of every fruit.

53.S0, which of the bounties of your Lord will you deny?

54.(The people of these gardens will be) reclining on floorings whose (even) linings will be of
thick silk, and the fruits plucked from the two gardens will be at hand.

55.S0, which of the bounties of your Lord will you deny?

56.In them there will be maidens restraining (their) glances, whom neither a man might have
touched before them, nor a Jinn.

57.S0, which of the bounties of your Lord will you deny?

58.They will look like rubies and corals.

59.S0, which of the bounties of your Lord will you deny?

60.1s there any reward for goodness other than goodness?

61.So, which of the bounties of your Lord will you deny?

62.And besides these two, there are two other gardens (for the second category of the God-
fearing),

63.S0, which of the bounties of your Lord will you deny?

64.  both (gardens are) dark green!

65.S0, which of the bounties of your Lord will you deny?
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66.In both there are two springs gushing forth profusely.

67.S0, which of the bounties of your Lord will you deny?

68.1n both there are fruits and date-palms and pomegranates.

69.S0, which of the bounties of your Lord will you deny?

70.In them there will be women, good and gorgeous,

71.S0, which of the bounties of your Lord will you deny?

72.__ the houris, kept guarded in pavilions__

73.S0, which of the bounties of your Lord will you deny?

74. __ whom neither a man might have touched before them, nor a Jinn.

75.S0, which of the bounties of your Lord will you deny?

76.(The people of these gardens will be) reclining on green cushions and marvelously beautiful
mattresses.

77.S0, which of the bounties of your Lord will you deny?

78.Glorious is the name of your Lord, the Lord of Majesty, the Lord of Honour.

Linkage of the Surah and the Wisdom of Repeating the words, "Which of
the bounties of your Lord will you deny?’

The preceding Surah Al-Qamar was mainly concerned with some of the rebellious nations of antiquity
who were punished for rejecting the Divine Message. The description of every punishment was

4 T~ PV % ’f
(Then how was My torment and My warnings? 20..33 Slde @B g.é.gisfollowed by the sentence:
...54:16). This sentence was repeated many times in order to warn people against similar Divine
2w - 92 P2 Py ’/// . - - - -
; gJ.i@! j.ﬁ.ﬂ[: AE3uaspunishment. Another verse that was repeated as a refrain at telling intervals is

6 (PrY
“ And indeed We have made the Qur'an easy for seeking advice. So, is there one to seek ).f U2 (o8 d@:

advice?...54:17). This verse urges people to accept the Qur'anic Message, believe in it and follow its
right guidance.

Surah Ar-Rahman, on the other hand, mainly describes the boons and bounties of Allah, of this world

as well as of the Hereafter. Thus when a particular bounty of Allah is described, the verse: 5’§TC§L,§
E)

0[5;&5 " :jfa—bi—ayyi' ala'i Rabbikuma tukadhdhiban (So, which of the bounties of your Lord will

you deny?) is used deliberately as a refrain in order to awaken the people and urge them to give thanks
to Allah for His favours. This verse is repeated thirty-one times in the Surah. According to the rules of
stylish usage, repetition of an expression serves the deliberate purpose of ‘emphasis'. Especially, the
repetition in these two Surahs of the Qur'an is repetition only in apparent form. In reality, the repeated


https://allonlineislam.com/surah-al-qamar-english/
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sentence is each time related to a new subject, and having its own significance, cannot be taken as
redundant.

’f; 7~ 7 .07
In Surah Al-Qamar, the ;53 g_;‘u.:. @@u’z.’&é(Then how was My torment 54:16) has followed the

description of each new torment. Likewise, in Surah Ar-Rahman, after the description of every new
bounty the verse 5 W& 5 oY LSL‘S (So, (0 mankind and Jinn,) which of the bounties of your Lord will
you deny?) is repeated, which being related to a new subject is not redundant. = Allamah Suyati (z_)
terms this device of repetition as At-tardid. Arab masters of eloguence, regard this device as
aesthetically beautiful, polished, effective, moving, forceful and persuasive use of language. The
device is used both in prose as well as in poetry. It is used not only in Arabic but [ almost in all the
languages of the world, as for instance ] the most accomplished and consummate poets of Persian and
Urdu have used them. This is no occasion to collect samples of their compositions here. Tafsir Rah-ul-
Ma’ ani has collected its several examples on this occasion.

Was Surah Ar-Rahman Revealed in Makkah or Madinah?

On the basis of a few narratives Imam Qurtubi concluded that this Surah was revealed in Makkah, and
he prefers this view. Tirmidhi records from Sayyidna Jabir (_=_) that the Messenger of Allah (&) 1=
alu 5 41l 5 4le) recited this Surah before some people who remained silent. The Holy Prophet ( 4le 4 L
elu 5 41l 5) said:

"I recited this Surah to the Jinns, on the nlght of Jlnn and their receptive response was better than
(So, (0 mankind and Jinn,) which u[ig.i“: gt ’j\@uyours' Whenever | recited Allah's statements

'None of 2eall (808 sl 1) (Sl (2 ¢l ‘>?of the bounties of your Lord will you deny?) They said:
your bounties do we deny, our Lord! All praise is due to You'.

This narrative indicates that this Surah was revealed in Makkah, because 'the night of the Jinn' refers
to the night when the Messenger of Allah (£) met the Jinns to convey to them the Message of the
Qur'an and impart knowledge to them. This incident took place in Makkah. Likewise, Imam Qurtubi
refers to a few more narratives which indicate that this Surah was revealed in Makkah.

The opening word of the first verse of the Surah is Ar-Rahman (The All-Merciful). One of the reasons
for beginning the Surah with this name of Allah is presumably that the infidels of Makkah were
unaware of this name of Allah. They used to say, (=251 &5 "What is Ar-Rahman? " [ as mentioned in
25:60] This name has been selected here to let them knowv it.

The second reason could be to indicate that teaching the Qur'an, which has been mentioned in the next
verse as Allah's act, was a sheer gift flowing from Allah's beneficence, and not because this or any
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other act is obligatory on Allah for which He could be held responsible, nor because He is in need of
anyone.

In the entire Surah, Allah's bounties - worldly as well spiritual - are continuously recounted. The
greatest of all bounties is the knowledge of the Holy Qur'an, because it is an all-comprehensive Book
directing man in temporal and spiritual matters and in matters relating to this world and the next.
Those who heeded the Holy Qur'an and fulfilled its right, like the blessed Companions, Allah raised
their status in the Hereafter and blessed them with inconceivable bounties and favours. In this world
too they are promoted to such high stations as the greatest of kings were not able to attain..

Grammatically speaking, the verb els " allama [ to teach ] requires two objects, the direct and the
indirect: [ 1] that of which the knowledge is imparted; and [ 2] he to whom the knowledge is imparted.
Here the first object [ the Holy Qur'an ] is explicitly stated, but the second object is not. Some of the
exegetes express the view that the second object is the Messenger of Allah (2) who was taught the
Qur'an directly by Allah, and through him the entire creation. It is possible to look at it from another
point of view: The purpose of the Holy Qur'an is to give guidance to the entire creation of Allah, and
to teach them good morals and the righteous deeds. Therefore, no particular object has been specified.
The fact that the second object has not been explicitly specified indicates its generality, that is, it refers
to the totality of human beings.

Q@‘ﬂé@h@:ﬁ‘é& (He has created man. He has taught him [ how ] to express himself...55:4)

Man's creation itself is a great boon of Allah and in the natural order of things he is first and foremost,
so much so that even imparting the knowledge of the Qur'an, which is mentioned first, can only take
place after his creation. However, the bounty of Qur'anic knowledge is mentioned first, and the
creation of man later, because the fundamental object of man's creation is to impart to him the
knowledge of the Holy Qur'an, and for him to follow its guidance as stated elsewhere in the Qur'an:

@,Jw;’ju’\;&’jﬁé%\é;ﬁl; (53 (And I did not create the Jinns and the human beings except that

they should worship Me.) [ 51:56] Surely, worship without Divine guidance is not possible. The
source of the Divine guidance is the Holy Qur'an. Thus Qur'anic knowledge is mentioned before man's
creation.

Having created man, uncountable bounties are bestowed upon him. Of them, imparting the knowledge
of expression has been mentioned especially, because the bounties necessary for man's growth and
development, and his existence and survival like his food and water, his protection against cold and
heat, his dwelling arrangements and so on are bounties in which all creatures are equal partners.
Among the bounties that are peculiar to human beings Knowledge of the Qur'an has been mentioned
first, and it was followed by the knowledge of expressions, because deriving benefit from the Qur'an,
and imparting it to others, is dependent on the knowledge of expression.

9
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The word bayan (‘how to express himself) comprehends all the means of communication created by
Allah, like speech, writing etc. There are various languages and dialects of various nations in various
regions of the world. All these are constituent parts of Ilngmstlc knowledge which is the practical

interpretation or application of the verse L@Jé Lcwv\ 37 ,alc(And He taught Adam (a3l ~de) the
names, all of them) [ 2:31] &@M‘@L&Mﬂ‘é}kﬁ

Allah's Signs

9&,@;@‘3@‘ (The sun and the moon are [ bound ] by a [ fixed ] calculation...55:5) This verse

draws attention to two of the celestial bodies from among the bounties of Allah. They are especially
mentioned presumably because the entire system of this world depends on the movement of these
bodies in their orbits in perfect succession, according to precise calculation that is never delayed nor
disturbed.

husban with dammah [=u ] on the first letter is, according to some lexicologists, %25 The word

used in the sense of hisab, the infinitive, meaning 'to calculate’, like ghufran [ to forgive ], 3 subhan [
Qur'an [ to recite or read ]. Other lexicologists feel that husban is the plural of ¢_gto declare purity ],
hisab. The meaning of the verse, according to the former lexicologists, would be: The two bodies, on
which depends man's entire life, run on fixed courses. They are subject to certain laws and they
perform regularly, punctually and unerringly their allocated tasks - alternation of night and day,

change of seasons and determination of years and months.

If we go by the latter lexicologists' interpretation that husban is the plural of hisab, then it will refer to
the fact that each of the sun and the moon has its own calculated orbits. The entire solar system is
proceeding on the basis of different calculations, and each one of them is so firm and accurate that no
deviation has ever occurred, since millions of years, even for a second.

This age is regarded as an age of ascension for science. The marvelous new inventions of the scientific
age have caused wonders even for the philosophers. However, there is a clear difference between
human inventions and Divine creation, which every discerning person can observe. Human inventions
are subject to a series of continuous breakdown and damage, which require to be serviced, repaired,
overhauled or refurbished. A machine, no matter how strong or sophisticated, needs to be repaired or
at least serviced after a while. If this is not done in time, it will remain useless. The huge Divine
creation, on the other hand, needs no repairs, no service nor refurbishing at any time. Neither the solar
system overtakes the lunar movement, nor does the lunar movement outstrip the solar system. The sun
and the moon and other celestial bodies, each float and move in its own orbit.

10



begllal

ONLINE ISLAM

@1%}%&)13,&%@13 (And the vine and the tree both prostrate [ to Allah ]....55:6). The word najm

refers to the ‘plants having no stem' and the word shajar refers to any 'tree’ with stems or trunk, twigs
and branches. All of them prostrate to Allah. Sajdah or prostration is the supreme symbol of humility,
respect, surrender and unconditional love and obedience of Allah. In this context, the verse means that
Allah has assigned a specific task to every tree, plant, creeper, and their leaves and fruits for the
benefit of mankind and they are performing their tasks without the slightest deviation from their
assigned duties.

The plants without stems and the trees humbly submit themselves to Allah's will. Verse [ 6], read
along with the preceding verse [ 5], shows that everything, from the largest celestial body to the
smallest plant, is subject to His laws manifest in nature. A little disturbance in or deviation from their
set course would bring down in pieces the whole universe, which has been created for the service of
man. It is inconceivable, therefore, that man for whose service this vast and complicated but perfectly
regulated universe has been brought into being would have been created without a purpose.

The life of man surely has a grand Divine aim to which repeated reference has been made in this entire
Surah and in other parts of the Qur'an. There are two types of obedience: [ 1] obedience that is carried
out by free will, as for instance, man and jinn are given free will to choose between obeying Allah's
laws or disobeying them; and [ 2] all other creation of Allah are assigned specific tasks or duties to
perform without any choice. The latter is referred to as ita’ ah takwiniyyah or jabriyyah 'compelled or
coerced obedience'. In the current verse, the word sajdah refers to this type of 'obedience to Allah's
laws in nature' where the natural objects have no choice.

@1}5.;‘ éé;; (237528015 (And He raised the sky high, and has placed the scale....55:7) The verbs

rafa'a and wada a are antonyms: rafa'a means 'to raise up' and wada'a means 'to put down'. The verse
first describes that Allah has raised the heavens. This could have its obvious or outer meaning
referring to the physical height of the sky, and it could also have its metaphorical meaning, referring to
the high status of the heaven: In relation to the earth, the heaven occupies a higher position.

Normally, the earth is understood to be the opposite of the heaven. From this point of view, the heaven
and the earth are treated as opposites and mentioned throughout the Holy Qur'an in that way. Having
described the high position of the heaven, the Qur'an goes on to describe that Allah has set the
balance, but 'placing the scale' vis-a-vis 'raising the heaven' does not seem to form a suitable pair
according to the linguistic norm. As a matter of fact, a closer analysis of the context indicates that the

verse is describing the 'placing of the earth'. Three verses later, verse (10) reads ,5[:‘94[@5..23&35513

(And the earth is placed by Him for creatures...55:10) Thus the Qur'an is actually describing the
heaven and the earth as opposites.

11
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In between the two, a third factor [ that of placing the scale ] is inserted for a sage reason. The wisdom
in this seems to lie in the fact that the verses that follow lay stress on observing justice and fairness.
They do not allow violation of rights and practice of injustice. Following the verses referring to
'raising the heaven' and 'placing the earth' are verses that describe the scale and enjoin the correct use
of it. This implies that the ultimate purpose of creating the heaven and the earth was to establish
justice, peace and harmony. Peace, safety, security and harmony cannot prevail on earth without
establishing justice. Without justice, chaos, disorder, mischief and corruption will hold sway in the
land. Allah, the Pure and the Most High, knows best!

The word @15—5,3 mizan has been interpreted variously. In the current verse, scholars like Mujahid,

Qatadah, Suddi ~zl= 4 2~ and others interpret it in the sense of 'justice’, because that is the purpose
of mizan [ scale ]. Other scholars have taken the word in its obvious sense of a piece of equipment
used to determine the weights of people or things. This equipment could be a pair of scales, consisting
of a bar with a pan or a dish at each end or it may be some modern equipment used for the purpose of
measuring and weighing. The ultimate sense of this interpretation in any case is maintaining rights and
establishing justice and fair play.

@\jﬁ.zj@\gﬁifﬁ(so that you should not be wrongful in weighing....55:8). The earlier verse stated the

creation of the scale, and this verse states the reason for its creation. The imperfect verb ! ,;Lf tatghaw
is derived from sk tughyan which stands for 'injustice’. Thus verses [ 7] and [ 8] put together mean:
'[ The 'mizan or scale' has been created so that you may not transgress the balance and thus practice
injustice'.

J;M.g.![: G 1,:.:5?; (And observe the correct weight with fairness, ....55:9). The word k& gist
literally means ‘justice’. The meaning is obvious: 'And observe the weight with equity'.

- 3 PEAY . . .- 2 .
@U-&J\ 's 73" V3 (and do not make weighing deficient...55:9). The word == khusr means 'to skimp

or make deficient'. The opening part of verse [ 9] was the positive aspect of the injunction, and the
concluding part is its negative aspect, in that it is unlawful to fall short of measure or weight. The two
parts, positive and negative, put together the verse as a whole means 'Do not cheat in weights and
measures, but rather observe justice and fairness'.

(And the earth is placed by Him for creatures...55:10). The word ‘anam with ,9[5%, Gass ufaj%;

sahab, refers to all the creatures that —\sfatha [=a ] on the first letter on the grammatical measure of
are on the surface of the earth. Baidawi translates the word as 'everything having a soul'. Evidently,
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the word 'anam in the verse refers to mankind and the jinn, because only these two species of Allah's
creation are obligated to observe the precepts of Shari® ah Furthermore, they are addressed throughout

(So, [ 0 mankind and Jinn,] which of Q[.:u.i.: ! ‘ju_;uthe Surah. For instance in the refrain verse

the bounties of your Lord will you deny?...55.13) The dual second person attached pronouns and the
dual forms of the verbs second person sustained throughout Surah Ar-Rahman are addressed to Jinn
and mankind.

54 p # <
&g.f[.é[.?h.é (in which there are fruits ....55:11). The word &S\ fakihah refers to fruits that are normally
eaten after food for pleasure.

5% P )’G _ . o7 .
,gli(’j‘é‘s&m,(...and the date-palms having sheaths...55:11). The word %Sl akmam is the plural
of a5 kimm, and refers to 'the cover that surrounds and protects dates and other fruits in the beginning'

g:éaéﬂ”‘,giél‘; (and the grain having chaff, ....55:12). The word &a habb means grain, as for instance

‘wheat', 'gram’, 'rice’, ‘a kind of vetch', 'lentil' and so on. The word Ca&xS " asf is the outer cover of

some type of grains, like rice or wheat husk, which Allah creates with His power and consummate
wisdom. Man's attention is drawn to the fact that each grain of the food he eats several times a day has
been created by Allah, out of His unbounded grace and beneficence, from soil and water in
inconceivably wonderful ways.

He protected every grain against insects with the outer cover until maturity, so that it was prepared as
a morsel of food. The current verse, thus, briefly points to all those natural things that are so essential
for the physical development of man. The mention of ~ asf [ husk ] is to remind that it is the fodder for
your animals. This is another bounty of Allah because man needs the milk of the animals for
nourishment. Furthermore, animals are used as a means of transportation to convey human beings
from place to place as well as to carry load, cargo and luggage.

raihan is fragrance 6[3;5 (...and fragrant flowers....55:12). The popular meaning of the word é}[;ff.nj

or fragrant plant or sweet-scented plants. 1bn Zaid has interpreted the word thus in the current verse.
Allah has produced a variety of fragrances and sweet-smelling flowers on plants and trees. Sometimes
{ay) Gl & 5ithe word raihan is used in the sense of livelihood and sustenance. It is said in Arabic:
) interprets it in o=_ (I came out looking for sustenance provided by Allah.) Sayyidna lbn * Abbas (4
this strain.

Mankind and Jinn are surrounded by Divine Bounties
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o\ 5 5593 ’w CgL.e (So, [ 0 mankind and Jinn,] which of the bounties of your Lord will you

deny?...55.13). The word ¥ 'al a' is the plural and it means 'benefits, benefaction, favour, boon,
blessing or bounty'. The address is to the two species of Jinn and men referred to in verse 33 below
and many other verses of Surah Ar-Rahman where Jinn are specifically mentioned.

The Creation of Humans and Jinns

”~

(He has created man from dry clay, ringing like pottery... 55:14). The Q%K’Q%’awom‘y%éﬁ

) . The word salsal [ clay ] >l ~leword insan [ man ] in this context refers unanimously to 'Adam (
refers to the wet soil when it becomes dry and heavy. The word fakhkhar refers to the wet soil when it
is baked.

(and created Jann [ father of the Jinns ] from a smokeless flame of )EQ)':G)L% o2 S él;;

marij refers C)La jann, refers to the class of beings called jinn'. The word (lafire...55:15) The word

to the * smokeless flame of fire'. The major element in the creation of jinn is the smokeless flame of
fire, just as the major element in the creation of man is dry sounding clay.

Allah is the Lord of the Two Points of Sunrise and the Two Points of
Sunset

(He is the Lord of both points of sunrise and both points of u;d)a:)‘ @j; w.g;:ww éj

sunset...55:17) The sun rises at different cardinal points in the east in winter and in summer: Thus we
have the two easts [ mashrigain ]. Similarly, the sun sets at different cardinal points in the west in
winter and summer: Thus we have two wests [ maghribain ].

Allah created Different Types of Water

(He has set forth the two seas that meet together...55:19). Literally, the verb ¢za2l3 252 & 53

maraja means 'to let loose'. The word bahrain [ two seas or two types of waters ] refers to sweet and
salty waters. Allah has created two types of waters. In some places the two seas meet together, the
samples of which are available in every region of the world. However, where the sweet and salty
waters meet, there is a distinct barrier between the sweet and salty waters. In some cases, the two

types of waters are seen distinctly in higher or lower position.

14
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If the salty water overrides the sweet water, the characteristics of the sweet water will not be spoiled;
nor will the characteristics of the salty water be affected in any way if the sweet water overrides it.

g (f 4 T4 - = s Wz -
He has set forth the two seas that a2 Y ¢ 53 Gad oGasly 25501 € 54Thus the Qur'an states:
meet together, while between them there is a barrier they do not transgress....55:20)

s 1 - 5;’(5 9 PR
(From both of them come forth the pearl and the coral....55:22). The & 3315 30 3ie 25

marjan too is one of the 5[5)2 lu'lu* is quite well-known, that is, 'pearl’. The word éiéimeaning of

‘precious jewels or gems'. It is a hard substance formed from coral which has branches like trees. Both
these precious jewels or gems are produced in the waters. It is generally understood that pearls and
corals are both hunted or fished for in the salty waters, not in the fresh waters, whereas the verse states

that they are fished for in both kinds of waters.

It is possible to reconcile the verse with the general understanding: Pearls as well as corals originate in
sweet waters where it is not easy to hunt for or from which to fish out the gems or jewels. The sweet
waters flow into the salty waters where the substances are carried and deposited. The pearls and corals
are brought out from there. Therefore, the source of the pearls and corals is said to be the salty seas.

(And His are the sailing ships raised up in the sea like ﬁéijg )i;j‘ @ éM! 2!3’41 i];
- jariyah. One of its meanings is ship ~_% jawari is the plural of -is_!3»mountains...55:24). The word
munsha‘at is derived GLiisand that is the sense in which it is used in the current verse. The word

nasha'a which means 'to rise up or high, be lofty’. Al-munsha‘at thus refers to 'sails of the Wifrom
ships that are lofty'. The verse describes the wisdom of making the ship and its running on the surface
of the water.

Allah is the Ever-living, Free of all Need

5 > 77 Awr 2o | Lors 7 1-.]” fa‘o
(Everyone who lives on it (the earth) has to ,915(?13 I B & iy e o & ol GZe o) B
perish, and your Lord's Countenance will remain, full of majesty, full of honour...55:26-27). The
al-ard [ the earth ] which has been explicitly mentioned u=_Ylattached pronoun [ it ] refers to
(And the earth is placed by Him for creatures). ,9[5&.} Gazs ? j:jgigantecedently in verse [ 10]

Furthermore, 'the earth' is one of those general things that can be referred to by a pronoun even if they
are not mentioned explicitly as an antecedent. Verse [ 26] means that man and jinn that dwell on the
earth are subject to decay and death. Jinn and man have specifically been singled out in this verse,
because in this Surah these two species of Allah's creation are mainly addressed. This, however, does
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not necessarily imply that the heaven and the celestial beings are not perishable. In fact, on another
(Everything is going to 4&35 ¥) S ¢4 (Koccasion in the Quran Allah has stated in general terms:
perish except His Face). (28:88)

ub)ab, (...your Lord's Countenance ....55:27). The word wajh [ Face ], according to majority of the

exegetes, stands for the 'Being of Allah'. The attached second person pronoun in rabb-i-ka [=your
Lord ] refers to the Messenger of Allah (£2) . It is a great honour for him that he should be
remembered by Allah in special ways when praising him, as for instance, = abduhu (His servant).
Here, Allah, the Lord of lords, declares His direct special relationship with the Holy Prophet 4 =
ol 5 e and addresses him thus: rabb-i-ka [ your Lord ].

According to the well-known exegetes, the verse purports to convey that since everything [ including
jinn and mankind ] dwelling on earth will be reduced to nothing, and the heavenly bodies all brought
to naught, and the whole material universe made non-existent, still human reason demands that there
should be a Being who should remain and who should never die. Such a Being is Allah Who created
the whole universe and Who is the First and the Final Cause of all things. He alone will abide because
He is Self-Subsisting, All-Sustaining, Independent and Besought of all.

The word fana' has two possible meanings: [ 1] everything is potentially subject to decay and death
and is eventually destined to perish, having no capacity for permanence and immortality; and [ 2] all
things will actually pass away on Doomsday.

Other exegetes have interpreted the phrases <545 'your Lord's Countenance' to mean 'your side', that
is, out of all existent beings only those things will attain permanence that are on the side of Allah. This
includes the Being of Allah and His Attributes. It also includes the actions and conditions of Allah's
creation that remain firmly attached to Allah and is never separated from Him in any situation. In sum,
the verse means: 'Everything that man, jinn and angels do for Allah's pleasure will remain under His
care and protection and as such will attain permanence, never to perish." This interpretation is

supported by another verse: uLaL.U‘u.,\cLa u..a.:.g,ofu.;gb(What is with you shall end and what is with
Allah shall last....16:96). The phrase 'what is with you' refers to 'wealth and power, comfort and
discomfort, love and hatred'.

All these states and matters are transitory and must perish. The phrase ‘what is with Allah' refers to
'man’s actions and states which remain firmly attached to Allah and is never separated from Him in
any situation are destined to last, never to perish. Allah, the Pure and Most Exalted, knows best!

,gijfj‘gd‘qu‘,g(...full of majesty, full of honour...55:27). In other words, the Lord is the Master of
Greatness, Grandeur and Tremendousness. This is Allah's Majesty that overwhelms His creation and
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fills them with awe. The Lord is also the Master of Honour, signifying that those who benefit by the
great favours Allah has bestowed upon them and walk in the path of truth and righteousness will be
granted more favours by the Lord of Honour. Despite being the Lord of Greatness and Majesty, Allah
Is not like the worldly kings and rulers who would not pay attention to others or the indigent people.
He grants their petition and invocation.

The next verse [ to be analysed in the forthcoming paragraph ] bears testimony to this interpretation.
The current phrase under discussion constitutes one of those special Attributes of Allah which if a
suppliant were to invoke before calling upon Allah for help, protection, inspiration and a host of other
things, the supplication will be readily granted as recorded in Tirmidhi, Nasa'i and Musnad of Ahmad.
Ibn > Amir, has transmitted that the Messenger of Allah (#) said: &l JSY)5 J3lall 13 Gy 1kl (Persist [ in
invoking Allah ] with 'O Lord of Majesty and Honour'." The imperative alizzu is derived from the
infinitive ilzaz which means 'to continue firmly in some course of action'. [ Mazhari ]

i s e 5 . ;5 - k3 - ,O; Pl . -
oL@ o8 B 2 VsetsLiN $ 5L (Al those in the heavens and the earth beseech Him.

Every day He is at some task...55:29). The verse signifies that all creatures stand in need of Allah, in
all conditions and situations. They all seek His help willingly or unwillingly. The earthly creatures ask
for their specific needs. In this world, they need sustenance, health and welfare, and comfort; and in
the Hereafter, they need forgiveness, mercy and Paradise. The celestial creatures do not eat and drink,
they do however need Allah's mercy and grace. Allah's grace, forgiveness and so on surround them all
the time.

The phrase s Cg every day' is the adverb of time of the verb Al 'beseech’.(1) The 'day" is not used

in its popular sense, but in the sense of 'time' in general. All His creation, in different regions, in
different languages implore for their needs all the time. Obviously, each member of the earthly and
celestial beings has countless needs. Who else besides the Absolutely Powerful Being, the Lord of
Majesty, is able to,respond to their needs every moment of the time? Therefore, ‘every day' is followed

by the sentence @Li Q 53 'He is at some task’, that is, His Attributes know no limit or count, and keep

finding their manifestations in diverse ways all the time. He gives life to some and causes others to
die. He elevates some and others He abases. Some He

(1) This is according to one construction of the sentence. Other exegetes have taken the phrase ‘every
day' as relating to 'He is at some task'. The translation of the verse given above is based on this latter
construction, which is also adopted by Moulana Thanawi (z_) . (Muhammad Tagi Usmani). causes to
become ill and others He cures. He alleviates the adversity of some; He causes the aggrieved ones to
smile; He grants the requests of suppliants; He forgives the sins of the sinners and makes them
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deserving of Paradise; He gives power to some, and He snatches it away from others and abases them.
In sum, every Attribute of Allah keeps finding its manifestation in diverse ways all the time.

A Warning for Humans and Jinn

Pa /fﬁ; 203 22 .
@M\ 4 ;i) C &% (Soon We are going to spare Ourselves for you [ to reckon your deeds ], 0 two

heavy species! ...55:31) The word jam' thagalan is the dual of thagal which denotes 'burden or load'.
Thus the word ath-hagalan [ the dual form ] denotes 'the two heavy or weighty things', and signifies
'the men' and 'the Jinn' as the context shows. In Arabic, the word thaqal refers to anything the weight
or value of which is well-known. It is in this sense that the word has occurred in the following
Prophetic Tradition: ¢ 55 &S ,6 ) (Indeed | leave amongst you two weighty and valuable things...
which will continue to guide you.)

Some versions of the Tradition state that those two weighty and valuable things are: e 5 4 &S
"Allah's Book and my family" and others state: 3 5 4 GUES' Allah's Book and my normative Sunnah
[ practices ] ". The end result of both the versions amount to the same thing because " itrah refers to
both types of family, lineal or spiritual. Therefore, it refers to all the noble Companions (u=.) . The
end result of the Tradition is that after the Prophet (%) there are two things that will serve to guide and
set aright the Muslims: [ 1] the Book of Allah; and [ 2] the example of the blessed Companions in all
their mutual dealings and transactions. The version that uses ~ itrah instead of Sunnah means the
teachings of the Prophet (2) that reached the Muslims through the noble Companions (u=.) .

Be that as it may, the word ¢ thagalain in the Tradition refers to the two weighty and valuable
things. From this point of view, Ath-thagalan, in the current verse, refers to the two species of Allah's
creation, Jinn and human beings, because they are the weightiest and most valuable beings [ possessed
of soul ] dwelling on earth.

B4
Then the verse says, 'Soon We are going to spare Ourselves for you' The verb & 1% sanafrughu is

derived from 13 faragh, which means to be free from occupation. The antonym of faragh is Jx
shughl [ to occupy ]. The word faragh informs us of two things: [ 1] that one was occupied with
something; and [ 2] now he has become free from that occupation. This type of faragh is common in
human beings. However, neither of these senses apply to Allah. He is above them. Surely, nothing will
occupy Allah from attending to anything else, nor does He become free or unoccupied like human
beings do. Therefore, the verb sanafrughu [ We are going to spare Ourselves to you ] is employed as a
metaphor.

This metaphorical use of the word is common in human speech. This expression is used to show the
importance of some work: 'We are now free to attend to you, being fully focused on you'. Anyone who
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fully focuses attention on any work, idiomatically it is said that 'he has no other work or he has
nothing else to do'. In a verse preceding this [ 29], it was mentioned that the earthly beings ask for
their specific needs, such as sustenance, health and welfare, and comfort; and forgiveness, mercy and
Paradise. The celestial beings need Allah's mercy, grace and forgiveness which surround them all the
time. From this point of view, Allah is, every moment, in a state of characteristic manifestation of His
Divinity and Divine Attributes.

The verse sanafrughu [ We are going to spare Ourselves for you...] indicates that on the Day of
Judgment all petitions, their acceptance and acting on them will come to an end. Of all the
manifestations, there shall remain only one manifestation and that is taking account of deeds and
passing judgment with absolute justice and equity. [ Ruh ]

OS] Lzéfgax,wuxmbmm,u;w"t

g 29 - S - %z,

UL Y16 025 Y sd B3 5

(0 genera of Jinns and mankind, If you are able to penetrate beyond the realms of the heavens and the
earth, then penetrate. You cannot penetrate except with an authority....55:33)

In the preceding verse jinn and mankind were addressed as Ath-thagalan and warned that their deeds
will be reviewed and every single one of them will attract reward or punishment. The current verse
purports to say that no one will be able to hide from death, nor will anyone be able to escape from
attendance or giving account of actions on the Day of Judgment. This verse does not use the
expression ¢>& Thagalan as in the preceding verse but explicitly uses the expressmn oY) 5 Gl Saa
( O genera of Jinns and mankind) "Jinn' is mentioned first followed by 'men' presumably because a
high-power energy is required to pass through the confines of heaven and earth. Allah has given Jinns
more power than human beings in such matters.

The meaning of the verse is: '0 Company of Jinn and human beings, if you think that you will be able
to find refuge and thus avert death by avoiding the angel of death or run away from the Plains of
Gathering or the Plains of Reckoning, then try to cross the bounds of the heavens and the earth if you
have the power and ability to do so.' This is no mean task. This requires high-powered energy. The
combined forces of Jinns and mankind will not be able to harness the energy to go beyond the
confines of the heavens and the earth. The purport of the verse is not to show the possibility or
probability of passing beyond the zones of the heavens and the earth. The proposition is hypothetical.
The purport of the verse is to demonstrate the utter powerlessness and inability of men and Jinns to
achieve this feat.

If the purpose of 'penetrating through the heavens and the earth’ mentioned in the verse is to escape

death, then it refers to this world and means: It is not within the power of any man or Jinns to cross the
bounds of the heavens and the earth and escape death. This is stated according to human thinking.
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Otherwise, no one is outside the power and the authority of Allah, even if he crosses the bounds of the
heaven and the earth. And if the escape intended by 'penetrating through the heavens and the earth’
stands for 'escaping accountability on the Day of Reckoning', the purport of the verse is to
demonstrate its absolute impossibility.

For according to other Qur'anic verses and Traditional narratives the heaven will crack open, on the
Day of Judgment, and all the angels will border on the sides of the earth and the people will be
hemmed in from all sides. The Jinn and human beings will experience the horrors of the Day of
Resurrection and run in different directions. In whichever direction they run the angels will lay siege
to the areas that Allah has fortified for the purpose of recapturing the escapees. [ Ruh]

This Verse does not point to Space Exploration by Rockets and Sputniks

In the present scientific age, experiments are being conducted in an effort to come out of the gravity of
the earth and to explore the heavenly bodies by rockets, sputniks and other spacecrafts. Obviously,
none of these experiments are conducted beyond the bounds of the heaven. In fact, they are far below
the surface of the heaven, let alone crossing the heavenly confines. Thus this verse has no bearing on
space travels and reported incidents of reaching some of the heavenly bodies. Some simple-minded
people posit this verse as the basis of demonstrating the possibility of space travels, whereas these
simpletons are merely displaying ignorance about the actual meaning of the Qur'an.

/”7(,f,ww9f,)’/'¢, . . .
@\jgxd&:uiu,gﬁwlé‘ja e LZ3 (A flame of fire and a smoke will be loosed against you,

and you will not [ be able ] to defend... 55:35) Sayyidna Ibn ~ Abbas (u=.) and other leading
authorities on Qur'anic exegesis have said that the word shuwaz with refers to ‘flame or fire without
smoke' and the word nuhas refers to 'smoke in which there is no flame'. This verse too addresses the
two species of creation, the jinns and mankind. It addresses them and describes how fire and smoke
will be unleashed against them. The verse could mean that after the reckoning is over, and the
disbelievers are sent to the Hell, they will experience two different types of punishment. In some
places there will be only fire and flame, with no smoke at all.

In other places there will be only smoke and no flame or fire. Other Qur'anic exegetes regard this
verse as a supplement to the preceding one, and assign the following meaning to it: O jinn and
mankind, it is not within your power to cross the bounds of the heavens. If you do attempt to escape
on the Day of Resurrection, then the angels [ including those guarding the Hellfire ] will bring you

fala-tantasiran is derived from ! :,\9.,@5 ‘j:.gback by directing the flames of fire and smoke. The verb

3 jntisar which means 'to help someone to defend him against a calamity' and thus the words il
fala-tantasiran signify that the jinns and mankind will not be able to help each other against ¢ »<i
Divine punishment, try as they might.
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The Horrors of the Day of Resurrection

& - P - ’; g . . f
(On that day, neither a man will be questioned about his sin, nor 5(& Y3 u‘iﬁlgu.s o d[mﬁ Vxeisd
a Jinn...55:39) One interpretation of this verse is that no one will be asked whether or not he had
committed the sin, because it will have already been recorded by the angels in the ledger of deeds, and
Allah has the Pre-Eternal knowledge of it. The question will be ‘why' did they commit the sin? This is

) .o=_the interpretation of Ibn ~ Abbas (

Mujahid (z_) interprets it as follows: There will be no need for the angels of punishment to question
the criminals whether or not they committed the sin. They will be known by their special marks [ See
verse (41) below ] clearly showing on their faces. The angels will be able to recognize them by the
their distinguishing marks and hurl them into the Hellfire according to the type of misdeeds they
might have committed. A composite interpretation of the two explanations is as follows: This event
will take place when people will have given account of their deeds, and judgment will have been
passed against the criminals to go to Hell on the Day of Reckoning. They will not be questioned nor
will any negotiation be held about their sins at that stage. Their characteristic signs will be seen on
their faces, and accordingly they will be hurled into Hell.

Qatadah (z.) says that the verse refers to a stage after they will have been questioned about their sins,
but they will have refused under oath. Then their mouths and tongues will be sealed, and their hands
and feet will be asked to bear witness. At that stage no more questions will be asked from them. Ibn
Kathir notes all three explanations. They are close to each other, and thus there is no conflict.

/’;’ frd f”f,;, P 5’ f: - - -
,91@’&15@9\5;)@.&3;:»@%@,2)@31@5,;(The guilty ones will be recognized [ by the angels ]
by their marks and will be seized by foreheads and feet...55:41). The word sima means 'a sign'. Hasan
Basri (z_) says that the day when sentence will be passed against the guilty to go to Hell, the

following will be their signs: They will be known by their dark faces and their blue eyes. Through
grief their faces will turn pale. The angels will recognize the guilty by these signs and seize them.

B rd
nasiyah, and means ‘forelock’. Some will be dragged by &mpt nawasi is the plural of (se!$The word

their forelocks, and others will be dragged by their feet. Or it could mean that sometimes they will be
dragged by their forelocks and at other times they will be dragged by their feet. The third explanation
could be that the angels of punishment will bend their foreheads down to their feet and tie the

forelocks to the feet, and throw them into the Hellfire. Allah knows best!

The Delight of the Righteous in Paradise
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The foregoing verses spoke of the horrible punishments to be faced by the disbelievers. In the current
set of verses we are told about the rewards and bounties reserved for the righteous believers. The verse
46 speaks of two Gardens that are exclusively reserved 'for those who are fearful of having to stand
before their Lord'. This phrase refers to those fortunate believers who are, at all times, concerned
about reckoning on the Day of Judgment and, as a result, keep away from all sorts of sins under all
circumstances.

Obviously, these are the people who enjoy special nearness to Allah. In verse [ 62] below we read:
(And lesser than these two, there are two other gardens... 55:62) This verse does 0[555 L;.Qﬁ,; o2

¢renot specify the class of righteous believers who will receive these gardens. However, the phrase

min dunihima (‘and lesser than these two' ) indicates that the Gardens mentioned in verse [ 62] L;.y;,é

are for the general body of believers who are lesser in their spiritual attainment than the foremost
believers who are granted special nearness to Allah.

The Qur'anic exegetes have explained the two sets of pairs of Gardens in other ways as well. Here we
have adopted the most plausible and preferable explanation: that is, the first two Gardens are reserved
exclusively for the foremost believers who are granted special nearness to Allah; and the second two
Gardens are reserved for the general body of believers.

That the two Gardens mentioned in Verse 62 are inferior to the first two is supported by authentic
Traditions. Bayan-ul-Qur'an cites the Prophetic Tradition from Ad-Durr-ul-Manthur to the effect that

@Lﬁégwﬁj&@éw@&%) said: #while interpreting verses [ 46] and [ 62] the Holy Prophet (

©w g7

"There are two Gardens made of gold for believers who are granted special w.,;)t g,\.’&‘\),g YSe

nearness to Allah; and there are two Gardens made of silver for the People of the Right [ that is, for
general body of righteous believers ]." Also, it is recorded in Ad-Durr-ul-Manthur that Sayyidna Bara'

. The two springs that are flowing freely .ai&a! Cf nE0 u[;)j Jﬁj‘ @QQT) said, u=_lbn © Azib (

[ in the first two Gardens ] are better than the two other springs that are mentioned as 'gushing forth'
(in the second two gardens).

In verse [ 50] springs (in the first two gardens) promised to the believers have been described as
[ tajriyan ] while in verse [ 66] the springs (in the second two ¢ =3flowing freely and ceaselessly
[ nadakhatan ]. The quality of 'gushing forth' is the @&Séeﬁgardens) are described as 'gushing forth'

characteristic of all springs, but the quality of 'flowing’ is an additional characteristic of specific
springs. This is the concise description of all four springs that the inmates of Paradise will be given.
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Related Considerations

(for the one who is fearful of having to stand before his gtgj Jalis S G,;len Verse 46, the phrase,

Lord...55:46) refers, according to most exegetes of the Qur'an, to standing before Allah on the Day of
Resurrection to give the account of one's deeds. The word ‘fearful’ signifies that he is mindful under all
conditions, whether in public or in private, that one day he has to appear in the Court of Allah to give

an account of his deeds. Evidently such a person will never go near the sinful acts.

Other exegetes, like Qurtubi and others, interpret this to mean: ‘the one who is fearful of the Station of
His Lord". That is, he is mindful of the High Station of Allah whereby He is watchful and keeps guard
over his words and deeds, overt or covert. All his movements and activities are known to Him. This
explanation is close to the previous explanation, in that Allah's keeping guard over him will keep him
away from sins.

(both having lot of branches...55:48). This describes the first two Gardens. There will be @Uﬁ [51;3

plenty of trees abounding in. branches and consequently their shade will be dense, and the fruits will
be in abundance. The other two Gardens are described later. No such qualities are mentioned about
them, which may imply their relative deficiency in this quality.

g".é.f[.; Qg 2 (In both there are two kinds of every fruit...52). The phrase o,(53} g".é.f[.; :5 B¢ L;.h_g

"of every fruit " denotes that the first two gardens will comprehend all kinds of fruit. As opposed to
oa 55 fakihah [=fruits ] about the second two gardens. The word 4&Stthis, verse [ 68] simply states
zawjan [ two kinds ] means every fruit will be of two types. This may be referring to one kind of dried
fruits, and the other of fresh ones. It could also mean that one kind will be of normal taste, and the

other of some extra ordinary flavor. [ Mazhari ]

(...whom neither a man will have touched before them, nor a 5(& 'ﬁ; Aglé ui’))?ﬁ f,ﬁa,h.} ,oj

tamth has different meanings. 'Menstrual discharge' is termed as tamth, <whJinn....55:56). The word

‘tamith’. It also means 'sexual intercourse with a virgin'. This wwWand the menstruating woman as
second sense is meant here in this verse.

s

(Is there any reward for goodness other than goodness?...55:60). (}Lﬁa)‘ \)1 B\ é?j.{» d.&

£

Having described the two Gardens for the intimate believers, it is declared as a principle that a good
deed attracts a good reward. The righteous believers will be blessed, therefore, with good rewards.
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(both dark green!...55:64). This is one word verse, and it means 'dark green with foliage'. @L‘ﬁ[&)’i

The word is derived from idhimam signifying, for a meadow or garden, to become of dark green hue
inclining to black by reason of abundance of moisture or irrigation. This description is not assigned to
the first two Gardens. This does not necessarily imply that they do not have this quality. The former

of 'having lot of branches'. This comprehends the quality of ‘dark green'’ L‘X;SGardens are described as

as well.

khairat 1544 (In them there are women, good and gorgeous,...55:70) The word Glie G15E Spad

hisan @L;g(translated above as 'good' ) refers to 'the good character of those women'; and the word

(translated above as 'gorgeous' ) refers to ‘women who have beautiful features'. These qualities too will
be common with the maidens of both the Gardens, to which reference was made in the foregoing

VErses.

.. . . P cwo. .2 % s 2. 1z . g
(...reclining on green cushions and marvelously beautiful olis & ,35 s 3733 (& w;g,i:.i

rafraf means 'silk fabric greenish in colour' <) mattresses....55:76) Qamus explains that the word
which is used in making carpets, pillows, cushions and other items of decoration. It is mentioned in
the Arabic lexicon Sihah that they are embellished with arboreal and floral patterns, which, in Urdu, is
‘abgariyy refers to 'every fine, beautiful fabric or material' (§ ).g.,.é mushajjar. The noun )%éécalled

z

and the adjective hisan [ beautiful ] qualifies it.

(Glorious is the name of your Lord, the Lord of Majesty, the Lord ,gtjf’j\; Q’i’lt $3 él;:j é\’% 355

of Honor....55:78) Surah Ar-Rahman is replete with verses that call attention to Allah's blessings,
boons and bounties, and His favors upon man. In conclusion, this verse has been appended as a
synopsis: What can one say about the Pure Being? Even His Name is Glorious. All Divine boons and

bounties subsist by virtue of His Name. Allah, the Pure and the Most High, knows best!

[From Ma’ariful Quran English by Mufti Taqi Uthmani]

24



